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HKB”H Is Destined to Console Yisrael:

“If You Do Not Believe that I Have Not Entered My House 
Place Your Hands on My Head and See that It Is Full of Dew”
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Next Shabbas, which approaches auspiciously, we read 
parshas Vaetchanan.  Without exception, this parsha always 
falls on the first Shabbas after Tishah B’Av.  It is referred to 
universally as ”שבת נחמו“, because of the Haftarah which is read 
from the navi on this Shabbas (Yeshayah 40, 1):  נחמו נחמו עמי“ 

 Comfort, comfort My people.”  It is the first of“—יאמר אלקיכם”
the seven Haftaros of consolation—aimed at consoling Yisrael 
in the aftermath of the churban.

Since we are discussing ways in which HKB”H will console 
Yisrael in the future, it is fitting that we examine the following 
passuk from Shir HaShirim (5, 2), which is entirely Holy of 
Holies:  יונתי רעיתי  אחותי  לי  פתחי  דופק,  דודי  קול  ער  ולבי  ישנה   “אני 

לילה” רסיסי  קווצותי  טל  נמלא  שראשי   I sleep, but my heart”—תמתי, 
is awake. Hark! My beloved is knocking: Open for me, my 
sister, my beloved, my dove, my perfect one, for my head 
is full of dew, my locks with the drops of the night.” We find 
incredible elucidations regarding this passuk from our beloved 
sages in the Midrash (Tanna D’Vei Eliyahu Zuta 21).  In this 
passuk, Shlomo HaMelech reveals to us the words with which 
HKB”H will console Yisrael at the time of the future geulah:  

“אחר כך יאמר הקב”ה לישראל, בני עכשיו בואו וקבלו ממני כוס של תנחומין, 

ואומרים ישראל לפניו, רבונו של עולם בתחילה כעסת עלינו והוצאתנו מתוך ביתך 

והגליתנו לבין הגוים ועכשיו באת לפייס אותנו, ויאמר הקב”ה להם לישראל.

אמשול לכם משל למה הדבר דומה, לאדם שהוא נושא את בת אחותו, פעם אחת 

כעס עליה והוציאה מביתו, לאחר ימים הוא בא לפייס אותה, ואמרה לו מתחילה כעסת 

עלי והוצאתני מביתך ועכשיו אתה באת לפייסני, ואמר לה לבת אחותו, שמא תאמר 

בלבך שמיום שיצאת מביתי אני נכנסתי לביתי, אלא אף אני לא נכנסתי לביתי.

עליתי  לא  מטה,  של  ביתי  את  שהחרבתי  מיום  בני  לישראל,  הקב”ה  אמר  כך 

וישבתי בביתי של מעלה, אלא הייתי יושב ובטל, ואמר הקב”ה להם לישראל, אם 

אין אתם מאמינים לי שאני לא נכנסתי לביתי, תנו את ידיכם על ראשי ותראו שהוא 

מלא טל, שנאמר שראשי נמלא טל קווצותי רסיסי לילה”.

HKB”H offers His children, Yisrael, a cup or consolation.  
They respond:  “Master of the Universe, first You got angry 
with us and You expelled us from Your house, and You exiled us 
among the goyim; and now You come to appease us?!”  

HKB”H provides them with an analogy:  A man marries his 
niece.  Once he got angry at her and kicked her out of his house.  
After a period of time, he comes to appease her.  She says to him:  
“First you got angry at me and kicked me out of your house; and 
now you come to appease me?”  He says to his niece:  “Maybe 
you think that since you left my house, I have entered my house; 
in actuality, even I have not entered my house.” 

This is what HKB”H said to Yisrael:  “My children, from the 
day that I destroyed My house down below, I have not ascended 
and sat down in My house above.  Rather, I have sat dormant.”  
Then HKB”H adds:  “If you do not believe Me—that I have not 
entered My house—place your hands on My head; see that it is 
full of dew, as the passuk states:  ‘For My head is full of dew, 
my locks with the drops of the night.’”

The Dew to Resurrect the Dead 
Will Come from the Head of HKB”H

Clearly, this Midrash conceals many deep secrets. For one 
of the thirteen principles of “emunah” states:  שהבורא יתברך שמו“ 

כלל” דמיון  שום  לו  ואין  הגוף,  משיגי  ישיגוהו  ולא  גוף,   the Creator—אינו 
is not a physical creature; He cannot be comprehended by 
physical beings; there is no likeness whatsoever between 
them.  That being the case, how can HKB”H say of Himself:  
“For My head is full of dew, my locks with the drops of 
the night”?  Nevertheless, since our blessed sages chose to 
introduce this passage in the Midrash rather than in the Zohar 
hakadosh or some other kabbalistic sefer, this suggests that we 



are obligated and able to comprehend this matter even given 
our limited abilities.  

Additionally, according to the Midrash, HKB”H will console 
us in the future by proving to us that He, too, was in Galus; and 
that He, so to speak, did not enter His heavenly house.  He will 
go so far as to say to us:  “If you do not believe Me--that I have 
not entered My house—place your hands on My head; see 
that it is full of dew.”  Apparently, this statement conveys a deep 
message that we are able to comprehend and be consoled by.  We 
also need to explain the significance and nature of the dew that 
wets the hair of HKB”H’s head, as it were; this dew accumulates 
on His head during Galus, because He remains outside and does 
not enter His house.  How will this console us?  

Let us introduce another fascinating aspect concerning the 
dew that rests on HKB”H’s head, as it were.  It states in the 
Midrash (Yalkut Shimoni Shir HaShirim 5, 2)—the source being 
the Pirkei D’Rabbi Eliezer (end of Chapter 33)—that at the time 
of the future geulah, HKB”H will resurrect the dead by means of 
the dew on His head:  

ארבע  כנגד  תמתי,  יונתי  רעיתי  אחותי  הנביאים,  ידי  על  דופק  דודי  “קול 

רסיסי  קווצותי  טל  נמלא  שראשי  אגאלכם,  ואני  תשובה  פתח  לי  פתחי  מלכיות, 

לילה, בשעה שהקב”ה עתיד להחיות את המתים, הוא מנער קווצותיו והטל יורד 

והעפר מתגבל”.  

Let us explain.  Regarding the creation of Adam’s body, it is 
written (Bereishis 2, 6):  ,ואד יעלה מן הארץ והשקה את כל פני האדמה“ 

האדמה” מן  עפר  האדם  את  אלקים  ה’   a mist ascended from—וייצר 
the earth and watered the whole surface of the soil.  And 
Hashem G-d formed the man of soil from the earth.  Rashi 
comments:  “For the matter of the creation of man, He raised 
the waters of the deep; and He made the clouds bear water 
to saturate the soil; and man was created like this kneader 
(of dough) who adds water and then kneads the dough.  
Here, too, “He watered,” and then, “He formed.”  

As we know, the dead return to the earth from whence they 
came, as it is written (ibid. 3, 19):  ”כי עפר אתה ואל עפר תשוב“—for 
you are dust and to dust shall you return.  Thus, in similar 
fashion, when it comes time for HKB”H to resurrect the dead, he 
will shake the dew from the locks of hair on His head, so to speak, 
in order to knead the earth containing the remnants of the dead 
bodies, in order to bring them back to life.  We must endeavor to 
understand the nature of this dew, so that we may understand 
and appreciate why HKB”H will use it to resurrect the dead.  

“Might and delight are in His place” 
Versus “My spirit will cry in hidden chambers”

Let us begin to explain these matters based on the following 
elucidation found in the Gemara (Chagigah 5b) regarding the 
passuk (Yirmiyah 13, 17):  

“ואם לא תשמעוה במסתרים תבכה נפשי מפני גוה, אמר רב שמואל בר איניא 

משמיה דרב, מקום יש לו להקב”ה ומסתרים שמו. מאי מפני גוה, אמר רב שמואל 

בר יצחק, מפני גאוותן של ישראל שניטלה מהם ונתנה לעובדי כוכבים. רבי שמואל 

בר נחמני אמר, מפני גאוותה של מלכות שמים”.

“And if you do not heed this, My spirit will cry in hidden 
chambers because of your haughtiness.”  Rav Shmuel bar 
Inya said in the name of Rav:  HKB”H has a place and its 
name is “Mistorim.”  What is the meaning of “because of 
your haughtiness”?  Rav Shmuel bar Yitzchak said:  Because 
of the exaltedness of Yisrael that was taken away from them 
and given to idol worshippers.  Rabbi Shmuel bar Nachmani 
said:  Because of the exaltedness of the Kingdom of Heaven 
that was removed.  

Then, the Gemara asks:  ,ומי איכא בכיה קמיה הקב”ה, והאמר רב פפא“ 

 אין עציבות לפני הקב”ה, שנאמר )דברי הימים א טז כז( הוד והדר לפניו עוז וחדוה

  ?But is there weeping in the presence of HKB”H—במקומו”
After all, Rav Papa stated:  There is no grief in the presence 
of HKB”H, for it states, “Glory and Majesty are before Him, 
might and delight are in His place!”  The Gemara answers:  לא“ 

  .This does not pose a difficulty—קשיא הא בבתי גואי הא בבתי בראי”
The first verse refers to the inner chambers, while the 
latter refers to the outer chambers.  

We find a disagreement between Rashi and Rabeinu 
Chananel as to how to interpret this passage.  According to 
Rashi, HKB”H weeps in His inner chambers; that is the place 
known as “Mistorim”; whereas, in His outer chambers, there is 
only happiness.  Rabeinu Chananel, however, understands the 
Gemara as stating just the opposite.  In the inner chambers there 
is only happiness, while there is grief and crying in “Mistorim,” 
which is part of the outer chambers.  

The Zohar hakodesh sides with the interpretation of 
Rabeinu Chananel.  It states (Noach 61b):  וכדין עציבו קמיה בבתי“ 

 “ויתעצב בבתי  :and also (Vayikra 15b) בראי ודאי והן אראלם צעקו חוצה”

 Both statements in the Zohar associate grief and sadness  .בראי”
with the “batei barai,” the outer chambers.  Consequently, 
most of the Kabbalists adopted this interpretation—such as 
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the Radvaz (Magen David 2), the Maggid of Kozhnitz (Avodas 
Yisrael, parshas Masei), Rabbi Shimon Lavi in his commentary 
on the Zohar, Kesem Paz (173b), and the author of Shaarei Orah 
in Shaarei Tzedek (8).  They write that there is only happiness 
in the inner chambers, while grief, crying and eulogizing are 
exclusive to the outer chambers—the place of “Mistorim,” 
where His countenance is concealed.

The Maggid of Kozhnitz emphasizes that it is our task during 
the three weeks of “Bein HaMetzarim” to encourage happiness, 
so as to please HKB”H and make Him happy.  Those who are 
capable should endeavor to enter the inner chambers and to 
rid themselves of any sort of sadness.  In Ner Yisrael, he writes 
that everything that befalls us in this bitter Galus is consistent 
with His will, as we say in “Nishmat”:  בכל עת צרה וצוקה אין לנו מלך“ 

 in every moment of distress and woe, we have no—אלא אתה”
king but You!  Therefore, we must endeavor to enter the inner 
chambers and accept the hardships of Galus with “simchah.”

In the Inner Chambers We Reveal 
that Everything Stems from Divine Mercy

Based on what we have just learned, we need to explain the 
concepts of “inner chambers” and “outer chambers.”  As stated, 
in the “inner chambers” there is only happiness, consistent 
with the passuk:  ”במקומו וחדוה   might and delight are in--“עוז 
His place; whereas in the “outer chambers,” HKB”H cries, as 
described by the passuk:  ”נפשי תבכה   My spirit will--“במסתרים 
cry in hidden chambers. It appears that we can explain this 
phenomenon based on the following statement (Pesachim 
50a):  לא כעולם הזה העולם הבא, העולם הזה על בשורות טובות אומר ברוך“ 

 הטוב והמטיב ועל בשורות רעות אומר ברוך דיין האמת, לעולם הבא כולו הטוב

 ,The world to come is unlike this world. In this world--והמטיב”
upon hearing good tidings one says: Blessed are You. . . Who 
is good and does good; and upon hearing bad tidings one 
says: Blessed are You. . . the true Judge. But, in the World to 
Come, all of the blessings will be: Blessed are You. . . Who is 
good and does good.  

The Tzlach takes issue with this statement.  How can the 
Gemara state that in Olam HaBa, we will recite the berachah of 
 Blessed are You. . . Who is good and does --“ברוך הטוב והמטיב”
good—for everything?  Evil will not exist in Olam HaBa; so, of 
course, all blessings will be “hatov v’hameitiv.” So, what is the 
Gemara coming to teach us?  He presents an explanation in the 
name of the Maggid Rabbi Efraim of Brod, ztz”l.  In truth, we 
believe that HKB”H is the source of good; bad, negative things 

do not emanate from Him.  This idea is expressed by the Gemara 
as follows (Berachos 60b):  תנא משמיה דרבי עקיבא, לעולם יהא אדם“ 

 it was taught in the name of--רגיל לומר כל דעביד רחמנא לטב עביד”
Rabbi Akiva, one should always be in the habit of saying, 
“All that the Merciful One does is for the best.”  Similarly, we 
learn in the Gemara (Taanis 21a), concerning Nachum Ish Gam 
Zu that no matter what happened to him he would declare:  גם“ 

  .this, too, is for the best—זו לטובה”

It turns out that what appears to us as negative is merely due 
to the fact that we are oblivious to the great chesed inherent 
in the matter.  When we merit that HKB”H will take us out of 
the darkness into the light, however, it will become apparent 
to us that all of the troubles and suffering we experienced—
which we perceived as tremendous hardships—were all 
actually tremendous acts of kindness and favor.  This then is 
the meaning of the Gemara:  ”והמטיב הטוב  כולו  הבא   In  .“לעולם 
other words, for the very same negative occurrences that we 
proclaimed in galus:  ”ברוך דיין האמת“—blessed is the judge of 
truth—le’atid la’vo, in the future to come, we will proclaim:  
  .blessed is He Who is good and does good—“ברוך הטוב והמטיב”
For, we will then see and understand how everything was really 
for the best.  

Still, this deserves further explanation.  For, HKB”H is able 
to discern all of the world’s secrets and mysteries.  Nothing is 
concealed from Him.  Clearly, He sees that every occurrence 
in galus is in fact a manifestation of:  ”והמטיב הטוב   His—“כולו 
goodness and favor.  If so, why does HKB”H cry in the outer 
chambers over the Galus as stated:  על  - נפשי”  תבכה   “במסתרים 

 His spirit cries in—גאוותן של ישראל שניטלה מהם ונתנה לעובדי כוכבים”
hidden chambers for the exaltedness of Yisrael that was taken 
away from them and given to idol worshippers?  For, in truth, 
He is aware that everything transpired for the good.  

Let us suggest an answer.  While it is true that Holy One 
Blessed Is He is well aware that there is no real evil in the 
world, nevertheless this is not yet apparent to His children—
who are lowly, physical creatures.  As a consequence, we still 
suffer tremendous anguish in Galus.  Due to Yisrael’s anguish in 
Galus, HKB”H participates with them in their suffering and says:  
  .My spirit will cry in hidden chambers—“במסתרים תבכה נפשי”

This is the meaning of the Gemara’s explanation:  ,גוה  “מפני 

כוכבים”. לעובדי  ונתנה  מהם  שניטלה  ישראל  של  גאותן   While it is true  על 
that there is no actual bad—everything is in fact a manifestation 
of His goodness—nevertheless, Yisrael’s lofty status has been 
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taken away; because they failed to perceive the tremendous 
good concealed within the bad.  Concerning this anguish, HKB”H 
participates and suffers along with Yisrael:  ”במסתרים תבכה נפשי“.  

HKB”H Has a Place Called “Mistorim”

With this understanding, we can now appreciate the precise 
language employed by the Gemara:  ומסתרים להקב”ה  לו  יש   “מקום 

 HKB”H has a place and its name is Mistorim.  Why—שמו”
is the place of the outer chambers called Mistorim—a name 
which denotes something that is concealed.  We can suggest 
that although HKB”H is aware of future events, nevertheless 
He occasionally conceals the knowledge of future events from 
Himself for Yisrael’s benefit.  This is explained in the Midrash 
(S.R. 3, 2) regarding the passuk (Shemos 3, 7):  

“ויאמר ה’ ראה ראיתי את עני עמי... איני דן את האדם אלא בשעתו, לכך כתיב 

)איוב יא-יא( וירא און ולא יתבונן. וכן כשהיו במצרים ראה הקב”ה מה שעתידין 

לעשות, הדא הוא דכתיב ויאמר ה’ ראה ראיתי... אני רואה אותן מקבלין תורתי זהו 

זו ראיית מעשה העגל שנאמר )שמות לב-ט( ראיתי את העם הזה...  ראה, ראיתי, 

אף על פי כן איני דנם לפי המעשים העתידין לעשות, אלא לפי הענין דהשתא”.

The Midrash states explicitly that although HKB”H knew 
that Yisrael were destined to sin with the “eigel,” nevertheless, 
for Yisrael’s benefit, it was as if He hid that knowledge from 
Himself, in keeping with the passuk (Iyov 11, 11):  וירא און ולא“ 

 He saw sin, but He does not understand.  It is now—יתבונן”
evident why the place where HKB”H cries is called Mistorim.  
Seeing as HKB”H wishes to suffer Yisrael’s anguish in Galus 
along with them, yet He knows full well that everything Yisrael 
is experiencing is entirely for their benefit.  

Therefore, HKB”H—as a function of His infinite mercy 
and kindness—conceals from Himself, as it were, in the outer 
chambers, the knowledge that everything occurring in Galus is 
actually for the good.  This allows Him to cry and suffer along with 
Yisrael.  This then is the meaning of HKB”H’s statement:  במסתרים“ 

  .“מקום יש לו להקב”ה ומסתרים שמו”  :and Chazal’s elucidation תבכה נפשי”
In this place, HKB”H seemingly conceals from Himself the fact that 
everything is in fact a manifestation of total rachamim—mercy.  
This is necessary, so that He can share in Yisrael’s anguish.  

He Knows What Is in the Darkness 
and Light Dwells with Him

This coincides very nicely with another teaching from the 
Gemara (Chagigah 12b):  וחושך וענן וערפל מקיפין אותו, שנאמר )תהלים“ 

ומי ]ומקשינן[  ב( ישת חשך סתרו סביבותיו סוכתו חשכת מים עבי שחקים,   יחי 

 איכא חשוכא קמי שמיא, והכתיב )דניאל ב-כב( הוא גלא עמיקתא ומסתרתא, ידע

 and—מה בחשוכא ונהורא עמיה שרי, לא קשיא הא בבתי גואי הא בבתי בראי”
darkness, cloud and fog surrounded Him, as it says:  “He 
made darkness His concealment, around Him His shelter 
the darkness of water, the clouds of heaven.”  Then the 
Gemara asks:  And can there be any kind of darkness before 
Heaven?  But it is written:  “He reveals the deep and the 
mysterious, He knows what is in the darkness, and light 
dwells with Him.”  This is not difficult; this verse is speaking 
of the inner chambers, whereas the other verse is speaking 
of the outer chambers.  Rashi explains that the passuk:  “And 
light dwells with Him” refers to the inner chambers.  

We have learned that HKB”H cries in the outer chambers; 
He conceals certain knowledge of the future from Himself, as it 
were, so that He can participate in Yisrael’s anguish.  Therefore, 
specifically there in those chambers, He is surrounded by 
“darkness, cloud and fog”—so as not to look at the future, 
which reveals how everything that transpired was actually for 
the good.  In the inner chambers, however:  עוז לפניו  והדר   “הוד 

 Glory and Majesty are before Him, might and--וחדוה במקומו”
delight are in His place!—due to the knowledge of future 
events.  Therefore, in the inner chambers, HKB”H reveals the 
deep and the mysterious—in contrast to the place known as 
Mistorim, where he conceals knowledge of the future.  There, in 
the inner chambers, “light dwells with Him” to see the future 
and reveal that everything is a manifestation of goodness.  

We can now begin to comprehend to some small degree 
the concept of the “inner chambers” and the “outer chambers.”  
We can also begin to appreciate the depth of the Maggid of 
Kozhnitz’s words:  ודע בני שכל מה שעבר עלינו בגלותינו המר, הכל ברצונו“ 

לנו מלך אלא אתה, וצוקה אין  וצרה   הפשוט בלי שום שינוי, כמו שכתב בכל עת 

—וצריכין לקבוליה בשמחה, כי הלא שמח בה השי”ת, ובבתי בראי יש תוגה ואבל”
that there is sorrow and mourning in the outer chambers due to 
the fact that HKB”H seemingly conceals from Himself the good 
concealed within the hardship—so that He can participate in 
Yisrael’s grief.

Yet, he writes:  ,אבל מי שיכול לעלות לבתי גוואי לרצון הבורא ברוך הוא“ 

 a person who is capable of ascending to the—בודאי יש שמחה לפניו”
inner chambers is fulfilling the will of the Almighty and most 
certainly brings Him joy.  For in the inner chambers:  עוז וחדוה“ 

 there is strength and joy.  One accomplishes this feat—במקומו”
by believing wholeheartedly:  ”כל דעביד רחמנא לטב עביד“—that all 
that G-d does is for a good purpose; and, therefore, accepting all 
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that transpires lovingly and joyfully.  This also gladdens HKB”H, 
so that He ceases to cry in the outer chambers.  After all, He 
only cries in Mistorim due to Yisrael’s grief and suffering.  Thus, 
when their anguish ceases—as a result of accepting their fate 
joyfully—the Almighty’s sorrow ceases, as well.  

During Galus HKB”H Vacates the Beis HaMikdash 
which Represents the Inner Chambers

Continuing along this path, let us now explain the words of 
the Midrash.  The Midrash states that HKB”H will console Yisrael 
in the future by saying:  בני מיום שהחרבתי את ביתי של מטה, לא עליתי“ 

ובטל” יושב  הייתי  אלא  מעלה,  של  בביתי   My children, from—וישבתי 
the day that I destroyed My house down below, I have not 
ascended to sit in My house on high; instead, I have remained 
dormant.  The implication is that the Beis HaMikdash above in 
the heavens represents the inner chambers, where:  וחדוה  “עוז 

 might and delight are in His place.  For, there HKB”H—במקומו”
sees that all His actions are for the good.  Therefore, at the time 
of the “churban,” HKB”H vacated the Beis HaMikdash on high in 
favor of the outer chambers—so as to share in Yisrael’s grief, in 
keeping with the notion of:  .”במסתרים תבכה נפשי“

To convince them that this is true, HKB”H adds:  אם אין אתם“ 

ותראו שהוא מלא ידיכם על ראשי  תנו את  לביתי,  נכנסתי  לא  לי שאני   מאמינים 

 if you do not believe--טל, שנאמר שראשי נמלא טל קווצותי רסיסי לילה”
Me—that I have not entered My house—place your hands 
on My head; see that it is full of dew, as the passuk states:  
“For My head is full of dew, my locks with the drops of the 
night.”  Let us explain.  HKB”H goes to great lengths to share 
in Yisrael’s anguish caused by the Galus.  He goes so far as to 
take the tears that Yisrael shed as a result of their suffering and 
shape them into a crown on His head.  

For this reason, HKB”H says to Yisrael:  אם אין אתם מאמינים לי“ 

 if you do not believe My contention that I—שאני לא נכנסתי לביתי”
have not entered the Beis Mikdash above, where My strength 
and joy are apparent: תנו את ידיכם על ראשי ותראו שהוא מלא טל, שנאמר“ 

לילה” רסיסי  קווצותי  טל  נמלא   touch My head and feel the—שראשי 
accumulation of dew.  For, the night dew alludes to the tears of 
Yisrael that have accumulated during the darkness of the Galus.  
They are proof that HKB”H shares in their distress in the outer 
chambers.  For, had He been in the inner chambers—where 

there is only joy and happiness—His head would not be full of 
dew from Yisrael’s tears of suffering.  

This enlightens us as to why HKB”H will make the dew for 
“techiyas hameisim’ specifically from the very same dew that 
was produced from Yisrael’s tears of suffering in Galus.  For, it 
states in the Midrash (S.R. 23, 3):  

“בא וראה דרך הצדיקים במה שהם סורחים הם מתקנים... ממי הם למדים מן 

הקב”ה, שבדבר שהוא מכה הוא מרפא, שנאמר )ירמיה ל-יז( כי אעלה ארוכה לך 

כן  תדע  מנין  אותך,  מרפא  אני  מהם  אותך,  מכה  שאני  ממכות  ארפאך,  וממכותיך 

מן הקב”ה, צא ולמד ממרה שהורה למשה דבר מר והשליך למים ונמתקו המים, 

ד”ה  בה”ב  )סליחות  הפייטן  ייסד  וכן  המים”.  אל  וישלך  עץ  ה’  ויורהו  שנאמר 

ישראל(: “ממכה עצמה מתקן רטיה”.

Note the way of the tzaddikim; they achieve tikun and 
improve themselves in the very areas that they initially failed . 
. . They learn this trait from HKB”H.  That which He strikes and 
causes to suffer, He heals . . .  An example of this phenomenon 
was seen at Marah; there HKB”H showed Moshe a bitter stick 
of wood, he threw it into the water, and the water became 
sweet.  In the words of the poet, “from the wound itself, He 
prepares a bandage.”  

In the Tachanun service recited on Mondays and 
Thursdays, we recite the following:  הבט משמים וראה, כי היינו לעג“ 

 וקלס בגוים, נחשבנו כצאן לטבח יובל, להרוג ולאבד ולמכה ולחרפה, ובכל זאת

תשכחנו” אל  נא  שכחנו,  לא   look from heaven and behold—שמך 
that we have become an object of scorn and derision 
among the goyim; we are considered as the sheep led 
to the slaughter to be slain and destroyed, tortured and 
humiliated.  And yet despite all this, we have not forgotten 
Your name; please do not forget us.  We lament over the 
bitter hardships endured by Yisrael throughout all of the 
exiles.  Therefore, HKB”H takes all of the tears shed by Yisrael 
due to these hardships and forms them into a crown upon His 
head.  Regarding this phenomenon, G-d says:  שראשי נמלא טל“ 

 for My head is full of dew, my locks with--קווצותי רסיסי לילה”
the drops of the night.  From these tears shed on account 
of murders and other various forms of suffering, HKB”H 
prepares the healing dew to resurrect all of the dead at the 
time of the future geulah—swiftly, in our times.  Amen.
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