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 “And there will be a tremendous outcry throughout the land of Mitzrayim”

Makkas Bechoros Revealed the First Utterance “בראשית ברא”
which Was Beyond the Realm of Speech a Form of:  “קול גדול ולא יסף”
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In this week’s parsha, parshas Bo, we learn about the tenth 
plague HKB”H visited upon Mitzrayim in order to convince 
Pharaoh to release Yisrael--”מכת בכורות” (“Makkas Bechoros”).  
It is fitting therefore that we examine a tremendous chiddush 
regarding “Makkas Bechoros.”  It was the only plague that HKB”H 
revealed to Moshe Rabeinu via “nevuah” (prophecy), while he 
was still in the presence of Pharaoh, in his palace.  Let us review 
the scenario in Mitzrayim leading up to that moment.

During the plague of “choshech” (darkness), people could not 
see one another for three days, preventing them from moving 
about.  At that time, a significant disagreement raged between 
Pharaoh and Moshe, causing an eternal rift between them.  As 
a consequence, Pharaoh angrily ordered Moshe (Shemos 10, 
ויאמר  :(28  “לך מעלי השמר לך אל תוסף ראות פני כי ביום ראותך פני תמות, 

 Go from me!  Beware, do“—משה כן דברת לא אוסיף עוד ראות פניך”
not see my face any more, for on the day you see my face 
you shall die!”  Moshe said, “True have you spoken.  I shall 
never see your face again.”  Immediately afterwards, HKB”H 
notified Moshe with regards to “Makkas Bechoros”; and Moshe 
immediately notified Pharaoh (ibid. 11, 1):  

“ויאמר ה’ אל משה עוד נגע אחד אביא על פרעה ועל מצרים, אחרי כן ישלח 

ויאמר משה כה אמר ה’ כחצות  יגרש אתכם מזה...  אתכם מזה, כשלחו כלה גרש 

הלילה אני יוצא בתוך מצרים, ומת כל בכור בארץ מצרים מבכור פרעה היושב על 

כסאו עד בכור השפחה אשר אחר הרחיים וכל בכור בהמה, והיתה צעקה גדולה 

בכל ארץ מצרים אשר כמוהו לא נהיתה וכמוהו לא תוסיף”.

Hashem said to Moshe, “One more plague shall I bring 
upon Pharaoh and upon Mitzrayim; after that he shall send 
you forth from here.  When he sends you forth, it shall be 
entirely—he shall drive you out of here” . . . And Moshe said, 
“So said Hashem, ‘At midnight I shall go out in the midst of 
Mitzrayim.  Every firstborn in the land of Mitzrayim shall 

die, from the firstborn of Pharaoh who sits on his throne 
to the firstborn of the slave-woman who is behind the 
millstone and all the firstborn of the animal.  There shall be 
a great outcry in the entire land of Mitzrayim, such as there 
has never been and such as there shall never be again.’” 

This “Nevuah” Was Given to Moshe while 
He Was Standing in the Presence of Pharaoh

Rashi teaches us in his commentary:  בעמדו לפני פרעה נאמרה לו“ 

 this “nevuah” was—נבואה זו, שהרי משיצא מלפניו לא הוסיף ראות פניו”
said to him while he was still standing before Pharaoh; for 
once he departed from him, he never saw his face again.  In 
other words, Pharaoh ordered Moshe never to see him again and 
Moshe concurred.  Perforce, Rashi concludes that HKB”H must 
have given Moshe the “nevuah” regarding “Makkas Bechoros” at 
that very same juncture in time, before he left Pharaoh’s palace.  
The source for this notion is found in the Midrash (S.R. 18, 1):  

“אמר לו פרעה, עד מתי אתה נכנס לכאן, לך מעלי השמר לך אל תוסף ראות 

עדיין  מה  הקב”ה,  אמר  פניך,  ראות  עוד  אוסיף  לא  דברת  יפה  משה  לו  אמר  פני, 

מתבקש לי להודיע לפרעה מכה אחת, מיד קפץ עליו אלקים כביכול, נכנס בפלטין 

בדאי.  ימצא  שלא  פניך,  ראות  עוד  אוסיף  לא  לו,  שאמר  משה  בשביל  פרעה  של 

מנין  דיבר הקב”ה עם משה בביתו של פרעה אלא אותה שעה,  ואתה מוצא שלא 

הקב”ה  קפץ  ועכשיו  ה’,  אל  כפי  אפרוש  העיר  את  כצאתי  ט-כט(  )שמות  שנאמר 

ודיבר עם משה, שנאמר עוד נגע אחד אביא על פרעה”.

Pharaoh said to him, “How much longer will you 
continue to come here?  Leave me and beware not to see my 
face anymore.”  Moshe said to him, “You are correct; I will 
not see your face anymore.”  HKB”H pondered, “What is left 
for Me to notify Pharaoh? But for one plague.”  G-d reacted 
immediately, so to speak; He entered Pharaoh’s palace for 
the sake of Moshe, who had told Pharaoh that he would 



not see his face again; so that he would not be perceived 
as a liar.  We find that HKB”H only spoke with Moshe in 
Pharaoh’s domicile that one time . . .

Any intelligent person will realize that this matter deserves 
further explanation.  For, it is written (Koheles 8, 5):  שומר“ 

ידע דבר רע”  one who observes a mitzvah will know --מצוה לא 
no evil.   In particular, this principle should apply to Moshe 
Rabeinu, who went to Pharaoh as HKB”H’s agent; and HKB”H 
assured him in no uncertain terms (Shemos 4, 12):  לך  “ועתה 

 so now, go!  I shall be with—ואנכי אהיה עם פיך והוריתיך אשר תדבר”
your mouth and teach you what you should say.  That being 
the case, how is it even conceivable that Moshe blundered, chas 
v’shalom, in responding to Pharaoh:  “I will never see your 
face again”—forcing HKB”H to deliver the “nevuah” to him 
regarding “Makkas Bechoros” in Pharaoh’s palace?  Instead, 
without a doubt, Moshe’s response to Pharaoh was from HKB”H, 
in keeping with HKB”H’s assurance:  “I shall teach you what 
you should say.”  Thus, we must conclude that it was essential 
that this “nevuah” be delivered in Pharaoh’s domicile.  Thus, it 
behooves us to explain why HKB”H altered His usual protocol 
specifically with regards to “Makkas Bechoros.”  Why did he 
deliver this “nevuah” to Moshe in Pharaoh’s palace, a place 
reeking of impurity and idol-worship?  

It is also worth examining why HKB”H instructed Moshe to 
warn Pharaoh regarding “Makkas Bechoros”:  “There shall be a 
great outcry throughout the land of Mitzrayim, such as there 
has never been and such as there shall never be again.”  No 
similar warnings are issued regarding the previous plagues.  This 
suggests that the “great outcry” was an essential part of “Makkas 
Bechoros.”  This seems evident from the Torah’s subsequent 
description of the plague (ibid. 12, 29):  ויהי בחצי הלילה וה’ הכה כל“ 

כי אין בית אשר אין שם מת” גדולה במצרים  ותהי צעקה  —בכור בארץ מצרים... 
it was at midnight, and Hashem smote every firstborn in 
the land of Mitzrayim . . . and there was a great outcry in 
Mitzrayim, for there was not a house where there was not 
a corpse.  Thus, we must endeavor to explain the importance of 
the “great outcry” throughout Mitzrayim:  “Such as there has 
never been and such as there shall never be again.”

Ten Plagues to Eliminate the Klipos 
of the Ten Utterances and to Transform Them 

into Ten Commandments

First let us present a valuable and enlightening introduction 
from the Sefas Emes (Bo 5631) in the name of his grandfather, 

the great and holy author of the Chiddushei HaRim, zy”a.  He 
explains why HKB”H subjected the Egyptians to ten plagues:  
]הוא מכות,  לעשר  צורך  שהיה  מה  כי  הגיד,  זצלה”ה  ורבי  מורי  זקני  אבי   “אדוני 

הדברות” עשרת  לעשותן  מאמרות  מעשרה  והסתר  הקליפה  להסיר  —כדי[ 
they were necessary in order to remove the klipah and divine 
concealment from the “ten utterances” and transform them into 
the Aseres HaDibros—the Ten Commandments.  

For clarification of this idea, let us refer to the Midrash 
(B.R. 1, 1):  כלי אומנתו של הקב”ה... היה הקב”ה אני הייתי   “התורה אומרת 

העולם” את  ובורא  בתורה   the Torah served as a blueprint for--מביט 
creation;  HKB”H looked at the Torah, and used it to create the 
universe.  What is the connection between the fact that HKB”H 
used the Torah to create the world and the teaching in the 
Mishnah (Avos 5, 1):  ”בעשרה מאמרות נברא העולם“—that the world 
was created with “ten utterances”?  

In truth both facts convey the same message.  The foundation 
for the “ten utterances” with which the world was created is 
the Aseres HaDibros.  For, as the Zohar hakadosh (Yisro 93b) 
explains, they encompass the entire Torah:  הדברות עשרת   “אלו 

כל כללות  ותחתונים,  עליונים  כללות  התורה,  מצוות  כל  כללות  הם   שבתורה 

בראשית” של  מאמרות   these Ten Commandments in the—עשרה 
Torah encompass all of the Torah’s mitzvot . . . they are the 
foundation for all of the “ten utterances” of Bereishis.  

Now, the wisest of men has taught us (Koheles 7, 14):  גם“ 

האלקים” עשה  זה  לעומת  זה   the Almighty created the world --את 
with equal and opposite counterparts.  Therefore, just as there 
were “ten utterances” and “ten commandments” on the side 
of kedushah, similarly there were in Mitzrayim ten equal and 
opposite counterparts on the side of tumah, which blinded 
Yisrael to the fact that HKB”H created the universe with “ten 
utterances.”  As a result, they were incapable of attaining the 
light of the Ten Commandments.

To correct this problem, HKB” visited “ten plagues” upon 
the Egyptians.  They were aimed at subduing and shattering 
the ten forces of tumah.  In this manner, each plague removed 
one of the forces of the klipah obscuring the light of one of the 
Ten Commandments.  With the completion of the “ten plagues,” 
all ten powers of tumah were shattered, and Yisrael were 
privileged to actually receive the Ten Commandments from 
HKB”H at Matan Torah.  This is the meaning of the Chiddushei 
HaRim’s statement:  להסיר כדי[  ]הוא  מכות,  לעשר  צורך  שהיה  מה   “כי 

הקליפה וההסתר מעשרה מאמרות לעשותן עשרת הדברות”.
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Ten Plagues Corresponding to Ten Utterances 
and Ten Commandments in Reverse Order

Now, it is worth examining precisely how the plagues 
correspond to the “ten utterances” and the Ten Commandments.  
Does the first plague—the plague of blood--correspond to the 
first commandment, the second plague—the plague of frogs--to 
the second commandment and so on and so forth until the tenth 
plague—Makkas Bechoros--and the tenth commandment?  Or, 
perhaps, they correspond in reverse order; the plague of blood 
corresponds to the tenth commandment, the plague of frogs 
corresponds to the ninth commandment and so on and so forth 
until the tenth plague—Makkas Bechoros—which corresponds 
to the first utterance and the first commandment.  

A solution to this inquiry is provided by the Maharal of 
Prague in Gevuros Hashem (Chapter 57).  He states quite 
clearly that the ten plagues correspond to the “ten utterances” 
in reverse order.  Here is his explanation:  

“שלא היו המכות באות עליהם כסדר מאמרות ]מלמעלה למטה[ שבהם ברא 

כי לענין הכאת המכה,  וזה  ואחד סדר מיוחד,  הקב”ה את עולמו מפני שכל אחד 

ואין להביא מכה קשה ואחר כך שאינה  יותר קשה,  תמיד המכה שהיא מלמעלה 

קשה כל כך, ולפיכך היו עולים מלמטה למעלה”.

He explains that both the plagues and the utterances with 
which HKB”H created His universe possess their own respective 
order; the order of the plagues is not the order of the utterances; 
the utterances appear in descending order.  Regarding the 
plagues, however, each successive plague was harsher and 
more severe than the plague preceding it; they appeared in 
ascending order.  It would not be logical to introduce a harsh 
plague followed by a less harsh plague.  

In this manner, he explains at length the proper order and 
correspondence of each plague with each utterance.  He ultimately 
addresses the tenth plague, Makkas Bechoros, and its correspondence 
to the first utterance.  The Gemara (R.H. 32a) explains that the first 
utterance is (Bereishis 1, 1):  ”בראשית ברא אלקים את השמים ואת הארץ“  The 
Maharal explains this relationship as follows:  

לבאים  ראשית  שהבכור  בראשית,  מאמר  נגד  הוא  אונם  ראשית  בכורות  “מכת 

אחריו, והוא נגד מאמר בראשית שהוא ראשית הבריאה גם כן, ושניהם ראשית הם, וכמו 

שמכות בכורות שקולה נגד כל המכות, כך מאמר בראשית שקול נגד כל המאמרות”.

The firstborn precedes all those that follow him.  Thus, it 
corresponds to the utterance of “Bereishis,” which represents 
the beginning of creation and precedes all of the other 

utterances of creation.  Just as Makkas Bechoros is equivalent 
to all of the other plagues; so, too, the utterance of “Bereishis” is 
equivalent to all of the other utterances.  

We find a similar teaching from the Kotzker Rebbe, zy”a, as 
presented by the Shem MiShmuel (Bo 5671):  כ”ק שאמר   “וכענין 

עשרה נתגלו  מצרים  על  שבאו  המכות  דבעשר  זי”ע,  מקאצק  זצוקללה”ה   זקיני 

נתגלה לישראל מאמר ובחושך  ומכה מאמר אחד,   המאמרות לישראל, בכל מכה 

אור”  via the ten plagues visited upon Mitzrayim, the—יהי 
“ten utterances” were revealed to Yisrael; with each plague 
one utterance was revealed; with the plague of darkness, 
the utterance of ‘let there be light’ was revealed to Yisrael.  
In other words, since they correspond in reverse order, the 
ninth plague—darkness—corresponds to the second utterance 
(Bereishis 1, 3):  ”ויאמר אלקים יהי אור ויהי אור“—and G-d said, “Let 
there be light,” and there was light.  Since darkness is the 
opposite of light, HKB”H correspondingly imposed darkness on 
the Egyptians.  

This explains very nicely that which is written with regards 
to the plague of darkness (Shemos 10, 23):  בני ישראל היה  “ולכל 

 but for all of Bnei Yisrael there was light in—אור במושבותם”
their dwellings.  Yet, according to what we have learned, we 
can interpret the passuk as coming to teach us that not only 
did the darkness not prevail where they were located, but, in 
addition, the light was enhanced for them.  For, due to the plague 
of darkness, the power of the klipah concealing the revelation 
of the second utterance--”אור  let there be light”—was“ ,”יהי 
eliminated.  Hence, the tremendous illumination emanating 
from the utterance of ”יהי אור“ was revealed to Yisrael.  

Makkas Bechoros Corresponds to “אנכי ה’ אלקיך”

Thus, it turns out that Makkas Bechoros corresponds to the 
first commandment (ibid. 20, 2):  אנכי ה’ אלקיך אשר הוצאתיך מארץ“ 

 I am Hashem, your G-d, who took you out—מצרים מבית עבדים”
of the land of Mitzrayim from the house of slaves.  Upon 
careful consideration, we see that an incredible connection 
exists between Makkas Bechoros and the first commandment.  
For, Makkas Bechoros differed from all of the other plagues in 
that it was delivered by HKB”H Himself, in His full glory, and not 
by one of His agents.  The author of the Haggadah memorializes 
this fact with the following elucidation of the passuk (ibid. 12, 
 “ועברתי בארץ מצרים בלילה הזה, אני ולא מלאך, והכיתי כל בכור בארץ  :(12

 מצרים, אני ולא שרף, ובכל אלהי מצרים אעשה שפטים, אני ולא השליח, אני ה’, אני

 and I shall pass through the land of Mitzrayim“—הוא ולא אחר”
on this night,” I and not an angel; “and I shall strike every 
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firstborn in the land of Mitzrayim,” I and not a seraph; “and 
upon all of the deities of Mitzrayim, I shall execute feats,” I 
and not an agent, I am Hashem, I am He and no other.

Let us endeavor to explain why HKB”H changed the protocol 
for Makkas Bechoros by delivering the plague Himself, so 
to speak—something He did not do with any of the other 
plagues.  Yet, based on what we have learned, the answer is 
straightforward.  The purpose of the tenth plague was to remove 
the force of the klipah opposing the first commandment:  אנכי“ 

 I am Hashem your G-d.  Seeing as Pharaoh denied—ה’ אלקיך”
the existence or power of Hashem by declaring:  את ידעתי   “לא 

 it was necessary for HKB”H Himself to deliver this plague ,ה’”
rather than an agent; so that they would all acknowledge the 
existence of Hashem.

Thus, we have a wonderful understanding as to why HKB”H 
proclaimed to Yisrael with the first commandment, which was 
revealed by means of the tenth plague, Makkas Bechoros:  אנכי“ 

 In other words, I took you out  .ה’ אלקיך אשר הוצאתיך מארץ מצרים”
of Mitzrayim by Myself, without the help of an angel or a seraph.  
This notion relates directly to the second commandment, as 
well, which was uttered simultaneously:  לא יהיה לך אלהים אחרים“ 

  .you shall not have other gods before Me—על פני”

We have learned from all of this that by means of Makkas 
Bechoros, the force of the klipah opposing the first utterance-
ברא”- אלקיך”--and the first commandment—”בראשית  ה’  —”אנכי 
was eliminated.  Upon close examination, we find an amazing 
connection between Makkas Bechoros and the two of them 
together.  For, as explained, by means of Makkas Bechoros, 
the first utterance was revealed:  ”בראשית ברא“.  Regarding this 
utterance, Rashi comments:  דרכו ראשית  שנקראת  התורה   “בשביל 

תבואתה” ראשית  שנקראו  ישראל   creation was for the sake—ובשביל 
of the Torah and for the sake of Yisrael; both are referred to 
as “reishis.”

By means of Makkas Bechoros the klipah was also 
eliminated from the first of the Ten Commandments.  This 
facilitated the giving of the Torah to Yisrael with the Aseres 
HaDibros, which HKB”H began with the commandment:  אנכי“ 

 Thus, Makkas Bechoros caused the revelation of both  .ה’ אלקיך”
the first utterance ”בראשית“ and the first commandment ’אנכי ה“ 

 Both of them share a common purpose—the giving of  .אלקיך”
the Torah to Yisrael and, as a result, the fulfillment of Hashem’s 
will; for He created the world for the sake of the Torah and for 
the sake of Yisrael.  

With the Plague of Darkness 
the Klipah Corresponding to the Second 

Commandment Was Shattered

With this in mind, I would like to propose an explanation as 
to why HKB”H orchestrated from above that Moshe receive the 
“nevuah” regarding Makkas Bechoros while he was still present 
in Pharaoh’s palace—a place full of idolatry.  As explained, the 
plague of darkness, the ninth plague, was designed to remove 
the force of the klipah opposing the second commandment:  
 you shall not have other gods --“לא יהיה לך אלהים אחרים על פני”
before Me.  As a result of this plague, the klipah of the Egyptian 
gods opposing this commandment was destroyed.  

We can suggest that this is why Pharaoh became so enraged 
with Moshe specifically after the plague of darkness, prompting 
him to say:  “Beware, do not see my face any more, for on 
the day you see my face you shall die!”  For, as we learn 
from Rashi (Shemos 8, 16), Pharaoh established himself as a 
god.  Thus, when the force of the klipah opposing the second 
commandment--”אחרים אלהים  לך  יהיה   ,was destroyed—”לא 
Pharaoh’s power was also destroyed.  Feeling the impact of 
this loss of power, Pharaoh became enraged with Moshe and 
warned him never to approach him again.  

Now, we can explain why HKB”H arranged to deliver the 
“nevuah” to Moshe while he was still standing in the presence of 
Pharaoh in his palace.  The Egyptians had just experienced three 
days of extreme darkness, where they could not see one another.  
The force of the klipah of the Egyptian deities had been crushed 
and the second commandment had been revealed:  “You shall 
not have other gods before Me.”  By delivering the “nevuah” to 
Moshe in Pharaoh’s palace in his presence, HKB”H demonstrated 
that now that the power of the klipah of the Egyptian gods had 
been shattered, there was no longer any concern to reveal Himself 
to Moshe in a place of idolatry or in the presence of Pharaoh, who 
had established himself as a god.  

Revealing the First Utterance  
by means of Makkas Bechoros ”בראשית“

Following this line of thought, let us proceed to explain 
why HKB”H instructed Moshe to warn Pharaoh with regards to 
Makkas Bechoros:  “There shall be a great outcry throughout 
the land of Mitzrayim, such as there has never been and such 
as there shall never be again.”  First, let us introduce a precious 
introduction from the wonderful teachings of the Bnei Yissaschar 
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(Tishrei 3, 5).  He explains why HKB”H commanded us to blow a 
shofar on Rosh HaShanah emitting only sounds but without actual 
speech.  He refers to the Gemara’s question (R.H. 32a):  How can 
we claim that HKB”H created the world with “ten utterances”?  
For, if we review the narrative describing the creation, the term 
  .He said” or “He uttered”—only appears nine times“—“ויאמר”
The Gemara answers:  בראשית נמי מאמר הוא דכתיב )תהלים לג-ו( בדבר“ 

 ,also constitutes an utterance בראשית the word—ה’ שמים נעשו”
as indicated by the passuk (Tehillim 33, 6):  “With the word of 
Hashem the heavens were made.”  

In Likutim Yikarim (124), he brings in the name of the holy 
Maggid, Rabbi Dov Ber of Mezritsch, zy”a, the following question:  
Seeing as the first passuk:  ”בראשית ברא אלקים“ is also considered 
an utterance, why then is the term ”ויאמר“ not employed?  He 
explains that an utterance is formed by the combination of 
words emanating from the twenty-two letters of the Torah, 
handed down by HKB”H, the Creator of the Universe.  First, it 
was necessary for HKB”H to create the twenty-two letters of 
the Torah; only then was it possible to combine them to form 
utterances with which to create the universe.  

The Maggid of Mezritsch teaches us a tremendous chiddush.  
With the first utterance of ”בראשית“, the twenty-two letters 
of the Torah were created and assigned.  This then is the 
interpretation of the passuk:  ואת השמים  את  אלקים  ברא   “בראשית 

 allude to the twenty-two letters of א”ת השמים The words  .הארץ”
the Torah—beginning with ’א and ending with ’ת (forming the 
word א”ת)—with which the heavens were created; וא”ת הארץ—
and the twenty-two letters from ’א to ’( א”ת) תwith which the 
earth was created.  This explains why the term ”ויאמר“ does not 
appear in the first utterance; because the letters necessary to 
formulate a proper utterance were not yet created.  Nonetheless, 
 is also an utterance, seeing as it resulted in the creation “בראשית”
of the letters of the alphabet.  

Now, we have already presented Rashi’s comment:  בראשית“ 

ראשית שנקראו  ישראל  ובשביל  דרכו  ראשית  שנקראת  התורה  בשביל   ברא, 

 Accordingly, the Bnei Yissaschar explains that this is  .תבואתה”
why HKB”H commanded us to sound the shofar without the 
articulation of letters.  With this act we recall and experience 
the first utterance--”בראשית”—which occurred before the letters 
of the alphabet were created.  That utterance conveys the vital 
message that HKB”H created the world for the sake of the Torah 
and for the sake of Yisrael.  This is vital on Rosh HaShanah to 
promote the great merit of Yisrael in order to acquit them on 
the Day of Judgment.  This concludes his remarks.  

“Seeing the Sounds” 
beyond the Realm of Speech

I was struck by a wonderful idea.  This incredible concept 
explains very nicely the phenomenon described at Matan Torah 
(Shemos 20, 15):  ”וכל העם רואים את הקולות“—and all the people 
could see the sounds.  Rashi comments in the name of the 
Mechilta:  ”רואין את הנשמע שאי אפשר לראות במקום אחר“—they were 
seeing that which is audible, which is impossible to see 
elsewhere.  First, let us introduce a teaching from the Tikunei 
Zohar (Introduction 3a):  With every word and sentence spoken 
while learning Torah, it is essential to focus and have in mind 
the union of the voice and the speech.  Even though this concept 
is beyond our limited comprehension, nevertheless, it conveys 
a practical message essential to each and every one of us.

It should be apparent that all speech is comprised of the 
spoken voice and articulated speech.  The voice is the root and 
the raw material from which the articulated speech emanates—
by means of the five areas of origin associated with the mouth:  
the throat, the palate, the tongue, the teeth and the lips.  They 
confine the voice to a format composed of letters and words.  
Understood in this manner, it turns out that the voice is on a 
higher level than the actual speech.  For, it is the source of the 
speech before it is restricted and articulated into the letters of 
speech.  Notwithstanding, the pure, unadulterated voice is so lofty 
and elusive that it is incomprehensible until a person confines 
his speech to a recognizable pattern of letters and words.  

Let us carry this thought one step further.  The voice itself, 
being above and beyond the realm of speech—that is before it 
has been formulated into letters—contains and conceals man’s 
true will and desire to a much higher degree than the actual 
words and letters he chooses to express that will.  Now, we find 
an explicit statement in Scriptures (Iyov 19, 26):  אחזה  “ומבשרי 

 from my flesh, I perceive G-d.  In other words, seeing as—אלוק”
HKB”H created man in his image, we can learn lessons from our 
physical beings regarding HKB”H’s management of His world.  

Let us apply this idea to our current discussion.  Just as we 
find that the voice is above and beyond the realm of the spoken 
word, so too HKB”H’s voice, as it were, is above and beyond 
the realm of speech and is difficult to comprehend.  Yet, in His 
infinite mercy and kindness, HKB”H confined His voice within 
the realm of the spoken word for the benefit of Yisrael in Olam 
HaZeh.  This confinement and restriction is reflected by the 
letters and words we see in the sefer Torah before our eyes.  
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This fact is inherent in Moshe’s statement to Yisrael in 
parshas Vaetchanan.  After repeating the Aseres HaDibros 
uttered at Matan Torah, he says (Devarim 5, 19):  את הדברים האלה“ 

 דיבר ה’ אל כל קהלכם בהר מתוך האש הענן והערפל קול גדול ולא יסף ויכתבם על

 these words Hashem spoke to your—שני לוחות אבנים ויתנם אלי”
entire congregation on the mountain, from the midst of 
fire, the cloud, and the fog—an imposing voice, which did 
not stop; and He inscribed them on two luchot of stone and 
He gave them to me.  In this manner, Moshe Rabeinu conveyed 
to Yisrael that they should recognize the favors of Hashem.  For, 
in reality, the source of the Torah is “an imposing voice, which 
does not stop”--"קול גדול ולא יסף" —beyond the realm of speech.  
Contained and concealed within that voice are all of the deep 
secrets of the Torah.  Yet, in His infinite mercy and kindness, 
HKB”H confined that imposing voice within the letters of the 
aleph-beit; He inscribed them on the luchot and gave them to 
Moshe to deliver to Yisrael.  

At Matan Torah, however, prior to the “cheit ha’eigel,” Yisrael 
achieved the status of the heavenly malachim.  Therefore, they 
merited perceiving even the voice as it emanates from the 
realm beyond letters and speech.  This is expressed by the 
Torah as:  ”וכל העם רואים את הקולות“-- and all the people could 
see the sounds.  They perceived even the root of the Torah 
concealed within the sounds and voices of HKB”H, which are 
the root and source of the letters of speech.  Rashi points 
out that “they were seeing that which is audible, which 
is impossible to see elsewhere”; because, in general, it is 
impossible to perceive the true will within the voice until it is 
formulated into the letters of speech.  

Because Avraham Listened to My Voice

This provides us with a very nice explanation of that which 
is elucidated regarding Avraham Avinu (Yoma 28b):  אמר רב קיים“ 

 אברהם אבינו כל התורה כולה שנאמר )בראשית כו-ה(: “עקב אשר שמע אברהם

 Rav said:  Avraham Avinu fulfilled all of the precepts—בקולי”
of the Torah, as it states, “Because Avraham heeded My 
voice.”  In other words, Avraham was so meritorious that 

he perceived the Torah in the sense of:  ”יסף ולא  גדול   an—“קול 
imposing, never-ending voice.  Thus, the Torah attests:  עקב“ 

 this achievement hinged on the fact that—אשר שמע אברהם בקולי”
he merited perceiving the secrets stored within the voice.  This 
then is the meaning of the statement in the Tikunei Zohar.  With 
every spoken word of Torah, it is essential to unite the voice 
with the spoken word.  We must always strive to comprehend 
the spoken words of Torah—not only as HKB”H presented them 
to us within the restriction of His voice, in the form of letters 
and words, but to perceive even the original voice, the source of 
Torah beyond the realm of speech.  

We can rejoice at having achieved some degree of 
enlightenment with regards to the depths of HKB”H’s thoughts.  
HKB”H instructed Moshe to inform Pharaoh of the outcry that 
would accompany Makkas Bechoros.  For, as a result of Makkas 
Bechoros, the force of the klipah opposing the first utterance-
ברא”-  was shattered.  That utterance was above and—”בראשית 
beyond the realm of letters, a form of voice without articulated 
speech.  Now, we are familiar with the fundamental principle:  
 HKB”H created the world with equal—“זה לעומת זה עשה האלקים”
and opposite counterparts.  Thus, the power of the klipah 
opposing the utterance of ”בראשית“ is also above the realm of 
letters.  Therefore, HKB”H informed Pharaoh through Moshe 
that at the time of Makkas Bechoros, when the power of this 
klipah will be shattered:  “There will be a tremendous outcry 
throughout the land of Mitzrayim, the likes of which never 
were and the likes of which will never be.”

Due to this tremendous outcry from the thoroughly 
vanquished klipah, the first utterance was revealed:  בראשית“ 

 conveying the resounding message that the world was—ברא”
only created for the sake of Yisrael and for the sake of the Torah, 
both of whom are referred to as “reishis.”  As a result, HKB”H was 
overwhelmed with mercy toward Yisrael; He took them out of 
Mitzrayim and gave them the Torah—confirming that the entire 
world was only created for the sake of the Torah and Yisrael.
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