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”לכן אמור הנני נותן לו את בריתי שלום“

Pinchas Is Eliyahu:  He Is Destined to Bring Peace to the World --  
to Unite All of Creation to Sanctify the Name of Heaven
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We find that the reading of parshas Pinchas always 
falls on the Shabbas-kodesh preceding the three weeks or 
the first Shabbas of the three weeks extending from the 
seventeenth of Tamuz to Tishah B’Av.  This period is referred 
to as “בין המצרים” — Bein HaMetzarim.  This name is derived 
from the following reference in Megillas Eichah (1, 3):  כל” 

המצרים“ בין  השיגוה   all her pursuers overtook — רודפיה 
her “bein hametzarim” (literally:  “between the narrow 
straits,” implying times of trouble).  During this period of 
time, every Jew has an added obligation to feel distress and 
concern over the destruction of the Beis HaMikdash and 
Yisrael’s state of exile.  It is a time to pray for the final and 
complete geulah!  

We learn from the Baraisa (Megillah 31a) that Ezra HaSofer 
arranged the Shabbas Torah readings throughout the year with 
precision and intent.  Therefore, it should be quite evident to us 
that there is an intimate connection between parshas Pinchas 
and the beginning of the three weeks of “Bein HaMetzarim.”  
Let us explore the nature of this connection and gain a better 
understanding of Ezra HaSofer’s intent.  

In past years, we have discussed several times the wonderful 
association between parshas Pinchas and the period of Bein 
HaMetzarim.  For, in this parsha, we find the allusion that 
HKB”H promises Pinchas that he will have the privilege of 
being Eliyahu HaNavi.  He will come and announce to Yisrael 
the arrival of the geulah in the End of Days.  Hence, it was 
instituted to read this parsha in association with the period of 
Bein HaMetzarim in order to elevate our spirits and strengthen 
our resolve, lest we lose hope and become discouraged in the 
face of this lengthy galus.  Here we are reminded that when all 
is said and done HKB”H will send Pinchas — who is Eliyahu — 

to herald in the final and complete geulah for us.  Furthermore, 
with this Torah-reading, it is our will to arouse HKB”H’s divine 
mercy, to fulfill His promise to Pinchas/Eliyahu:  הנני נותן לו את” 

שלום“  — Behold!  I give him my covenant of peace — בריתי 
that he should be privileged to herald in the final and ultimate 
geulah for Yisrael.  

Pinchas/Eliyahu Is Destined to Bring 
Peace and Harmony to the World

After much consideration, I would like to propose a more in 
depth explanation regarding the connection between parshas 
Pinchas and the weeks of Bein HaMetzarim.  It states in our 
parsha (Bamidbar 25, 11):

בקנאו ישראל,  בני  מעל  חמתי  את  השיב  הכהן  אהרן  בן  אלעזר  בן   ”פינחס 

 את קנאתי בתוכם ולא כליתי את בני ישראל בקנאתי, לכן אמור הנני נותן לו את

שלום“.  Pinchas the son of Elazar, the son of Aharon -- בריתי 
HaKohen, turned back My wrath from upon Bnei Yisrael, 
when he zealously avenged Me among them; so, I did not 
consume Bnei Yisrael in My vengeance. Therefore, say: 
Behold! I give him My covenant of peace.  The Targum Yonatan 
provides the following interpretation:  את בריתי שלום, האנא גזר ליה” 

 ית קימי שלם, ואעבדיניה מלאך קיים ויחי לעלמא, למבשרא גאולתא בסוף יומיא“.
-- I will establish My peace covenant with him by making 
him an angel and a messenger who will live for all eternity; 
he will be the one to announce the redemption at the end 
of time.

Where is the allusion in this passuk:  “הנני נותן לו את בריתי שלום” 
— that Eliyahu will herald the geulah at the End of Days?  It 
appears that the Targum Yonatan is consistent with a passage 
in the Midrash (Yalkut Shimoni):



 ”לכן אמור הנני נותן לו את בריתי שלום. אמר רבי שמעון בן לקיש, פנחס הוא 
אליהו, אמר לו הקב“ה, אתה נתת שלום בין ישראל וביני בעולם הזה, אף לעתיד 

לבא אתה הוא שעתיד ליתן שלום ביני לבין בני, שנאמר )מלאכי ג-כג( הנה אנכי 

שולח לכם את אליהו הנביא לפני בוא יום ה’ וגו’ והשיב לב אבות על בנים“.

“Rabbi Shimon ben Lakish said:  Pinchas is Eliyahu.  
HKB”H said to him,  “You established peace between Yisrael 
and Me in Olam HaZeh, so, too, le’atid la’vo, you will be the 
one to establish peace between Me and my children — as 
it says (Malachi 3, 23):  “Behold, I send you Eliyahu HaNavi 
before the coming of the great and awesome day of Hashem.  
And he will turn back the hearts of fathers with their sons 
and the hearts of sons with their fathers.”

As a reward for his act of self-sacrifice, Pinchas becomes 
Eliyahu. Just as he brought peace between HKB”H and Bnei 
Yisrael in this world, he will have the privilege of fulfilling this 
same function “le’atid la’vo.”  Hence, we see that it is Eliyahu 
HaNavi’s task to establish peace — shalom — in the world.  
This, in fact, is what we have learned in the Mishnah (Eduyos 
8, 7).  It is the chachamim’s opinion that Eliyahu comes neither 
to distance nor to bring near, but rather to bring shalom:  אלא” 

 לעשות שלום בעולם, שנאמר הנה אנכי שלח לכם את אליה הנביא וגו’, והשיב לב

 as indicated by the passuk just — אבות על בנים ולב בנים על אבותם“
cited from Malachi.  We can now posit that this is the explanation 
of the Targum Yonatan’s comment.  HKB”H promised Pinchas:  
 ,His covenant of peace; in other words — ”הנני נותן לו את בריתי שלום“
He promised that Eliyahu HaNavi would establish shalom in the 
world in anticipation of the future geulah.  

Eliyahu Will Bring Shalom to the World 
to Correct the Flaw of “Sin’as Chinam”

We can explain very nicely why HKB”H will choose to send 
Eliyahu HaNavi to establish peace in the world in preparation 
for the future geulah based on what we have learned in the 
Gemara (Yoma 9b):

”מקדש ראשון מפני מה חרב, מפני שלשה דברים שהיו בו, עבודה זרה וגלוי 

וגמילות  ובמצות  בתורה  עוסקין  שהיו  שני  מקדש  אבל  דמים...  ושפיכות  עריות 

חנם  שנאת  ששקולה  ללמדך  חנם,  שנאת  בו  שהיתה  מפני  חרב,  מה  מפני  חסדים 

כנגד שלש עבירות, עבודה זרה גלוי עריות ושפיכות דמים“.

The first Beis HaMikdash was destroyed because the people 
were guilty of the three cardinal sins — avodah zarah, immorality 
and murder.  These sins were not prevalent during the times of 
the second Beis HaMikdash; the people of that period engaged 

in Torah-study and performed mitzvos and acts of kindness.  It 
was destroyed because of “sin’as chinam” — baseless hatred.  
This teaches us that “sin’as chinam” is equivalent to the three 
cardinal sins.  

For this reason, HKB”H is destined to send Eliyahu to 
establish shalom in the world in preparation for the future 
geulah.  Seeing as the second Beis HaMikdash was destroyed 
because of “sin’as chinam” — baseless hatred — the future 
geulah and the building of the third Beis HaMikdash are not 
feasible until this fatal flaw is corrected.  Therefore, it is essential 
that Eliyahu HaNavi establish peace in the world, correcting the 
cause of “churban bayis sheini,” and preparing the way for the 
ultimate geulah.  

Let us add a small tidbit concerning the language employed 
by the navi:  יום ה’ הגדול  ”הנה אנכי שולח לכם את אליהו הנביא לפני בוא 

 Why does the navi  .והנורא, והשיב לב אבות על בנים ולב בנים על אבותם“
only mention establishing shalom between fathers and sons, 
when Eliyahu is coming to establish shalom throughout the 
entire world?  We have learned in the Gemara (Shabbas 32b):  
ובניו נפלים,  מפלת  ואשתו  אדם,  של  ביתו  בתוך  רבה  מריבה  חנם  שנאת   ”בעוון 

קטנים“ כשהן  מתים  אדם  של   as a consequence of “sin’as — ובנותיו 
chinam,” arguments will abound in a person’s home, and 
his wife will miscarry, and his sons and daughters will die 
while they are still young.  

Hence, we find that in order for shalom to prevail in the 
world, to correct the flaw of sin’as chinam that led to the 
destruction of our beloved Beis HaMikdash, it is also necessary 
to eliminate the arguments and strife that prevail within one’s 
household — as a consequence of the sin of “sin’as chinam.”  
This is the significance of HKB”H’s statement:  “Behold, I 
send you Eliyahu HaNavi before the coming of the great 
and awesome day of Hashem.”  He will come and establish 
shalom in the world, correcting the flaw of sin’as chinam.”  As 
a result:  “And he will turn back the hearts of fathers with 
their sons and the hearts of sons with their fathers.”  The 
issue of family arguments and discord within one’s home will 
also be corrected.  

We can now better appreciate why Ezra instituted the reading 
of parshas Pinchas in preparation for the three weeks of Bein 
HaMetzarim.  During this period, we mourn the destruction of 
the Beis HaMikdash --  precipitated by sin’as chinam.  Hence, it is 
only fitting that we gather together as brothers to read together 
parshas Pinchas.  Pinchas was willing to sacrifice his life l’shem 
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shamayim and to spare Yisrael from annihilation.  As his reward, 
HKB”H promises him:  “הנני נותן לו את בריתי שלום” — you will have 
the privilege of becoming Eliyahu; you will establish shalom in 
the world thereby correcting the tragic flaw of “sin’as chinam”; 
and, thus, you will hasten the arrival of the future geulah.  It 
should be clear, therefore, that it is incumbent upon us to start 
working on this tikun; we must strive to promote and cultivate 
love, brotherhood, peace and friendship within our midst.

There Is No Greater Reward 
than the Shalom Given to Pinchas

Seeing as Pinchas/Eliyahu was blessed with shalom, I would 
like to delve into the depth of the importance of shalom on a 
higher form. While we are at it, let us also explain the tradition 
described by the Ba’al HaTurim.  In the sefer Torah, in the passuk:  
 it is customary to write the — ”לכן אמור הנני נותן לו את בריתי שלום“
letter “vav” in the word “שלום” with a break in the middle. We 
shall begin with a passage in the Midrash on our parsha related 
to HKB”H’s promise to Pinchas (Bamidbar Rabbah 21, 1):  

שאין  לפנחס,  שניתן  השלום  גדול  שלום.  בריתי  את  לו  נותן  הנני  אמור  ”לכן 

העולם מתנהג אלא בשלום, והתורה כולה שלום שנאמר )משלי ג-יז( דרכיה דרכי 

שחרית  וכן  שלום,  לו  שואלין  הדרך  מן  אדם  בא  ואם  שלום,  נתיבותיה  וכל  נועם 

סוכת  פורס  חותמין  ישראל  שמע  בשלום,  שואלין  כך  ובאמש  שלום,  לו  שואלין 

רבי  אמר  בשלום.  חותמין  כהנים  בברכת  בשלום,  חותמין  התפלה  עמו,  על  שלום 

שמעון בן חלפתא, אין כלי מחזיק ברכה אלא שלום, שנאמר )תהלים כט-יא( ה’ עוז 

לעמו יתן ה’ יברך את עמו בשלום“. 

There is no greater reward than the shalom given to Pinchas, 
because the world can only endure in the presence of shalom.  
The Torah consists entirely of shalom, as it states (Mishlei 3, 
17):  “Her ways are ways of pleasantness and all her paths 
are shalom.”  If we meet a person on a journey, we inquire as to 
his welfare — we bid him shalom; in the morning and at night 
we greet a person with shalom.  We conclude the berachos of 
Krias Shema and Shemoneh Esreh with shalom.  Birkas Kohanim 
concludes with shalom.  Rabbi Shimon ben Chalafta states:  
There is no vessel that can contain berachah other than shalom, 
as it states (Tehillim 29, 11):  “Hashem will give His nation 
strength; Hashem will bless His nation with shalom.”  

It is well-known that Rabeinu hakadosh, Rabbi Yehudah 
HaNasi, chose to conclude the six orders of the Mishnah, which 
encompasses all of Torah she’b’al peh, with this very same 
statement of Rabbi Shimon ben Chalafta (Oktzim 3, 12).  

The importance of shalom is emphasized by the fact that 
one of HKB”H’s  names is “שלום”.  The Gemara states (Shabbas 
10b):  אסור לאדם שיתן שלום לחבירו בבית המרחץ, משום שנאמר )שופטים” 

שלום“ ה’  לו  ויקרא   one is not allowed to say shalom to a — ו-כד( 
friend in the bathhouse, because it is one of Hashem’s names.  
Similarly, we find that HKB”H concludes the berachos of Birkas 
Kohanim with shalom (Bamidbar 6, 26):  “וישם לך שלום” — and 
He shall establish shalom for you.  Concerning this fact, the 
Midrash concludes (Bamidbar Rabbah 11, 7):  כהנים בברכת   ”אף 

 אחר כל ברכות סיימן בשלום, וישם לך שלום, לומר שאין הברכות מועילות כלום

 even in Birkas Kohanim after bestowing — אלא אם כן שלום עמהם“
all of the berachos, He concludes them with shalom:  לך  ”וישם 

 This conveys the point that the berachos are worthless  .שלום“
unless they are associated with shalom!

Also, in parshas Bechukosai, we find that HKB”H promises 
shalom as the reward for engaging in Torah-study and 
performing mitzvos (Vayikra 26, 6):  .“בארץ שלום   Rashi  ”ונתתי 
comments:  ,כלום אין  שלום  אין  אם  משתה,  הרי  מאכל,  הרי  תאמרו,   ”שמא 

 תלמוד לומר אחר כל זאת ונתתי שלום בארץ, מכאן שהשלום שקול כנגד הכל, וכן

 perhaps you will — הוא אומר )ישעיה מה-ז( עושה שלום ובורא את הכל“
say, “here is food and here is drink; but if there is no shalom, 
there is nothing!”  In response, the passuk states after all 
this:  “I will provide shalom in the land.”  From here we see 
that shalom is equivalent to everything else combined.  And 
so it says:  “He makes shalom and creates everything.”  

So, it behooves us to explore and appreciate the tremendous 
significance of shalom.  Clearly, we cannot suffice with the 
simple understanding and translation of the word; we are not 
merely referring to peace between man and his fellow man 
and settling arguments and disputes.  There exists a deeper 
significance to the word “שלום”, and this is why it is one of 
HKB”H’s names.  Shalom sustains all of creation and is the 
source of all the berachos.  For this reason, HKB”H is destined 
to send Eliyahu HaNavi Zachur LaTov in the End of Days on the 
special mission of establishing shalom in the world.  For this 
reason, when Pinchas saved Yisrael from annihilation, he was 
blessed with shalom:  “הנני נותן לו את בריתי שלום”.  We request that 
Hashem should guide us on the path of truth.  

All that HKB”H Created 
He Created Solely for His Honor

Let us begin to shed some light on the matter by referring to 
the following Mishnah (Avos 6, 11):  כל מה שברא הקב“ה בעולמו לא” 
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 ברא אלא לכבודו שנאמר )ישעיה מג-ז( כל הנקרא בשמי ולכבודי בראתיו, יצרתיו

 All that HKB”H created in this world, He created — אף עשיתיו“
solely for His own glory, as it states (Yeshayah 43, 7):  “All 
that is called by My name and that I have created for my 
glory, I have formed, even made.”  This teaches us that it is our 
obligation to utilize all elements of creation without exception 
in our service of Hashem; this is the vital principle taught by the 
Mishnah:  “כל מה שברא הקב“ה בעולמו לא ברא אלא לכבודו”.

In truth, at first glance, all earthly matters constitute an 
absolute contradiction to the service of Hashem.  We see with 
our own eyes how the pursuit of material wealth and the 
nonsensical attractions that abound in this world, distance 
a person from the service of his Creator — like the distance 
between east and west.  Nevertheless, our blessed sages 
provided us with a wonderful solution to this problem; we are 
advised to utilize all earthly matters solely for the sake of serving 
Hashem.  This notion is included in the message conveyed by 
the wisest of all men (Mishlei 3, 6):  “בכל דרכיך דעהו” — “in all 
your ways, know Him.”  This, in fact, is the way the halachah is 
stated in the Shulchan Aruch (O.C. 231):  

יתברך  הבורא  לעבודת  אלא  להנאתו,  יכוין  לא  הזה  בעולם  שיהנה  מה  ”בכל 

כדכתיב )משלי ג-ו( בכל דרכיך דעהו, ואמרו חכמים כל מעשיך יהיו לשם שמים, 

והקימה  והישיבה  וההליכה  והשתיה  האכילה  כגון  רשות  של  דברים  שאפילו 

הגורם  לדבר  או  בוראך  לעבודת  כולם  יהיו  גופך,  צרכי  וכל  והשיחה  והתשמיש 

עבודתו... ומי שנוהג כן עובד את בוראו תמיד“.  

All pleasure and benefit a person enjoys in this world 
should not be intended for one’s own personal pleasure but 
rather should be for the purpose of serving the Almighty.  This 
applies to all mundane and optional activities such as eating, 
drinking, walking, sitting, rising and satisfying all of a person’s 
bodily needs.  

We have now obtained a new concept of shalom as it relates 
to our service of Hashem.  Every Jew must establish a form of 
shalom and harmony between all the elements of creation.  He 
must use them all in order to serve Hashem.  Thus, he fulfills 
HKB”H’s will that everything He created was designed to honor 
Him.  Yet, if a Jew only serves Hashem through Torah and mitzvos, 
but does not serve Hashem in earthly matters, he creates a 
separation and division among the elements of creation.  For, 
he is using some elements of creation to perform mitzvos and 
serve Hashem — such as tzitzis, tefillin and mezuzah; while he 
is using the remaining elements of creation solely to satisfy his 
own heart’s desires — but not to serve Hashem.  

Based on this understanding, we can appreciate why HKB”H 
commanded the kohanim to conclude the berachos of Birkas 
Kohanim with the berachah of shalom:  “שלום לך   ,For  .”וישם 
the holy kohanim, who perform the sacred service in the Beis 
HaMikdash, consume the meat of the korbanos in a state of 
kedushah and purity.  Therefore, it is quite fitting for them to 
influence Yisrael to act in a similar fashion.  They bestow upon 
Yisrael the berachah:  “שלום לך   that they, too, should — ”וישם 
merit establishing shalom between all the various elements of 
creation, by utilizing them all to sanctify the name of Heaven 
and fulfill Hashem’s will.  

Sanctifying the Name of Heaven 
with Prohibited Foods

This concept, however, presents a minor difficulty requiring 
further explanation.  We are obliged to establish shalom among 
all of the elements of creation — to utilize them all in the service 
of Hashem.  How do we include foods that are prohibited in 
this scheme — such as insects, non-kosher animals, “neveilah” 
(animals not slaughtered ritually) and “tereifah” (animals with 
certain defects).  They, too, are part of creation and should be 
incorporated in the service of Hashem to fulfill the dictum:  כל” 

מה שברא הקב“ה לא ברא אלא לכבודו“.

In truth, the answer is quite clear.  These animals which are 
prohibited for consumption are indeed an integral part of our 
service of Hashem and the principle:  כל מה שברא הקב“ה לא ברא אלא” 

 HKB”H’s honor, however, is not revealed by consuming  לכבודו“.
them and utilizing them in the service of Hashem but rather by 
doing just the opposite.  By avoiding them, we respect the will 
of Hashem; in this manner, they serve and honor Him.  

It turns out, therefore, that when we establish HKB”H — 
whose name is “שלום” — as King over all of creation without 
exception, we divide the elements of creation into two 
distinct categories.  With one category, the foods that are 
permitted for consumption, we serve Hashem by consuming 
them l’shem shamayim.  With the second category, the foods 
that are prohibited from consumption, we serve Hashem 
by not eating them.  In this manner, we establish shalom 
throughout all of creation; everything participates in the 
service and honor of Hashem.  

It is worthwhile adding a valuable point.  It is known that 
the prohibited foods carry a spirit of tumah, which creates 
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a spiritual blockage — as it is written (Vayikra 11, 43):  אל” 

בם“ ונטמתם  בהם  תטמאו  ולא  השורץ  השרץ  בכל  נפשותיכם  את   תשקצו 
— do not make your souls abominable by means of any 
creeping thing; and you shall not contaminate yourselves 
through them lest you become contaminated through 
them.  The Gemara expounds on this passuk (Yoma 39a):  תנא” 

בהם תטמאו  ולא  שנאמר  אדם,  של  לבו  מטמטמת  עבירה  ישמעאל,  רבי   דבי 

 sin creates a spiritual — ונטמתם בם, אל תקרי ונטמאתם אלא ונטמטם“
obstruction in a man’s heart, as it is stated:  “You shall not 
contaminate yourselves through them lest you become 
contaminated through them (ונטמתם).”  Then the Gemara 
says:  Do not pronounce the word ונטמתם as “v’nitmeitem” 
(meaning you shall become contaminated and impure) but 
rather “v’nitamtem” (meaning you shall become obstructed).  
[This exposition is possible, because the word ונטמתם is missing 
the letter “aleph.”]

As a result, one who consumes prohibited foods, chas 
v’shalom, may Hashem protect him, creates a twofold problem.  
Firstly, he fails to include those items among all of creation 
in the service of Hashem.  Secondly, they created such an 
enormous spiritual flaw in him to the extent that he cannot 
even serve Hashem with those items that are permitted.  Thus, 
it is essential to understand that only by distancing ourselves 
from prohibited foods and avoiding being ritually contaminated 
by them, can we establish shalom in the world among all the 
various components of creation.  

This illuminates for us to some minor degree the depth of 
Rabeinu HaKadosh’s wisdom.  In the six orders of the Mishnah, 
he itemizes all that is permitted or prohibited for consumption.  
Similarly, he describes all acts that are permissible as well as all 
that are prohibited.  Then he concludes with the statement of 
Rabbi Shimon bar Chalafta cited above:  לא מצא הקב“ה כלי מחזיק” 

 — ברכה לישראל אלא השלום, שנאמר ה’ עוז לעמו יתן ה’ יברך את עמו בשלום“
emphasizing the crucial role of shalom in the world.  

Based on what we have discussed, he is conveying to us that 
HKB”H gave Yisrael the Torah so that we would establish shalom 
among all the various elements of creation — by utilizing them 
all to serve Hashem.  Those that are permissible, we use solely 
for the service of Hashem, in keeping with the notion of:  בכל” 

 That which is prohibited, we stay far away from: (a)  .דרכיך דעהו“
so that they do not create a spiritual obstruction and (b) so that 
they do not interfere with our service of Hashem involving the 
elements of creation that are permissible.    

He substantiates his point by citing the passuk:  עוז  ”ה’ 

 HKB”H gave His people Yisrael the Torah, which is — לעמו יתן“
referred to as עוז (strength), to teach them what is permitted 
and what is prohibited;  “יברך את עמו בשלום  so that they — ”ה’ 
would know how to establish “שלום” among all of the elements 
of creation, and how to properly use them in the service of 
Hashem.  This is the message conveyed by the wisest of all 
men (Mishlei 3, 17):  “דרכיה דרכי נועם וכל נתיבותיה שלום” — all her 
paths lead to shalom!

Hashem’s covenant of shalom 
— becoming Eliyahu

Continuing onward and upward along this exalted path, let 
us now explain why Pinchas merited, “midah k’neged midah,” 
this incredible reward:  “הנני נותן לו את בריתי שלום” — Hashem’s 
covenant of shalom — becoming Eliyahu, who is destined 
to bring shalom to the world and herald in the geulah at the 
End of Days.  In the Midrash (Bamidbar Rabbah 21, 3), it 
elucidates the following passuk in relation to him (Malachi 2, 
והשלום“  :(5  My covenant of life and“ — ”בריתי היתה אתו החיים 
shalom was with him.”  Let us explain based on what we 
have learned.  Zimri ben Salu, a prince of Yisrael presented a 
claim.  He intended to unite with Kozbi the daughter of Tzur, 
the daughter of one of the five kings of Midyan, in order to 
bring her into the congregation of Yisrael.  In this manner, he 
planned to establish “שלום” among all the various elements of 
creation — utilizing them to serve Hashem.

Regarding Pinchas the son of Elazar the son of Aharon 
HaKohen, the prophet attests (Malachi 2, 6):  היתה אמת   ”תורת 

 the Torah of truth was in his mouth.  Through his — בפיהו“
kedushah, Pinchas discerned that Zimri’s true intent was to 
sin.  For, Kozbi the daughter of Tzur was not a Jewess.  Thus, 
not only would he not succeed in introducing her tumah into 
the kedushah of Yisrael, but, in addition, he would contaminate 
Yisrael and cause them to sin, chas v’shalom.  This is indeed 
what happened; Yisrael sinned with the daughters of Moav and 
worshipped the “avodah zarah” of Ba’al Peor.  Therefore, Pinchas 
acted zealously on behalf of Hashem and killed Zimri ben Salu.  
Thus, he reestablished the true shalom between HKB”H and the 
congregation of Yisrael.  

We can now appreciate the significance of the reward 
HKB”H bestowed upon Pinchas and how it exemplifies the 
principle of “midah k’neged midah”:  "הנני נותן לו את בריתי שלום"  
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— that he would merit becoming Eliyahu who is destined to 
establish shalom in the world at the End of Days.  For, Eliyahu 
HaNavi’s task will be to complete the establishment of shalom 
between all the various elements of creation.  He will do so by 
getting all of Yisrael who have strayed away from HKB”H and 
His Torah in galus to perform teshuvah.  He will distance them 
from all that is prohibited and which cannot  be utilized in the 
service of Hashem.  

Additionally, we are all familiar with the term “תיקו”; it 
appears in the Gemara approximately three hundred and nine 
times in association with a question or issue that cannot be 
resolved.  The Tosfos Yom Tov (end of Eduyos) states that 
this term is an abbreviation for:  ת’שבי י’תרץ ק’ושיות ו’איבעיות — 
indicating that Eliyahu (referred to as Tishbi) will resolve all 
questions and difficulties.  

Thus, it turns out that Eliyahu is destined to clarify all 
that is permissible — that for the sake of shalom should be 
included among the components of creation that may be 
utilized to serve Hashem directly.  Conversely, he will identify 

all things that are prohibited and should be kept at a distance; 
these things should be not be included in matters of kedushah.  
This task is a reward “midah k’neged midah” for exposing 
Zimri’s lie and deception — his supposed attempt to establish 
shalom by bringing the daughter of the king of Midyan into the 
congregation of Yisrael.  

This explains very nicely the tradition described by the 
Ba’al HaTurim.  In the sefer Torah, in the passuk:  אמור  ”לכן 

 it is customary to write the letter — הנני נותן לו את בריתי שלום“
“vav” in the word “שלום” with a break in the middle.  This 
fits in beautifully with what we have learned.  For, Eliyahu 
is destined to reveal which elements of creation should be 
employed in the service of Hashem and which are prohibited 
from use in the service of Hashem.  The split “vav” in the 
word  “שלום” alludes to this division and distinction among 
the elements of creation.  This distinction is essential to the 
process of shalom.  Now, we must pray to Hashem to send us 
Eliyahu HaNavi Zachur LaTov to announce the arrival of the 
geulah swiftly in our times!  Amen.
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