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On this upcoming Shabbas kodesh, we read from the Torah 
parshas Masei.  With this reading, not only do we conclude 
sefer Bamidbar, but we also conclude the first four sefarim of 
the Torah—Bereishis, Shemos, Vayikra and Bamidbar—for this 
calendar year.  On the following Shabbas, the Shabbas preceding 
Tishah B’Av, Shabbas Chazon, we will begin reading sefer Devarim 
with parshas Devarim.  We repeat this pattern on an annual basis 
during the Shabbasos of Bein HaMetzarim; we connect the first 
four chumashim of the Torah with the fifth chumash.  

Now, we know from the Gemara (Megillah 31b) that Ezra 
HaSofer arranged the weekly Torah readings for the entire year 
with specific intent. It is worthwhile analyzing, therefore, why he 
arranged for us to connect the first four sefarim of the Torah with the 
fifth sefer specifically during the period of “Bein HaMetzarim”. 

With the Motion of His Hand Rabbi Yehoshua 
Defeats the Heretic and Causes His Death

Let us begin with an amazing story found in the Gemara 
(Chagigah 5b) illustrating the incredible wisdom displayed 
by the divine Tanna Rabbi Yehoshua ben Chananya. Rabbi 
Yehoshua used to debate heretics, who despised the Jews, in the 
presence of the Roman Caesar. 

This story is based on a passuk in parshas Vayelech (Devarim 
ההוא” :(18 ,31 ביום  פני  אסתיר  הסתר   and I will certainly — “ואנכי 
conceal my face on that day. Concerning this passuk, Rabbi 
Yosef stated that even when HKB”H conceals His presence from 
Yisrael: ”כסיתיך ידי  ובצל  טז(  נא  )ישעיה  שנאמר  עלינו,  נטויה   ,He— “ידו 
nevertheless, continues to watch over us and protect us. Our 
blessed sages cite a related incident:

עמא  אפיקורסא,  ההוא  ליה  אחוי  קיסר,  בי  קאי  הוה  חנניה  בן  יהושע  “רבי 

דאהדרינהו מריה לאפיה מיניה, אחוי ליה ידו נטויה עלינו. אמר ליה קיסר לרבי 

יהושע, מאי אחוי לך, עמא דאהדרינהו מריה לאפיה מיניה, ואנא מחוינא ליה ידו 

מריה  דאהדרינהו  עמא  ליה,  אחויית  מאי  מינא,  לההוא  ליה  אמרו  עלינו.  נטויה 

מיניה, ומאי אחוי לך, לא ידענא, אמרו, גברא דלא ידע מאי מחוו ליה במחוג יחוי 

קמי מלכא, אפקוהו וקטלוהו”.

Rabbi Yehoshua stood before the Caesar, while a certain heretic 
attempted to provoke him and embarrass him. Without uttering 
a word, he turned away from Rabbi Yehoshua; this gesture was 
intended to suggest that HKB”H, so to speak, had turned away 
from Yisrael, as implied by the passuk: ביום פני  אסתיר  הסתר   “ואנכי 

 .and I will certainly conceal my face on that day — ההוא”

Rabbi Yehoshua comprehended his meaning immediately 
and gestured in return with an outstretched hand. He was 
indicating that even in exile, while HKB”H seemingly conceals 
his countenance, nevertheless: ”עלינו נטויה   His hand— “ידו 
remains outstretched over us to protect us. The heretic had 
no clue what Rabbi Yehoshua was conveying by this gesture. 
He was too embarrassed to admit this fact in front of the 
Caesar, and hoped that the matter would pass uneventfully 
— without anyone realizing that he had failed to grasp Rabbi 
Yehoshua’s meaning. 

Upon witnessing this exchange of gestures between 
the heretic and Rabbi Yehoshua, the Caesar immediately 
understood that a debate was taking place concerning the Jews. 
Therefore, he addressed Rabbi Yehoshua privately and inquired 
as to the meaning of the heretic’s gesture of turning away from 
him. Rabbi Yehoshua replied that he was suggesting that Yisrael 
were a people whose Master had turned away from them. Next, 
the Caesar inquired as to the meaning of Rabbi Yehoshua’s 
return gesture — the outstretching of his hand. He answered 
that he was signaling that even now ”ידו נטויה עלינו“ — HKB”H’s 
hand remains outstretched over us. 



Then, the Caesar’s representatives proceeded to quiz the 
heretic to see if he had understood Rabbi Yehoshua’s gestures. 
They asked him what he had signaled to Rabbi Yehoshua. He 
replied that he had indicated that HKB”H had turned away from 
Yisrael. Next, they asked him what Rabbi Yehoshua had conveyed 
in return by his outstretched hand. The heretic confessed that he 
did not comprehend the meaning of that gesture. The Caesar’s 
officials expressed their surprise: “Is someone who is unable to 
appreciate what is being conveyed to him worthy of standing 
before the Caesar?” They took him out and killed him. 

The Meshech Chochmah’s 
Magnificent Explanation

How nice and pleasant it is to sit together as brothers and 
delight in the joys of the Torah.  Let us examine the commentary 
of the brilliant Meshech Chochmah (Shemos 3, 13).  He 
enlightens us with regards to the debate that transpired between 
Rabbi Yehoshua and the “apikores”—the heretic—based on an 
elucidation in the Gemara (Berachos 6a) apropos the passuk 
(Devarim 28, 10):  ,ממך ויראו  עליך  נקרא  ה’  שם  כי  הארץ  עמי  כל   “וראו 

שבראש” תפילין  אלו  אומר,  הגדול  אליעזר    :the passuk states—רבי 
“Then all the peoples of the earth will see that the name of 
Hashem is proclaimed over you, and they will revere you.”  
Rabbi Eliezer the Great says:  This is a reference to “tefillin 
shel rosh.”  Thus, we see that the nations of the world fear the 
“tefillin shel rosh.”  On the other hand, we find the following 
elucidation in the Gemara (Menachos 37b) concerning the 
passuk (Shemos 13, 9):  והיה לך לאות על ידך” - “לך לאות ולא לאחרים“ 

 and it will be a sign for you on your hand,” it will be“—לאות”
a sign for you but not for others.  The difference is that the 
“tefillin shel yad” are concealed as opposed to the “tefillin shel 
rosh” which are worn openly.  

With this in mind, the Meshech Chochmah provides us with 
an amazing principle.  When the Beit HaMikdash stood and 
served its purpose or at the time of the future geulah, Hashem’s 
hashgachah and management of the world is apparent to all.  At 
such times, HKB”H provides illumination for Yisrael not only 
via the “tefillin shel yad” but also via the “tefillin shel rosh”—
which is visible to everyone.  This open visibility instills fear 
in the hearts of the goyim, as indicated by the passuk:  וראו“ 

ויראו ממך”  alluding to the “tefillin—כל עמי הארץ כי שם ה’ נקרא עליך 
shel rosh.”  During periods of galus, however, when HKB”H’s 
hashgachah is concealed and not so apparent, He manages 
Yisrael solely via the “tefillin shel yad,” which are always worn 

concealed—as indicated by the statement:  ולא לאחרים  “לך לאות 

 Notwithstanding, this teaches us that even during   .לאות”
periods of galus, HKB”H watches over us, albeit in a concealed 
manner, consistent with the “tefillin shel yad.”  

Based on this concept, the Meshech Chochmah interprets 
the significance of the debate between the apikores and Rabbi 
Yehoshua.  By turning his head away from Rabbi Yehoshua, the 
apikores was insinuating that HKB”H has turned away from 
Yisrael, in keeping the passuk:  ”ואנכי הסתר אסתיר פני“-- and I will 
certainly conceal my face.  He was alluding to the fact that in 
galus HKB”H does not reveal Himself via the “tefillin shel rosh,” 
which instill fear and trepidation in the nations of the world.  
In response, Rabbi Yehoshua motioned with his arm indicating 
that:  ”ידו נטויה עלינו“.  Even during galus, HKB”H supervises and 
watches over Yisrael in a concealed fashion, as exemplified by 
the “tefillin shel yad.”  

“And His hand is still stretched out” 
Protecting Us with His Left Hand

Support for this magnificent interpretation of the Meshech 
Chochmah can be found in the immaculate teachings of the 
Maharsha in Chiddushei Aggados (Chagigah ibid.).  There he 
points out that the source for Rabbi Yehoshua’s ingenious hand 
gesture—indicating that “His hand is outstretched over us”—
is to be found in the words of the navi (Yeshayah 5, 24):  כי מאסו“ 

 את תורת ה’ צבאות ואת אמרת קדוש ישראל נאצו, על כן חרה אף ה’ בעמו ויט ידו

 for they have loathed—עליו ויכהו... בכל זאת לא שב אפו ועוד ידו נטויה”
the Torah of Hashem, Master of Legions, and they have 
scorned the word of the Holy One of Yisrael.  Therefore, 
Hashem’s wrath has flared up against His people and He 
has stretched forth His hand against them and stricken 
them . . . Nevertheless, His wrath has not ceased, and His 
hand is still outstretched.  

Now, Rabbi Yehoshua’s gesture indicates that he is not 
interpreting the words:  ”נטויה ידו  —in the negative sense “ועוד 
suggesting that HKB”H’s hand is yet outstretched to inflict 
punishment upon Yisrael, chas v’shalom.  Rather, he interprets 
this phrase in a positive sense—that although HKB”H has 
concealed His countenance from Yisrael, and His wrath has not yet 
subsided, nevertheless His hand remains outstretched to protect 
and safeguard them.  The Maharsha bases this explanation on the 
Gemara’s teaching (Menachos 36b) that when Scriptures refers 
to a hand generically, without further clarification, it is referring 
to the left hand.  He substantiates this point by referring to the 
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passuk (Yeshayah 48, 13):  ”שמים טפחה  וימיני  ארץ  יסדה  ידי  —“אף 
also, My hand has laid the foundation of the earth, and My 
right hand has measured out the heavens.  Clearly, the first 
part of the passuk, which does not specify which hand is being 
described, is a reference to the left hand.  

This would suggest that the passuk’s statement:  ידו  “ועוד 

 and His hand is still outstretched—refers to the left—נטויה”
hand.  As we know, the right hand alludes to actions involving 
the midah of chesed; whereas the left hand alludes to actions 
involving the midah of din.  The source for this notion is the 
Tikunei Zohar in the passage of Petach Eliyahu (Introduction 
17a):  ”חסד דרועא ימינא, גבורה דרועא שמאלא“—chesed is associated 
with the right arm; gevurah is associated with the left arm.  
With this in mind, the message of the following passuk is quite 
clear (Eichah 2, 3):  ”השיב אחור ימינו“—He drew back His right 
hand.  During galus, when the attribute of din prevails, HKB”H 
withdraws His right hand—the hand associated with chesed—
and places it behind Him, so to speak.  

The message conveyed by the navi is now quite apparent:  
 Even during periods of galus, when HKB”H has  .“ועוד ידו נטויה”
withdrawn His right hand—because chesed is not apparent as 
it was when the Beit HaMikdash stood and served its purpose—
nevertheless, His left hand is still outstretched to protect us.  
This is what the apikores was demonstrating to Rabbi Yehoshua; 
HKB”H has concealed His countenance from us during galus 
and has placed His right hand, the hand of chesed, behind Him.  
To which Rabbi Yehoshua responded with a motion of his hand:  
 even so, His left hand is outstretched to offer us—“ועוד ידו נטויה”
continued protection.  This concludes his explanation.  

Thus, we learn from the explanation of the Maharsha that 
Rabbi Yehoshua extended his left hand in order to allude to the 
left hand of HKB”H—which is outstretched to protect us during 
times of galus.  This coincides beautifully with the Meshech 
Chochmah’s interpretation that Rabbi Yehoshua meant to 
indicate that “His hand is yet outstretched” to safeguard us 
like the “tefillin shel yad”—which is placed on the left arm.  

Rabbi Yehoshua Caused the Death 
of the Apikores with His Left Hand

Like a loyal servant following in the master’s footsteps, 
it appears that we can add a little spice to the Maharsha’s 
explanation.  Yes, it is true that during periods of galus, HKB”H 
withdraws His right hand, so that Yisrael will remain in galus 

until they rectify all that requires tikun.  Yet, when the wicked 
elements of the nations of the world oppress Yisrael above and 
beyond what they have been permitted, Yisrael in galus can no 
longer accomplish the necessary tikuns.  Then a fascinating 
phenomenon occurs.  The very same left hand of HKB”H--
designated to impose din upon Yisrael in galus--turns around and 
smites the wicked goyim in order to protect Yisrael.  This then is 
the message conveyed by the navi:  ”בכל זאת לא שב אפו“—although 
His wrath has not subsided from Yisrael in galus; nevertheless 
 his hand remains outstretched to protect us, like—“ועוד ידו נטויה”
the “tefillin shel yad” which is placed on the left arm.  

We can now better appreciate the depth of Rabbi Yehoshua’s 
wisdom.  The apikores intended to mock Yisrael in the presence 
of the Roman Caesar.  He indicated that HKB”H has concealed 
His countenance from them in galus; for, He has withdrawn 
His right hand, so as not to guide them according to the midah 
of chesed.  The holy Tanna Rabbi Yehoshua outwitted him, 
however, by extending his left hand.  Thus, he alluded to the fact 
that even in galus HKB”H’s left hand remains outstretched for 
the sake of protecting Yisrael.  

By this simple gesture, the extension of his holy left hand 
toward the apikores, Rabbi Yehoshua imposed the force of din, 
embodied by the left hand, upon the apikores.  The motion 
of that hand caused the death of the apikores, who failed to 
comprehend the significance of Rabbi Yehoshua’s gesture.  This 
convinced the Caesar and his ministers that, in fact, even during 
the bitter galus, ”נטויה ידו   HKB”H continues to protect—“עוד 
Yisrael with His left hand, as well, by inflicting din upon the 
heads of Yisrael’s enemies.  

Thus, we have gained an even better appreciation of the 
Meshech Chochmah’s interpretation.  While it is true that in 
galus we do not merit the management represented by the 
“tefillin shel rosh”—imposing fear and trepidation upon the 
goyim.  Nevertheless, we continue to merit the management 
represented by the “tefillin shel yad,” worn on the left arm.  
The force of “midas hadin” is inflicted upon the enemies of 
Yisrael, who wish to oppress Yisrael and prevent them from 
accomplishing their mission.  

Solving an Unfathomable Riddle in the Rambam

Based on the insight gleaned from the Meshech Chochmah, 
we can suggest a solution to a puzzling statement in the writings 
of the Rambam.  He writes concerning the laws of Tishah B’Av 
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(Hilchos Ta’anis 5, 11):  תפילין בו  להניח  שלא  נוהגין  החכמים   “ומקצת 

 and a small number of scholars follow the custom—של ראש”
of not wearing the “tefillin shel rosh.”  Understood simply, 
he is referring to the teaching in the Gemara (Berachos 11a):  
 “אבל חייב בכל המצוות האמורות בתורה, חוץ מן התפילין שהרי נאמר בהם פאר,

עליך” חבוש  כד-יז( פארך  )יחזקאל   a person in mourning is—שנאמר 
obligated in all of the mitzvot mentioned in the Torah with 
the exception of tefillin; for, they are described as “pe’er” 
(magnificence; majesty), as it is stated (Yechezkel 24, 17):  
“Don your majesty.”  

Now, from the language of the Rambam, he implies that on 
Tishah B’Av some of the sages only donned the “tefillin shel 
yad.”  This, indeed, is how the great posek, the Pri Megadim, 
explains the Rambam’s meaning in Eshel Avraham (O.C. 555, 1).  
Thus, we must endeavor to explain what possessed them to don 
only the “tefillin shel yad” without the “tefillin shel rosh.”  Yet, 
in light of the Meshech Chochmah’s insight, we can suggest that 
they were hinting at the fact that in galus HKB”H only reveals 
Himself via the concealment of the “tefillin shel yad”—reflecting 
the fact that they are “a sign for you but not for others.”  His 
hashgachah is without the “tefillin shel rosh” which instills fear 
and trepidation in all the nations of the world.  

This helps explain very nicely that which we have learned 
in the Gemara (Yoma 69b):  שמן נקרא  למה  לוי,  בן  יהושע  רבי   “אמר 

 אנשי כנסת הגדולה, שהחזירו עטרה ליושנה, אתא משה אמר האל הגדול הגיבור

נורא, נוראותיו, לא אמר  איה  נכרים מקרקרין בהיכלו  ואמר  ירמיה   והנורא, אתא 

 אתא דניאל אמר נכרים משתעבדים בבניו איה גבורותיו, לא אמר גיבור. אתו אינהו

 ]אנשי כנסת הגדולה[ ואמרו, אדרבה זו היא גבורותיו שכובש את רצונו שנותן ארך

אחת אומה  היאך  הקב”ה,  של  מוראו  שאלמלא  נוראותיו  הן  ואלו  לרשעים,   אפים 

 Rabbi Yehoshua ben Levi said:  Why  יכולה להתקיים בין האומות”.
were they called the Men of the “Great” Assembly?  Because 
they restored the crown of G-d’s glory to its original luster.  
Moshe came and said:  “the great, powerful and awesome 
G-d.”  Then Yirmiyah came and said:  Strangers are croaking 
in His Sanctuary!  Where is His awesomeness?  Therefore, 
he did not mention “awesome” in his prayer.  Then Daniel 
came and said:  Strangers are enslaving His children!  Where 
is his power?  Therefore, he did not say “powerful” in his 
prayer.  Then they came and said:  On the contrary!  This is 
His magnificent display of power; for, He restrains His will 
in that He exhibits tolerance toward the wicked.  And these 
are indeed displays of His awesomeness, because if not for 
the awe of the nations for HKB”H, how could one nation 
survive among the many nations of the world?  

Based on what we have discussed, we can propose an 
interpretation of this passage.  Yirmiyah and Daniel abolished 
the descriptions ”ונורא  because they thought that in ,“גיבור 
galus—where HKB”H withdraws His right hand and manages 
Yisrael in accordance with “midas hadin”—His awesomeness 
and power are not being displayed.  Ultimately, however, the 
Anshei Kenesset HaGedolah revealed that in fact HKB”H was 
safeguarding Yisrael via “midas hadin,” with His left hand—
exacting revenge against the goyim who were oppressing 
Yisrael.  Thus, even in galus HKB”H’s awesomeness and power 
are on display; for He punishes the goyim with the very left 
hand with which He leads Yisrael in galus.  

The First Four Chumashim Correspond 
to Tefillin shel Rosh Sefer Devarim 

Corresponds to Tefillin shel Yad

Continuing onward and upward along this path of 
enlightenment, let us now explain why Ezra HaSofer arranged 
that we conclude the reading of the first four chumashim--
במדבר” ויקרא,  שמות,   during the three weeks of “Bein—”בראשית, 
HaMetzarim” and connect them with the beginning of chumash 
 before the arrival of Tishah B’Av.  We find a precious and “דברים”
illuminating idea in the Sefat Emet (Devarim 5659) concerning 
the five books of the Torah, which ties in beautifully with the 
Meshech Chochmah’s interpretation above.  

The gist of his sacred notion is that the first four sefarim:  
במדבר” ויקרא,  שמות,   correspond to the four passages “בראשית, 
contained in the four compartments of the “tefillin shel 
rosh”; whereas sefer ”דברים“, referred to as “Mishneh Torah,” 
corresponds to “tefillin shel yad”—where all four passages are 
contained within a single compartment.  Additionally, “Mishneh 
Torah” contains that which is said in all of the four sefarim 
which precede it, just like the “tefillin shel yad” contains all of 
the four passages contained in the “tefillin shel rosh.”  Here are 
the words of the Sefat Emet:  

 “משנה תורה היא בחינת תפילין של יד, והד’ ספרים בחינת תפילין של ראש,

 לכן יש במשנה תורה כל הנאמר בד’ ספרים הקודמים, כמו בתפילין של יד שכל הד’

 פרשיות בבית אחד, ולכן נקרא דברים דברי תוכחות, שהם מקרבין לבות בני ישראל

נגד הלב”. והוא  יד וקשרתם   ,Therefore  אל התורה, כמו שכתוב בתפילין של 
Devarim is called a book of “tochachot”—rebuke—because it 
draws the hearts of Bnei Yisrael nearer to the Torah; just as it is 
written regarding “tefillin shel yad”—“you shall bind them,” for 
they are opposite the heart.  
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In other words, the “tefillin shel yad” are worn opposite 
the heart:  ”שמו יתברך  לעבודתו  לבנו  ומחשבות  תאוות  בזה   to—“לשעבד 
subjugate the desires and thoughts of our hearts in the 
service of the Blessed One.  Hence, regarding them, it is 
written:  ”ידך על  לאות   to bind the heart to serve the—“וקשרתם 
Almighty.  Similarly, by means of the “tochachot” delivered by 
Moshe Rabeinu in sefer Devarim, the hearts of Bnei Yisrael bind 
to Hashem.  

The Sefat Emet goes on to explain the significant difference 
between the first four sefarim of the Torah—corresponding 
to “tefillin shel rosh”—and sefer Devarim—corresponding 
to “tefillin shel yad.”  He cites the Gemara’s statement above:  
שבראש” תפילין  אלו   – ממך  ויראו  עליך  נקרא  ה’  שם  כי  הארץ  עמי  כל    .“וראו 
This suggests that “tefillin shel rosh” represent Hashem’s 
management of Yisrael beyond the realm of natural law—when 
he instills fear in all of the nations of the world.  On the other 
hand, regarding “tefillin shel yad,” it is written:  לאות לך   “והיה 

ידך”  teaching us that they are a sign for you but not for—על 
others.  This is because “tefillin shel yad” represent Hashem’s 
management of Yisrael within the boundaries of natural law.  

Therefore, in the first four chumashim corresponding to 
“tefillin shel rosh,” HKB”H’s management and relationship 
with the generation of the exodus from Mitzrayim—“dor 
hamidbar”—is described.  They were privileged to witness 
phenomena and feats beyond the realm of nature—such as the 
incredible miracle of “kriat Yam Suf.”  In the “shirah” sung at the 
yam, they proclaimed (Shemos 15, 15):  אז נבהלו אלופי אדום אילי“ 

 then the chieftains of Edom—מואב יאחזמו רעד נמוגו כל יושבי כנען”
were confounded, trembling gripped the mighty of Moav, 
all the inhabitants of Canaan melted.  That is the effect and 
“segulah” of “tefillin shel rosh”; it instills fear and trepidation in 
all the nations of the world.  This in fact is the case with regards 
to all of the miracles HKB”H performed on behalf of Yisrael in 
the midbar—such as the falling of the “mahn,” the heavenly 
bread, from the heavens.  

Sefer Devarim is a different story.  It corresponds to 
“tefillin shel yad,” which alludes to HKB”H’s management and 
relationship with Yisrael through concealment—“hester.”  As 
we have learned, “it is a sign for you but not for others.”  
Thus, they signify the management and relationship with the 
generation that entered Eretz Yisrael.  Their relationship with 
HKB”H was concealed within the realm of nature; they battled 
the nations of the land with swords and spears.  Here is what 
he writes:  

“ותפילין של ראש נגד המוח שהוא מדרגה שלמעלה, וראו כל עמי הארץ כי שם 

ה’ נקרא עליך, דרשו על תפילין של ראש, שכן היתה הנהגת דור המדבר בהתגלות 

שלא כדרך הטבע, ומשנה תורה הוא הדרך שנכנסו בני ישראל לארץ ישראל, והיה 

לך לאות על ידך, לך לאות ולא לאחרים”.

The “tefillin shel rosh” sit opposite the brain and represent 
a higher level of existence.  Concerning the passuk:  וראו כל עמי “ 

 our sages expound that it is a reference to הארץ כי שם ה’ נקרא עליך “
“tefillin shel rosh.”  For, the management of “dor hamidbar” was 
open and revealed, not based on the laws of nature.  “Mishneh 
Torah” describes how Bnei Yisrael entered Eretz Yisrael.  “It 
shall be a sign for you on your arm”—a sign for you but not 
for others.  

 "בשוב ה' את שיבת ציון ”
 Is an Abbreviation for בשו"ב
ב’ראשית ש’מות ו’יקרא ב’מדבר 

We learn from his sacred words that HKB”H will reveal 
Himself to Yisrael during the future geulah via the perspective 
of “tefillin shel rosh”—similar to the first four sefarim of the 
Torah.  At that time, the promise of the passuk will be fulfilled:  
ויראו ממך”  the nations of the—“וראו כל עמי הארץ כי שם ה’ נקרא עליך 
earth will witness this phenomenon and will be overcome with 
fear and reverence.  Concerning this idea, let us add a pleasant 
tidbit based on the words of Yisrael’s sweet psalmist (David 
HaMelech) describing the future geulah (Tehillim 126, 1):  שיר“ 

כחולמים” היינו  ציון  שיבת  את  ה’  בשוב    .A song of ascents—המעלות 
When Hashem will return the captivity of Tziyon, we will 
be like dreamers.  

In other words, in the Future to Come, HKB”H will reveal 
Himself to us once again with the name of Hashem associated 
with “tefillin shel rosh.”  That is how He revealed Himself to us 
while the Beit HaMikdash stood and served its purpose—in 
order to overwhelm all of the nations of the world with fear and 
trepidation.  Based on what we have learned, this revelation 
will manifest itself through the light of the first four sefarim 
of the Torah—which correspond to “tefillin shel rosh.”  Hence, 
David HaMelech cleverly alluded to this phenomenon with the 
words:  ”בשוב ה’ את שיבת ציון“; the word בשו”ב is an abbreviation 
for ב’ראשית ש’מות ו’יקרא ב’מדבר.  These four sefarim will serve as 
the vehicle for HKB”H to reveal Himself.  

At last, we have been enlightened and we can rejoice; we have 
achieved a better understanding of Ezra HaSofer’s wisdom and 
insight.  He arranged the yearly Torah readings in such a manner 
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that we always conclude the reading of the first four chumashim 
during the Shabbasos of Bein HaMetzarim.  Then we connect them 
with the reading from chumash Devarim before the arrival of 
Tishah B’Av.  For, as we have learned, during times of galus, HKB”H 
only reveals Himself to us via “tefillin shel yad”—His presence 
and management is concealed:  ”לך לאות ולא לאחרים לאות“.  

Therefore, it is propitious and timely to conclude the reading 
of the first four sefarim—corresponding to “tefillin shel rosh”—
and connect them with the fifth sefer—corresponding to “tefillin 
shel yad.”  By doing so, we perform a symbolic gesture—“poel 
dimyon”—encouraging HKB”H to reveal Himself via “tefillin shel 
rosh” and to unite them with “tefillin shel yad”—demonstrating 
the open, revealed management that will prevail at the time of 
the future geulah.  Then, the promise of the passuk will finally 
be realized:  .”וראו כל עמי הארץ כי שם ה’ נקרא עליך ויראו ממך“

Forty-two Journeys Corresponding to the Forty-
two Times the Name Havaya Appears in the 

Tefillin shel Yad and Tefillin shel Rosh

I was struck by a wonderful idea.  I would like to explain 
why HKB”H concluded the four chumashim- ,שמות “בראשית,    : 

במדבר”  which we have learned correspond to the four ,ויקרא, 
passages (four compartments) of the “tefillin shel rosh”—with 
parshas Masei.  Parshas Masei recounts the forty-two journeys 
Yisrael travelled in the Midbar.  Rashi comments on the opening 
passuk of the parsha (Bamidbar 33, 1):  אין כאן אלא  –  “אלה מסעי 

מסעות” ושתים  -These are the journeys”:  Only forty“—ארבעים 
two journeys are listed here.

While it is true that the first four chumashim represent 
“tefillin shel rosh”; nevertheless, the Gemara (Menachot 36a) 
teaches us:  ”שתים יהו  עיניך  שבין  זמן   In other words, it is  .“כל 
prohibited to don the “tefillin shel rosh” without the “tefillin 
shel yad.”  Therefore, HKB”H provided an allusion in our parsha, 
parshas Masei, concerning the connection between “tefillin shel 
yad” and “tefillin shel rosh.”  As the Rambam points out, each of 
the tefillin contain twenty-one mentions of the name Havaya; 
together they contain forty-two Havayas, corresponding to the 
forty-two journeys.  

It appears that we can explain the association between the 
forty-two journeys and the forty-two mentions of the name 
Havaya in the two tefillin combined based on a tremendous 
chiddush presented by the Degel Machaneh Efraim in the 
name of his elder, the holy Baal Shem Tov, zy”a.  He teaches us 
that every Jew in the course of his lifetime, from the day of his 
birth until the day of his death, passes through the desolate 
wilderness of “olam hazeh”—this world.  He completes the very 
same forty-two journeys that Yisrael travelled in the midbar.  
Ultimately, he merits entering the land of the living in the world 
of the neshamos.  

He writes that the day a person is born and exits his mother’s 
womb is analogous to the exodus from Mitzrayim.  Then a 
person travels one journey after another until he reaches the 
upper “eretz hachaim.”  Certainly, these journeys were recorded 
in the Torah to guide a Jew along the proper path—so that he 
will know which path to choose as he moves from journey to 
journey throughout his life.  

Each and every journey is sacred and exalted; nevertheless, the 
nature of a journey and location can change due to people’s actions.  
Unfortunately, a place of kedushah can be transformed into the exact 
opposite.  Yet, if people journey and arrive at these destinations 
without altering them with their actions, each destination will 
surely illuminate their lives with its concealed light.  

This is the significance of the opening pesukim of our 
parsha.  Moshe recorded these journeys in the Torah as they 
were intended from above.  They are designed to guide a person 
along the path that Hashem would have him choose.

We can now suggest that this why HKB”H commanded us to 
don “tefillin shel yad” and “tefillin shel rosh” corresponding to 
the forty-two journeys.  For, concerning those journeys, the Torah 
states (Bamidbar 9, 18):  ”על פי ה’ יסעו בני ישראל ועל פי ה’ יחנו“—Bnei 
Yisrael travelled and camped exclusively based on Hashem’s 
instructions.  In similar fashion, in the merit of donning the 
“tefillin shel yad” and “tefillin shel rosh” daily—which mention 
the name Havaya forty-two times—we merit completing the 
forty-two journeys that every Jew must travel during his lifetime-
-exclusively according to the will of Hashem!
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