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In this week’s parsha, parshas Re’eh, we read (Devarim 14, 
 tithe, you — “עשר תעשר את כל תבואת זרעך היוצא השדה שנה שנה“  :(22
shall tithe the entire crop of your planting, the produce of the 
field, year by year.  In the Midrash Tanchuma (13), we find the 
following elucidation from Chazal:  

“עשר תעשר, הדא הוא דכתיב )משלי לא-כא( לא תירא לביתה משלג כי כל ביתה 

לבוש שנים, חזקיה אמר משפט רשעים בגיהנם י“ב חדשים, ששה חדשים בחמה וששה 

חדשים בצינה... יכול אף לישראל, תלמוד לומר כי כל ביתה לבוש שנים, שנים שנים, 

מילה ופריעה, ציצית תפילין, הענק תעניק, נתון תתן, פתוח תפתח, עשר תעשר, לפיכך 

משה מזהיר את ישראל עשר תעשר“.  

This is a very obscure, enigmatic Midrash.  It associates the 
seemingly redundant phrase in our passuk--“עשר תעשר“ — with the 
passuk in Mishlei (31, 21):  “She fears not snow for her household, 
for all her household is clothed in scarlet wool.”  Apropos this 
passuk, Chizkiyah said:  The sentence for the wicked “reshaim” in 
Gehinnom is twelve months — six months of extreme heat and six 
months of extreme cold . . .  Instead of interpreting the words “lavush 
shanim” simply as “clothed in scarlet wool,” the Midrash interprets 
the word “shanim” as “shnayim.”  In other words, Yisrael are offered 
protection when they perform the mitzvos in pairs — such as “milah 
and priah,” “tzitzis and tefillin”, “tithe, you shall tithe.”  

Now, the Midrash only mentions that we are spared from the 
Gehinnom of snow.  In fact, we are also spared from the Gehinnom 
of heat and fire.  Yet, since the Gehinnom of snow occupies the 
latter six months of the sentence, the Midrash is simply conveying 
that one need not fear from any part of the sentence — from 
beginning to end.  This is the implication of the words:  לא תירא“ 

 In the merit of fulfilling the mitzvos in pairs, one need  .לביתה משלג“
not fear the sentence beginning with the Gehinnom of fire and 
concluding with the Gehinnom of fire.  

Clearly, this Midrash defies explanation.  What is the connection 
between performing the mitzvos in pairs and salvation from the 
sentence of Gehinnom?  Isn’t it sufficient to merely observe the 

“taryag mitzvos” of the Torah?  Furthermore, while “milah and 
priah” and “tzitzis and tefillin” are pairs of mitzvos, how does the 
Midrash compare these pairs to the words in the Torah:  הענק“ 

נתון תתן, פתוח תפתח, עשר תעשר“  The language is double, but  ?תעניק, 
each pair of words only refers to a single mitzvah.  

Additionally, we find another enigmatic statement related 
to our passuk in the Midrash Tanchuma (Ki Savo 11).  There the 
Midrash is elucidating the passuk (ibid. 26, 11):

  “ושמחת בכל הטוב אשר נתן לך ה’ אלקיך, ואין טוב אלא תורה, שנאמר )משלי 
ד-ב( כי לקח טוב נתתי לכם וגו’, לפיכך משה מזהיר את ישראל עשר תעשר“.

“You shall rejoice with all the goodness that Hashem, your 
G-d, has given to you.”  There is no good other than the Torah, 
as it says (Mishlei 4, 2):  “For I have given you a good lesson, 
etc.”  Therefore, Moshe admonishes Yisrael:  “Tithe, you shall 
tithe” (“עשר תעשר“).  Once again, the commentaries are baffled by 
this obscure association.  What is the connection between HKB”H’s 
directive to rejoice in the Torah, which is referred to as “tov,” and 
the double language “עשר תעשר“?  

Gehinnom of Fire for Mitzvos Lo Sa’aseh 
Gehinnom of Snow for Mitzvos Aseh

We shall begin our explanation of the subject by presenting an 
introduction from the Arizal in Likutei Torah (Shemos).  He teaches 
us that there are two types of Gehinnom in which the reshaim 
are sentenced.  The Gehinnom of fire is designated for those who 
were enlivened by the heated exhilaration of the aveirah; they 
transgressed even though they were bound by mitzvos lo sa’aseh.  
Alternatively, there is the Gehinnom of snow designated for those 
who were chilled and turned off to the performance of mitzvos; 
they exhibited lethargy and negligence regarding mitzvos aseh.  

Let us expand upon this sacred idea based on a teaching in the 
Zohar hakadosh (Terumah 150b).  The fire of Gehinnom emanates 



from the fiery enthusiasm of the sinner while he is committing 
aveirot.  Here is a translation of the passage:

“Rabbi Yehudah said:  The sentence of those punished with 
Gehinnom has already been taught; it is to judge the reshaim 
there.  Why are they subjected to the fire of Gehinnom?  Because 
Gehinnom is a fire that burns day and night — just like the 
reshaim who are enflamed by the yetzer hara to transgress the 
mitzvos of the Torah.  Every time they are enflamed and incited 
by the yetzer hara, the fire of Gehinnom grows stronger.”

Now, it is well-known from all the sifrei-kodesh that a person is 
made up of four basic elements:  אש, רוח, מים, עפר — fire, wind, water 
and earth.  The element of fire in a person was created to incite 
him and motivate him to fulfill the mitzvos of Hashem actively with 
a sincere, fiery enthusiasm, consistent with the passuk (Tehillim 
 My heart grew hot within — “חם לבי בקרבי בהגיגי תבער אש“  :(4 ,39
me; in my contemplations blazed a fire.  In contrast, the element 
of water within a person was created to cool down and extinguish 
the enthusiasm generated by the fire, so that the person should not 
transgress, chas v’shalom, one of Hashem’s mitzvos lo sa’aseh.  

With this in mind, we begin to appreciate the natures of 
the two Gehinnoms.  When a person uses his element of fire to 
commit an aveirah, he is punished accordingly after his death 
in the Gehinnom of fire — which was created from the fire that 
burned within the sinner.  Alternatively, when he used his element 
of water to cool down his enthusiasm regarding the performance 
of Hashem’s mitzvos — to the point that the water turned into ice 
and snow — he is punished accordingly in the Gehinnom of snow, 
which was created from the coldness of his element of water.  

We can go so far as to suggest that this is the significance of 
the term “ירא שמים“ (G-d fearing) which is frequently employed in 
Scriptures and in the Gemara.  Rashi explains (Bereishis 1, 8) that 
the word שמי“ם is composed of the two words א“ש and מי“ם.  Hence, 
a person who battles his yetzer hara is justifiably referred to as a 
 For, he is constantly afraid and wary lest he employ these  .“ירא שמים“
two elements inappropriately.  He takes care to use the element of 
fire to fulfill the 248 mitzvos aseh with heated enthusiasm and to 
use the element of water to cool himself down and prevent him 
from violating, chas v’shalom, one of the 365 mitzvos lo sa’aseh.  

It Is Beneficial to Learn the Laws Pertaining to a 
Mitzvah Prior to Engaging in the Mitzvah

Let us present another valuable introduction from the Arugos 
HaBosem (Mishpatim), which he heard directly from the holy 

master Rabbi Yehoshua of Belz, zy”a, citing the Baal Shem Tov 
hakadosh, zy”a.  It is beneficial for a person to recite the particulars 
of a mitzvas aseh as it appears in the Torah prior to actually 
performing the mitzvah.  It significantly increases the odds that he 
will successfully fulfill the mitzvah in its fullest sense.  Similarly, if 
he recites the particulars of a mitzvas lo sa’aseh as it appears in the 
Torah, he is safeguarded from violating that mitzvah.  

We can explain the nature of this “segulah” — beneficial 
practice — recommended by the Baal Shem Tov simply based on 
what we have learned in the Gemara (Kiddushin 30b):  כך הקב“ה“ 

ואם אתם עוסקים לו תורה תבלין,  ובראתי  יצר הרע  בני בראתי   אמר להם לישראל, 

 thus has HKB”H said to Yisrael:  “My--בתורה אין אתם נמסרים בידו“
son, I have created the yetzer hara and I have created the 
Torah as its antidote.  If you engage in Torah-study, you will 
not be delivered into its hand.”  Thus, we learn explicitly that 
studying Torah is a “segulah” for overcoming the yetzer hara.  
Therefore, if a person first recites the mitzvas aseh or lo sa’aseh as 
they appear in the Torah, it serves as a definite “segulah” enabling 
the person to fulfill the mitzvos aseh and to avoid transgressing 
the mitzvos lo sa’aseh without being deterred.  

It should be quite evident, therefore, that if in addition to reciting 
the mitzvah as it appears in Torah she’b’chtav, one also learns the 
specifics of a mitzvah as outlined in Torah she’b’al peh, his ability 
to thwart and overcome the yetzer hara is enhanced several-fold.  
This coincides beautifully with the words of the Arugos HaBosem 
(ibid.), who goes on to apply this idea to Rashi’s comment in 
parshas Eikev (Devarim 8, 1):  “אין המצוה נקראת אלא על מי שגומרה“ — a 
mitzvah is attributed to the person who completes it.

Rashi employs the word “גומרה“ meaning “completes it.”  We can 
suggest that the word “גומרה“ is related to study and learning.  We 
find this usage in the Gemara (Shabbas 106b):  “גמור  where ,“גמרא 
it conveys the idea of learning the tradition.  Hence, the statement:  
 the performance of a particular — “אין המצוה נקראת אלא על מי שגומרה“
mitzvah is attributed to the person who studies the laws of the 
mitzvah in both Torah she’b’chtav and Torah she’b’al peh.  For, in the 
merit of learning the specifics of the mitzvah, he is now able to fulfill 
the mitzvah in the fullest sense; and thus it is attributed to him.  

Incredibly, we can connect this idea with an interpretation 
presented by the great author of the Keren L’David regarding 
Chazal’s statement (Berachos 51b):  שיאותו עד  הנר  על  מברכין   “אין 

 we do not recite the berachah over the Havdalah — לאורו“
candle until we are able to benefit from its light.  For, we have 
an explicit passuk which states (Mishlei 6, 23):  “כי נר מצוה ותורה אור“ 
— for a mitzvah is a lamp (candle) and the Torah is light. 
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Thus, we see that a mitzvah is referred to as a “נר“ (candle or 
lamp), and the Torah is referred to as “אור“ (light) — the flame 
and illumination provided by the “ner.”  For all practical purposes, 
the halachot pertaining to each and every mitzvah constitute 
the light of the candle of that mitzvah.  This then is the allusion 
conveyed by Chazal with their statement:  “הנר על  מברכין   In  .“אין 
other words, a person cannot feel the sweet, pleasant sense of the 
mitzvah enabling him to recite the berachah over the mitzvah; עד“ 

 until he first enjoys the illumination of the Torah — שיאותו לאורו“
related to that mitzvah (candle).  First, a person must learn the 
halachos and specific laws and nuances related to a particular 
mitzvah as outlined in the Torah; only then will he be able to taste 
the sweetness of the light of the mitzvah and be able to recite the 
appropriate berachah.  This concludes his remarks.

Let us now suggest an interpretation of this statement--אין“ 

 based on what we have learned from the Baal Shem--מברכין על הנר“
Tov.  It is impossible to recite a berachah over the completion of 
the mitzvah, without interference from the yetzer hara:  עד שיאותו“ 

 until one has first studied the specific laws of that mitzvah — לאורו“
through the light of the Torah.  If one does so, he is guaranteed that 
Hashem will provide him with the means to overcome the yetzer 
hara — to complete the mitzvah without any deterrents, in the 
merit of occupying oneself with the light of the Torah.  

“If he is like stone he will dissolve, 
if he is like iron he will shatter”

Let us enhance our appreciation of the Baal Shem Tov’s exalted 
idea based on what we have learned in the Gemara (Succah 52b):

“תנא דבי רבי ישמעאל, אם פגע בך מנוול זה משכהו לבית המדרש, אם אבן הוא 

נימוח, אם ברזל הוא מתפוצץ, אם אבן הוא נימוח דכתיב )ישעיה נה-א( הוי כל צמא 

לכו למים, וכתיב )איוב יד-יט( אבנים שחקו מים, אם ברזל הוא מתפוצץ, דכתיב )ירמיה 

כג-כט( הלוא כה דברי כאש נאום ה’ וכפטיש יפוצץ סלע“.

A Baraisa of the academy of Rabbi Yishmael taught:  If this 
revolting one engages you, draw him into the study hall.  If he 
is like a stone, he will dissolve; if he is like iron, he will shatter.  
If he is a stone, he will dissolve, as it is written:  “Ho! All who 
are thirsty, get you to water.”  And it is written:  “Water wears 
down stones.”  If he is iron, he will shatter, as it is written:  “Are 
not My words like fire, says Hashem, and like a hammer that 
shatters a rock?!”

The Aruch LaNer (Succah ibid.) explains the meaning of this 
passage.  The Torah possesses two distinct forces — the force 
of fire and the force of water.  These two forces enable a Jew, by 

means of his Torah study to overcome and subdue two types of 
yetzer hara.  When the yetzer hara of fire comes to incite a person 
to commit an aveirah, the force of water in the Torah enables him 
to extinguish the flames of this yetzer hara.  Whereas when the 
yetzer hara of water comes to cool off his passion to perform 
Hashem’s mitzvos, the force of fire in the Torah will come to his 
aid.  He will become enthusiastic and enflamed by the light of the 
Torah, inspiring him to fulfill the mitzvos with fiery enthusiasm.  

We can now better appreciate the “segulah” suggested by the 
Baal Shem Tov — to engage in the pertinent Torah study prior 
to performing the mitzvos.  When a person plans to perform a 
particular mitzvas aseh, he first studies the details of said mitzvah.  
By so doing, he awakens the force of fire contained within the 
Torah.  This enables him to overcome the coldness of the yetzer 
hara emanating from the element of water and allows him to 
perform the mitzvah with a blazing, holy enthusiasm.

On the other hand, when confronted with a mitzvas lo sa’aseh 
— demanding caution — he should first review the Torah’s 
admonitions regarding said mitzvas lo sa’aseh.  By so doing, he 
awakens the force of water contained within the Torah, to cool off 
the yetzer hara emanating from the element of fire.  This enables 
him to overcome this type of yetzer hara and to avoid transgressing, 
chas v’shalom, the mitzvos which take the form of prohibitions.  

Studying the Laws Pertinent to a Mitzvah Is 
Considered as if One Actually Fulfilled the Mitzvah

Continuing onward and upward along this path, let us endeavor 
to enhance our understanding and appreciation of the holy, Baal 
Shem Tov’s “segulah” based on what we have learned in the 
Gemara (Menachos 110a):  אמר רבי יצחק, מאי דכתיב )ויקרא ו-י( זאת תורת“ 

 החטאת, )שם ז-א( וזאת תורת האשם, כל העוסק בתורת חטאת כאילו הקריב חטאת,

 Rabbi Yitzchak deduces from  וכל העוסק בתורת אשם כאילו הקריב אשם“.
the written words:  “This is the Torah of a chatat” — that anyone 
who engages in the Torah-study pertaining to a korban chatat, it 
is considered as if he actually offered a korban chatat; and this 
applies to other korbanos and mitzvos, as well.  

We can now posit that this is the significance of the “segulah” 
recommended by the Baal Shem Tov — studying the sections of 
the Torah related to a particular mitzvah prior to performing the 
mitzvah.  For, HKB”H has already promised Yisrael (Kiddushin 
30b):  בני בראתי יצר הרע ובראתי לו תורה תבלין, ואם אתם עוסקים בתורה אין“ 

 My son, I have created the yetzer hara and I“--אתם נמסרים בידו“
have created the Torah as its antidote.  If you engage in Torah-
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study, you will not be delivered into its hand.”  In addition, we 
have the principle that anyone who engages in the Torah-study 
related to a particular mitzvah, it is considered as if he actually 
performed that mitzvah.  Thus, by studying the laws of a mitzvah 
prior to performing the mitzvah, one is assured that he will 
overcome his yetzer hara and it will be powerless to prevent him 
from performing the mitzvah.  Furthermore, it will be considered 
as if he already performed the mitzvah.  

Notwithstanding, this person is still obligated to perform the 
mitzvah in actual deed.  So, it would have seemed plausible that 
even after finishing the study of the pertinent laws of the mitzvah, 
his yetzer hara might have still intervened.  When choosing to 
actually perform the deed of the mitzvah, the yetzer hara could 
have still overwhelmed him, preventing him from completing 
the task.  Yet, we have learned in the Mishnah (Avos 4, 2):  מצוה“ 

מצוה“  ,one mitzvah leads to another mitzvah.  Hence — גוררת 
by engaging in the study of the laws related to the mitzvah, it is 
considered as if he actually performed the mitzvah.  Seeing as “one 
mitzvah leads to another mitzvah,” he is now able to complete 
the actual performance of the mitzvah without being deterred.  
Thus, we have an explanation for the mechanics of the Baal Shem 
Tov’s “segulah.”

In the Merit of Torah Study It Is 
Preferable that Man Was Created

I would like to propose for consideration — especially for those 
who enjoy the element of “drush” — exposition — an interpretation 
of Chazal’s statement mentioned above (Berachos 51b):  אין מברכין“ 

 we do not recite the berachah over the--על הנר עד שיאותו לאורו“
Havdalah candle until we are able to benefit from its light.

First let us introduce what we have learned in the Gemara 
(Eiruvin 13b):  שתי שנים ומחצה נחלקו בית שמאי ובית הלל, הללו אומרים נוח“ 

 לו לאדם שלא נברא יותר משנברא, והללו אומרים נוח לו לאדם שנברא יותר משלא

 For two and a half  נברא, נמנו וגמרו נוח לו לאדם שלא נברא יותר משנברא“.
years, Beis Shammai and Beis Hillel debated.  These argued 
that it would have been preferable for a person not to have 
been created than having been created.  Whereas these would 
argue that it was preferable for a person having been created 
than had he not been created.  They finally took a vote and 
concluded:  It would have been preferable for a person not to 
have been created than having been created.  

Now, the tremendous chiddush of the Maharsha (Makkos 23b) 
is well-know and appears in many sefarim dealing with “drush.”  He 

analyzes the precise language employed in this passage:  נמנו וגמרו“ 

 ,When it says that they voted and concluded  .נוח לו לאדם שלא נברא“
it means that they took a tally of the mitzvos and realized that the 
number of mitzvos lo sa’aseh — which total 365 — exceed the 
number of mitzvos aseh — totaling 248.  Therefore, after being 
created, it is more likely that he will lose out and be punished than 
be meritorious and be rewarded.  For, although he will have the 
opportunity to fulfill the 248 mitzvos aseh, he is more likely to 
transgress, chas v’shalom, the 365 mitzvos lo sa’aseh.

If, however, he had never been created, the following would 
have held true:  On the one hand, he would have lacked the 
opportunity to perform the 248 mitzvos aseh; yet, he would have 
been unable to transgress the 365 mitzvos lo sa’aseh.  Thus, the 
Gemara states:  “וגמרו  In other words, after tallying up the  .“נמנו 
number of mitzvos aseh and the number of mitzvos lo sa’aseh and 
finding that the mitzvos lo sa’aseh outnumbered the mitzvos aseh, 
only then did they conclude:  “נברא שלא  לאדם  לו   it would — “נוח 
have been preferable had man not been created — for had he 
not been created, he would not have been able to transgress the 
mitzvos lo sa’aseh which outnumber the mitzvos aseh.  

Nevertheless, the commentaries question this line of reasoning.  
How is it even possible to conjecture that it would have been 
preferable had man never been created?  After all, we have an 
accepted principle that HKB”H created man in order to do good for 
His creations.  The source for this concept appears in the teachings 
of the Arizal:  “כשעלה ברצונו יתברך שמו לברוא את העולם כדי להיטיב לברואיו“ 
— when it became His will to create the world, His desire was to 
benefit His creations.  So, how is it even conceivable that it would 
have been preferable had man not been created?  

We find a wonderful answer to this question in the 
commentaries.  As we have explained, by engaging in the study of 
the laws of a particular mitzvah, it is considered as if the person 
actually performed the mitzvah.  In particular, if we take into 
account the Baal Shem Tov’s suggestion that it is essential to study 
the pertinent laws in the Torah prior to actually performing the 
mitzvah, it turns out that the 248 mitzvos aseh will be doubled.  
Now, they clearly outnumber the mitzvos lo sa’aseh.  Additionally, 
when a person also studies the laws related to the mitzvos lo 
sa’aseh, it is considered as if he complied with the mitzvah.  This 
being the case, by means of Torah-study, a person is much closer 
to reward than to loss.

This then is the allusion contained in Chazal’s statement:  אין“ 

 in other words, it is impossible to recite a berachah — מברכין על הנר“
joyfully and wholeheartedly over a mitzvah — referred to as a 
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 unless one has first engaged in the study — “עד שיאותו לאורו“--“נר“
of the laws pertaining to the mitzvah in the Torah — referred to 
as “אור“.  For, only then are all of the mitzvos doubled and, as a 
result, it is preferable that man was created.  If a person fails to 
engage in Torah-study first, however, how is it possible to recite 
the berachah and rejoice in the performance of the mitzvah?  
For, according to this scenario, the mitzvos lo sa’aseh are more 
numerous, suggesting that it would have been preferable had man 
not been created.  

The Double Language “עשר תעשר” Refers to Both the 
Torah-study  and the Performance of the Mitzvah

We can now shed some light on the puzzling Midrash elucidating 
the passuk:  “עשר תעשר את כל תבואת זרעך“.  The sages were bothered 
by the double language “תעשר  They resolved the difficulty  .“עשר 
with the following explanation:  הדא הוא דכתיב לא תירא לביתה משלג“ 

 כי כל ביתה לבוש שנים, חזקיה אמר משפט רשעים בגיהנם י“ב חדשים, ששה חדשים

 the Gehinnom of fire is the punishment — בחמה וששה חדשים בצינה“
for the heated excitement of transgressing a mitzvas lo sa’aseh; 
the Gehinnom of snow is the punishment for the chilled lack of 
enthusiasm regarding the performance of a mitzvas aseh.  

Then the Midrash continues:  יכול אף לישראל, תלמוד לומר כי כל ביתה“ 

 לבוש שנים, שנים שנים, מילה ופריעה, ציצית תפילין, הענק תעניק, נתון תתן, פתוח

 ,In other words  .תפתח, עשר תעשר, לפיכך משה מזהיר את ישראל עשר תעשר“
seeing as HKB”H wants man to perform mitzvos in pairs — such 
as “milah” and “priah,” tzitzis and tefillin — it is evident that it is 
His will that man performs a mitzvah in such a manner that its 
performance leads to another mitzvah, consistent with the notion 
of:  “מצוה גוררת מצוה“.  

Thus, we can conclude that HKB”H wants us to perform mitzvos 
in pairs.  The Midrash substantiates this point by noting the double 
language employed in connection with numerous mitzvos:  הענק“ 

תעשר“ עשר  תפתח,  פתוח  תתן,  נתון   The Torah is conveying the  .תעניק, 
message that it is HKB”H’s will that man should occupy himself 
in the Torah-study of the laws pertaining to the mitzvos prior to 
actually engaging in the act of the mitzvah.  For, this practice is 
a wonderful “segulah” that will enable him to subsequently fulfill 
the mitzvah in actual deed.  Hence, it turns out that he is in effect 
performing each mitzvah twice.  When he studies the Torah 

laws pertaining to the mitzvah, it is considered as if he actually 
performed the mitzvah.  Then, seeing as “one mitzvah leads to 
another,” he subsequently fulfills the mitzvah in actual practice.  

This explains very nicely the double language:  הענק תעניק, נתון“ 

תעשר“ עשר  תפתח,  פתוח   one relates to the fulfillment of the — תתן, 
mitzvah by studying its specifics in the Torah, while the second 
relates to the actual performance of the mitzvah.  We can now 
add a nice allusion supporting this interpretation.  The letter ’ת — 
“tav” — is the first letter of the word ת’ורה.  Thus, we interpret the 
double language as follows:  “עשר תעשר“ — if you wish to  “עשר“--to 
fulfill the mitzvah of “ma’aser” — it is advisable that you “תעשר“ 

 ”that you study the details of the mitzvah of “ma’aser — - ת’ עשר
outlined in the Torah.  This will be considered as if you fulfilled the 
mitzvah.  Then, since “mitzvah goreret mitzvah,” you will be able 
to actually perform the mitzvah.  In similar fashion, this applies to 
all of the mitzvos:  .“הענק תעניק, נתון תתן, פתוח תפתח“

This then is the interpretation of the passuk:  לא תירא לביתה“ 

 ,she fears not snow for her household.  In other words — משלג“
a Jew need not fear the Gehinnom of fire nor the Gehinnom of 
snow; “כי כל ביתה לבוש שנים, שנים שנים“ — because he performs every 
mitzvah twice.  First, he engages in the Torah study pertaining to 
the laws of the particular mitzvah.  This insures that he will not 
be deterred in the actual performance of the mitzvah and that he 
will be safeguarded with regards to all mitzvos lo sa’aseh.  Thus, 
he will not be punished in either the Gehinnom of fire or the 
Gehinnom of snow.  

At this point, we can also understand and appreciate the 
message conveyed by the second Midrash:  ושמחת בכל הטוב, אין טוב“ 

 Before you bring your  אלא תורה, לפיכך משה מזהיר את ישראל עשר תעשר“.
“bikkurim,” your first produce, to Yerushalayim:  “ושמחת בכל הטוב“ 
— engage in the Torah-study related to the laws of “bikkurim.”  
Rejoice in the Torah, which is referred to as “tov,” so that it will be 
considered as if you actually performed the mitzvah of “bikkurim” 
already.  By doing so, “mitzvah goreres mitzvah,” enabling you to 
then perform the mitzvah of “bikkurim” in actual practice.  Then, 
the Midrash concludes:  “לפיכך משה מזהיר את ישראל עשר תעשר“ — the 
Torah employs the double language to teach us:  First study the 
laws in the Torah pertaining to “ma’aser”; this will guarantee that 
you will be able to fulfill the mitzvah properly as intended.  
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