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In this week’s parsha, parshas Shelach, we encounter one 
of the more difficult episodes described in the Torah.  We learn 
about the “meraglim”—spies sent to scout out the Promised 
Land.  The Torah attests to the fact that these were not ordinary 
men (Bamidbar 13, 3):  “המה ישראל  בני  ראשי  אנשים   they—”כולם 
were all distinguished men; chiefs of Bnei Yisrael were they.  
It behooves us to try to make some sense of this passage.  How 
did such esteemed figures fail so miserably—falling from such 
tremendous heights to such extreme depths?  

Additionally, it is essential that we examine the severe 
punishment imposed by HKB”H upon the “meraglim”—for 
speaking ill of Eretz Yisrael—and upon all of Bnei Yisrael above 
the age of twenty who accepted what they had to say.  They 
were all doomed to die in the “midbar,” and were not allowed 
to enter the Promised Land.  Their children, below the age of 
twenty, who followed them, had to wander in the desert for 
forty years—one year for each day of this ill-fated mission.  The 
Torah states (ibid. 14, 32):  

”ופגריכם אתם יפלו במדבר הזה, ובניכם יהיו רועים במדבר ארבעים שנה, ונשאו 

את זנותיכם עד תום פגריכם במדבר, במספר הימים אשר תרתם את הארץ ארבעים 

יום יום לשנה יום לשנה, תשאו את עוונותיכם ארבעים שנה וידעתם את תנואתי“.

But your carcasses shall drop in this wilderness.  Your 
children will roam in the wilderness for forty years and 
bear your guilt, until your carcasses shall cease to be, in the 
wilderness.  Like the number of the days that you spied out 
the land, forty days, a day for a year, a day for a year, shall you 
bear your iniquities—forty years—and you shall know what 
parting from Me is.  

The commentaries, among them the Kli Yakar, question the 
significance of this punishment.  Why did HKB”H make them 
wander in the “midbar” for forty years—one year for each of the 

forty days the spies sojourned in the land?  After all, we know 
from the Gemara (Sanhedrin 90a):  שכל מדותיו של הקב“ה מדה כנגד” 

 for all of the measures of HKB”H are measure for—מדה“
measure (“midah k’neged midah”).  That being the case, they 
should have only been punished one day for each of the days the 
“meraglim” spent in the land.  So, why did HKB”H compound the 
punishment—punishing them a full year for each day?  

A Clear Answer from an Explicit Gemara

In truth, we find a clear-cut answer to this question in the 
Gemara (Chagigah 5b), regarding a story involving Rav Idi.  It was 
his custom to make an annual trip to the Beis Midrash, where the 
sages sat occupied in Torah-study.  The trip from his city took 
three months; he would stay there and learn with them for only 
one day.  Then he would return home—once again taking three 
month.  For that reason, the sages referred to him as:  בר בי רב דחד” 

”.a student of the academy for one day“—יומא“

Embarrassed by this moniker, he related the following passuk 
to himself (Iyov 12, 4):  “שחוק לרעהו אהיה”—I will be as one who 
is mockery for his friend.  Hearing of this, Rabbi Yochanan 
feared that Rav Idi would demand that the sages be punished for 
insulting him.  Therefore, he entreated Rav Idi:  במטותא מינך לא” 

  .please do not cause the Rabbis to be punished—תעניש להו רבנן“
Rabbi Yochanan proceeded to expound on Rav Idi’s virtues in the 
Beis Midrash—pointing out that he travelled such a long way in 
order to be able to study Torah for a single day:

ודעת  ידרשון  יום  יום  ואותי  נח-ב(  )ישעיה  ודרש  יוחנן לבי מדרשא,  ”נפק רבי 

כל  לך  לומר  אלא  אותו,  דורשין  אין  ובלילה  אותו,  דורשין  ביום  וכי  יחפצון,  דרכי 

העוסק בתורה אפילו יום אחד בשנה, מעלה עליו הכתוב כאילו עסק כל השנה כולה. 

וכן במדת פורענות דכתיב )במדבר יד-לד( במספר הימים אשר תרתם את הארץ, וכי 

ארבעים שנה חטאו והלא ארבעים יום חטאו, אלא לומר לך כל העובר עבירה אפילו 

יום אחד בשנה, מעלה עליו הכתוב כאילו עבר כל השנה כולה“.



Rabbi Yochanan went out to the Beis Midrash and 
expounded:  “Yet they seek Me each and every day, and 
desire to know My ways.”  Is it only by day that they seek 
Him, and by night they do not seek Him?  Rather this passuk 
teaches you that anyone who occupies himself with Torah-
study even one day of the year is treated by Scriptures as if 
he engaged in Torah-study the entire year.  The same holds 
true regarding the measure of punishment.  For it is written:  
“Like the number of days that you spied out the land.”  Now, 
did they in fact sin for forty years?  In reality, they only sinned 
for forty days.  Rather, this teaches you that anyone who 
commits an aveirah even one day out of the year is regarded 
by Scriptures as if he sinned the entire year.  

The commentaries struggle to explain Rabbi Yochanan’s 
elucidation.  Why, in fact, is one day of Torah-study considered as 
if the person engaged in Torah-study the entire year?  Likewise, 
on the opposite side of the spectrum, why is someone who 
transgresses one day out of the year regarded as if he transgressed 
throughout the entire year?  

The Quality of Service on 
One Day Affects the Entire Year

We can suggest that everything depends on the quality of the 
Torah-study on that particular day.  As we saw, Rav Idi expended 
a tremendous amount of effort in order to spend even a single 
day studying Torah with the Torah scholars.  He travelled three 
months in each direction—to and from the Beis Midrash.  Torah-
study of this nature, even if it is restricted to a single day, has a 
tremendous effect on the entire year; it enables this person to 
establish a strong bond with HKB”H and His Torah.  

Conversely, the commission of an aveirah on one single day of 
the year has a profound negative effect on the entire year.  Now, 
we are not discussing a person who just happened to transgress 
inadvertently.  Rather, we are discussing a person who transgressed 
with premeditation—who fulfilled his heart’s desires for an entire 
day in violation of the precepts of the Torah.  Since he planned 
ahead and then transgressed for the entire day, it is considered as 
if he continued to transgress throughout the entire year—until, of 
course, he performs sincere teshuvah and is healed.  

Thus, Rabbi Yochanan’s exposition provides us with a very 
clear answer as to why HKB”H punished the “meraglim” with one 
full year for each day they transgressed.  For, even regarding a 
positive measure:  העוסק בתורה אפילו יום אחד בשנה, מעלה עליו הכתוב” 

כולה“ השנה  כל  עסק   anyone who occupies himself with--כאילו 
Torah-study even one day of the year is treated by Scriptures 
as if he engaged in Torah-study the entire year.  Likewise:  כל” 

--העובר עבירה אפילו יום אחד בשנה, מעלה עליו הכתוב כאילו עבר כל השנה כולה“
anyone who commits an aveirah even one day out of the year 
is regarded by Scriptures as if he sinned the entire year.  

Rabbi Yochanan proves his point from the fact that 
the “meraglim” were punished one year for each day they 
transgressed.  The “meraglim” rebelled against Hashem; they 
lacked faith in His promise to bring them to a land flowing with 
milk and honey.  The magnitude of the damage they generated 
during each of those forty days was enormous; it was as if they 
had transgressed for an entire year.  Let us take this notion one 
step further.  Without a doubt, this was an extremely difficult 
ordeal for the “meraglim.”  According to the Zohar hakadosh 
(Shelach 158a), the “meraglim” did not wish to enter the land, 
because that would entail losing their positions of leadership.  It 
was for this very reason that Moshe Rabeinu uttered a special 
prayer on behalf of his pupil Yehoshua.  The passuk informs us 
(Bamidbar 13, 16):  “יהושע נון  בן  להושע  משה   and Moshe—”ויקרא 
called Hoshea bin Nun Yehoshua.  Rashi explains:  התפלל עליו” 

 he prayed for him:  “May G-d save you—י“ה יושיעך מעצת מרגלים“
from the plot of the “meraglim.”  

It stands to reason that had the “meraglim” withstood this 
difficult trial for the entire forty days that they spied on the land, 
the words of Rabbi Yochanan regarding Rav Idi would have been 
realized:  “Anyone who occupies himself with Torah-study 
even one day of the year is treated by Scriptures as if he 
engaged in Torah-study the entire year.”  It would have been 
considered as if they had completed a forty year mission in the 
service of Hashem—sanctifying the name of Hashem on behalf of 
Yisrael.  Yet, as soon as they embarked on this mission to spy on 
the land, they were consumed by the improper and injudicious 
notion to speak ill of the promised land.  Rashi comments:  וילכו” 

—ויבואו, להקיש הליכתן לביאתן, מה ביאתן בעצה רעה אף הליכתן בעצה רעה“
their going is compared to their coming; in other words, they 
had evil intentions from the start.  Thus, it turns out that they 
schemed for the entire forty days to spoil the plans for Yisrael’s 
entrance into the land.  Consequently, they were punished 
appropriately—just as they would have been rewarded for a good 
deed—with an entire year for each day that they transgressed.  

Based on this idea, the Sifsei  Kohen in parshas Acharei Mos 
(Vayikra 16, 29) states that this is the reason HKB”H allotted us 
the day of Yom HaKippurim.  For one day of the year we sanctify 
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ourselves like malachim, deprived of food and drink, and we 
repent wholeheartedly to make amends for our transgressions.  
This truly exemplifies the concept of:  “Anyone who occupies 
himself with Torah-study even one day of the year is treated 
by Scriptures as if he engaged in Torah-study the entire year.”  
By acting with kedushah and performing complete teshuvah for 
an entire day out of the year, it is considered as if we sanctified 
ourselves for the entire year.  

HKB”H Had Yisrael Wander in the Midbar Forty 
Years so that They Would Be Sanctified by the 

“Mahn” and the Water of the “Be’er”

Continuing onward and upward along this path, let us now 
explain in greater depth why HKB”H decreed that the generation 
of the “meraglim” would wander in the midbar for forty years—
corresponding to the forty days that they spied on the land.  In 
parshas Beshalach, the Torah states (SheMos 13, 17):  ויהי בשלח” 

אלקים אמר  כי  הוא,  קרוב  כי  פלשתים  ארץ  דרך  אלקים  נחם  ולא  העם  את   פרעה 

מצרימה“ ושבו  מלחמה  בראותם  העם  ינחם   it happened that when—פן 
Pharaoh sent the people that G-d did not lead them by way 
of the land of the Pelishtim, because it was near, for G-d said, 
“Perhaps the people will reconsider when they see war, and 
they will return to Mitzrayim.”  Chazal expound on this passuk 
in the Midrash Tanchuma (Beshalach 1):  

”והקיפן במדבר ארבעים שנה, אמר הקב“ה, אם אני מוליכן דרך פשוטה עכשיו, 

מחזיקין איש איש בשדה ובכרם ומבטלין מן התורה, אלא אני מוליכן דרך המדבר, 

ויאכלו את המן וישתו מי באר, והתורה מתיישבת בגופן“.

They were taken by a circuitous route through the midbar 
for forty years.  HKB”H said:  “If I take them at this point 
in time by a simple, direct route, each person will occupy 
himself with his field and vineyard and will neglect his Torah-
study.  Instead, I will lead them through the midbar, they will 
eat the ‘mahn’ and will drink the waters of the ‘be’er,’ and the 
Torah will become a part of their beings.”

This can be understood quite simply.  During their forty year 
sojourn in the midbar, they were not occupied with plowing, 
sowing and harvesting.  Bread came down for them from the 
heavens, requiring very little preparation; they drank water from 
the well, without expending much effort; thus, they had plenty 
of time to engage in Torah-study.  As a result, the Torah became 
a part of their bodies.  Subsequently, when they entered Eretz 
Yisrael, there was no fear that they would neglect their Torah 
studies, because of their chores related to the land.  For, their 

Torah-study in the midbar had transformed them into “Bnei 
Torah.”  As such, they continued to teach and indoctrinate their 
children in the ways of Torah in the following generations.  

In truth, the Midrash is conveying an additional vital point.  
On the one hand, the availability of the “mahn” and the water 
of the “be’er” freed them up from routine, mundane chores.  
There was an additional benefit, however; the kedushah of the 
heavenly bread and the water from the “be’er” served to purify 
their physical bodies; it prepared them and made them vessels 
worthy of receiving and comprehending the Torah.  It states in 
the Yalkut Reuveini (Beshalach 174) in the name of the sefer 
HaTemunah (attributed to Rabbi Nechuniah ben HaKanah and 
Rabbi Yishmael Kohen Gadol):  

לחם  עח-כה(  )תהלים  שנאמר  אכל,  הגדול  זיו  מאותו  למרום  משה  ”כשעלה 

אבירים אכל איש, ואמרו רבותינו ז“ל שנהנה משה מהמזון שהמלאכים נהנים ממנו, 

כדי  למה,  וזה  המדבר,  דור  העליון  זיו  מאותו  שיהנו  כדי  המדבר,  לדור  ירד  ומשם 

שהשכל יהא מזוקק בכל אחד מהם, ויוכל לקבל התורה ופירושה עם כל חכמותיה, כי 

כשיצאו ממצרים היו גסים, ולא היו יכולים לקבל התורה שהיה נראה להם כדברים 

מרים קשים, דכתיב )שמות טו-כג( ולא יכלו לשתות מים ממרה כי מרים הם, ואין מים 

אלא תורה, לכן הוצרך לתת להם המן כדי לזקקם ולחדדם כדי לקבל התורה“.

When Moshe ascended to the heavens, he ate from the 
great splendor, as it says (Tehillim 78, 25):  “Bread of the great 
did man eat.”  Our blessed Rabbis explained that Moshe 
enjoyed the nourishment that the angels enjoy.  From there, 
it descended to the generation of the midbar, so that the 
generation of the midbar would benefit from the very same 
heavenly splendor.  Why so?  So that each one’s intellect 
would be purified and would be capable of receiving the 
Torah and its interpretation, with all of its wisdom.  For, 
when they left Mitzrayim, they were crude and incapable of 
receiving the Torah; it appeared to them bitter and difficult—
as it is written (SheMos 15, 23):  “But they could not drink 
water from Marah, because they were bitter.”  There is no 
other water other than Torah.  Therefore, it was necessary 
to provide them with the “mahn,” in order to refine them and 
penetrate them, so as to receive the Torah.  

We find a similar explanation provided by our master, the 
Arizal, in Sefer HaLikutim (Eikev):  כי התורה וישראל והמן הכל ממקום” 

 אחד, ולכן ניתנה התורה לישראל אוכלי המן על ידי משה רבינו ע“ה, והיה מגלה להם

 Because  הסודות הנסתרים, ואכלו המן על ידי משה עד בואם אל קצה ארץ כנען“.
the Torah and Yisrael and the “mahn” all emanate from one 
place; therefore, the Torah was given to Yisrael, who ate the 
“mahn,” via Moshe Rabeinu, a”h.  He would reveal to them the 
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concealed secrets.  They consumed the “mahn,” in the merit 
of Moshe, until they arrived at the border of Eretz Canaan.  

As explained in Pri Eitz Chaim, drinking from the water of 
the “be’er” also enabled a person to achieve Torah knowledge.  
In fact, Rabeinu HaArizal gave his prize pupil, Rabbi Chaim Vital, 
to drink from the “Be’er of Miriam,” so that he would be able to 
attain and comprehend the concealed wisdom of the Torah.  Here 
is what it says:  

זאת  הימנו  ללמוד  ]האריז“ל[  הרב  אצל  בא  ]וויטאל[  חיים  רבי  הרב  ”כשהיה 

החכמה, אז כל מה שלמד ממנו היה שוכח, ולא היה יכול להשיג שום דבר, עד שהלכו 

טבריה  של  הים  בתוך  חיים  רבי  להרב  הוליך  זלה“ה  והרב  לטבריה,  יחד  שניהם 

בספינה קטנה שהיה שם, וכשהיו הולכים בתוך הים נגד העמודי בית החיים הישן, 

לקח הרב זלה“ה כלי אחד ומלאו אותו מים מבין העמודים, והיה משקה להרב רבי 

חיים זלה“ה, ואמר לו עכשיו תשיג החכמה הרבה, כי המים ששתית היה מבארה של 

מרים, ומשם ואילך התחיל לכנוס בחכמה זו“.

When Rabbi Chaim Vital came to learn this wisdom 
from the Rav—the Arizal—he would forget everything he 
learned.  He could not comprehend anything until they 
journeyed together to Teveriah.  The Rav z”l took Rabbi 
Chaim into the Sea of Teveriah in a small boat located there.  
In the midst of the sea, opposite the pillars of the ancient 
cemetery, the Rav z”l took out a small vessel and filled it 
with water from between the pillars.  He would give Rav 
Chaim z”l to drink from the water.  Then he would tell him 
that he would now be able to attain much wisdom.  For, the 
water you just drank was from the “Be’er of Miriam.”  From 
then on, he began to accumulate this wisdom.  

This then is the meaning of the Midrash:  והקיפן במדבר ארבעים” 

 שנה, אמר הקב“ה, אם אני מוליכן דרך פשוטה עכשיו, מחזיקין איש איש בשדה ובכרם

 ומבטלין מן התורה, אלא אני מוליכן דרך המדבר, ויאכלו את המן וישתו מי באר, והתורה

 They were taken by a circuitous route through  מתיישבת בגופן“.
the midbar for forty years.  HKB”H said:  “If I take them at this 
point in time by a simple, direct route, each person will occupy 
himself with his field and vineyard and will neglect his Torah-
study.  Instead, I will lead them through the midbar, they will 
eat the ‘mahn’ and will drink the waters of the ‘be’er,’ and the 
Torah will become a part of their beings.”  It is now apparent 
that HKB”H intentionally took Yisrael by a circuitous route, so that 
they would sojourn in the midbar for forty years.  He intended 
for them to sanctify their bodies by partaking of the “mahn” and 
drinking from the “be’er.”  Thus, they would be able to enter Eretz 
Yisrael and engage in Torah-study even though they would also be 
occupied with their fields and vineyards.  

The Sin of the “Meraglim” 
Constituted a “Grand Pretext”

Now, it is worth examining what the Eitz Yosef (on the Midrash 
Tanchuma cited above) presents in the name of the Yifeh To’ar.  
He questions the Midrash’s contention that HKB”H led Yisrael 
circuitously through the midbar for forty years so that they 
would eat the “mahn” and drink the water of the “be’er,” “and 
the Torah would become a part of their beings.”  After all, the 
Torah states explicitly in our parsha, parshas Shelach, that Yisrael 
were punished correspondingly—forty years of wandering in the 
midbar corresponding to the forty days the “meraglim” wandered 
about the land.  He answers that the Midrash Tanchuma remains 
consistent with its interpretation (Vayeishev 4) of the passuk 
(Bereishis  39, 1):  

”ויוסף הורד מצרימה, זה שאמר הכתוב )תהלים סו-ה( לכו חזו מפעלות אלקים 

נורא עלילה על בני אדם, אמר רבי יהושע בן קרחה, אף הנוראות שאתה מביא עלינו 

בעלילה את מביאן. בא וראה כשברא הקב“ה את העולם, מיום הראשון ברא מלאך 

המות, מנין, אמר רבי ברכיה, משום שנאמר )בראשית א-ב( וחושך על פני תהום, זה 

מלאך המות המחשיך פניהם של בריות, ואדם נברא בשישי ועלילה נתלה בו, שהוא 

הביא את המיתה לעולם, שנאמר )בראשית ב-יז( כי ביום אכלך ממנו מות תמות.

לביתו  לילך  כשביקש  אשתו,  את  לגרש  שמבקש  למי  דומה,  הדבר  למה  משל 

כתב גט, נכנס לביתו והגט בידו מבקש עלילה ליתנו לה, אמר לה מזגי לי את הכוס 

שאשתה, מזגה לו, כיון שנטל הכוס מידה, אמר לה הרי זה גיטך, אמרה לו מה פשעי, 

אמר לה צאי מביתי שמזגת לי כוס פשור, אמרה לו כבר היית יודע שאני עתידה למזוג 

לך כוס פשור, שכתבת הגט והביאתו בידך.

אף כך אמר אדם לפני הקב“ה, רבונו של עולם עד שלא בראת עולמך קודם שני 

אלפים שנה היתה תורה אצלך אמון, שכך כתיב )משלי ח-ל( ואהיה אצלו אמון ואהיה 

שעשועים יום יום ב’ אלפים שנה, ]פירוש יומו של הקב“ה אלף שנה, ככתוב )תהלים 

זאת  יט-יד(  )במדבר  וכתיב בה  יעבור[,  כי  כיום אתמול  כי אלף שנים בעיניך  צ-ד( 

התורה אדם כי ימות באהל, אילולי שהתקנת מות לבריות היית כותב בה כך, אלא 

באת לתלות בי את העלילה, הוי נורא עלילה על בני אדם“.

“And Yosef was taken down to Mitzrayim”; this is the 
meaning of that which is written (Tehillim 66, 5):  “Go and 
see the works of G-d; He is terrifying in His acts above the 
sons of man.”  Rabbi Yehoshua ben Korchah said:  Even the 
terrifying events you subject us to, You do so with a divine 
scheme.  Come and see.  When HKB”H created the world, 
the Malach HaMaves was created on the very first day . . . 
Yet, Adam was only created on the sixth day and blame was 
attached to him for bringing death to the world . . . 
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This is analogous to a man who wishes to divorce his wife.  
Before returning home, he writes a “get.”  Upon entering the 
house with “get” in hand, he seeks a pretext under which 
to give it to her.  He instructs her to pour him a beverage to 
drink.  She pours it for him.  After taking the cup from her 
hand, he says to her, “Here is your ‘get.’”  She inquires of him, 
“What did I do wrong?”  He says to her, “Leave my house; you 
poured me a tepid beverage.”  She in turn says  to him, “You 
knew in advance that I would pour you a tepid drink; you had 
already prepared the ‘get’ and brought it in your hand.”

In similar fashion, Adam said to HKB”H, “Master of the 
Universe, before you ever created Your universe, the Torah was 
in Your possession for two thousand years . . . In it, it is written:  
‘These are the laws regarding a man should he die in a tent.’  
Had You not already arranged for creatures to die, would You 
have written such a thing in the Torah?  Rather, You have come 
to blame me under false pretenses.”  This is how His acts are 
terrifying regarding mankind.  [Translator’s note:  The word ” 

 can be translated as an act or deed; however, it also connotes עלילה ”
a form of libel and false pretense.  Thus, “נורא עלילה” can imply simply 
that G-d’s deeds are awesome; or it can suggest that there is an 
element of deception at hand serving His divine scheme.]

In this light, the Yifas To’ar claims that this also applies to the 
Midrash Tanchuma in parshas Beshalach.  In truth, HKB”H led 
Yisrael through the midbar for forty years, so that they would 
eat “mahn,” drink water from the “be’er” and incorporate the 
Torah into their beings.  The assertion in our parsha that they 
were being punished for the sin of the “meraglim” is merely an 
example of:  “נורא עלילה על בני אדם”—it was orchestrated as part of 
the divine scheme, so that they would be required to remain in 
the midbar for forty years.  

Explaining the Concept of “נורא עלילה”

At this point, it is worth examining the Midrash Tanchuma’s 
contention that the decree of death issued as a consequence of the 
“cheit Eitz HaDa’as” was merely a case of:  “נורא עלילה על בני אדם”—a 
pretense to satisfy the grand scheme.  Seemingly, we can only 
wonder and react with amazement.  If HKB”H wanted to impose 
death upon mankind, who could stop Him from doing so?!  So, how 
is it even conceivable that HKB”H’s admonition to Adam (Bereishis  
 but—”ומעץ הדעת טוב ורע לא תאכל ממנו כי ביום אכלך ממנו מות תמות“  :(17 ,2
of the “Eitz HaDa’as Tov VaRa” you must not eat thereof; for on 
the day you eat of it, you shall surely die—merely constituted a 
false pretense--“נורא עלילה“—in order to arrange for him to die. 

Similarly, the contention of the Midrash and the explanation 
of the Yifat To’ar regarding Yisrael’s sojourn in the midbar for 
forty years and the sin of the “meraglim” is equally astounding.  
For, if HKB”H felt that it would be beneficial for Yisrael to remain 
in the midbar for forty years—eating the “mahn” and drinking 
from the “be’er”--why resort to subterfuge and blame it on the 
“meraglim”?  

It appears that we can clarify our blessed sages’ intent in the 
Midrash based on the message of the passuk (Devarim 8, 5):  
ייסר איש את בנו ה’ אלקיך מיסרך“  you should—”וידעת עם לבבך כי כאשר 
know in your heart that just as a father will chastise his son, 
so Hashem, your G-d, chastises you.  In other words, HKB”H 
does not punish man out of anger or revenge.  He does so for the 
same reason that a father punishes and chastises his son; he only 
wants what is best for his child; he wants to guide him and teach 
him how to behave properly and be a good person.  

Thus, it appears that HKB”H intended for Adam to die  from 
the very beginning—so that he would be able to withstand the 
yetzer hara by contemplating the eventual day of his death.  
In this manner, the Panim Yafot explains the reason it was 
decreed that man must die, based on the passuk (Tehillim 89, 
 what man—”מי גבר יחיה ולא יראה מות ימלט נפשו מיד שאול סלה“  :(49
lives and will not see death; who will rescue his soul from 
the grave?  Selah.  

In other words, what man lives a life based on the precepts 
of the Torah and its values without considering that he must 
ultimately face death?  For, only by recalling and contemplating 
the day of one’s death can a person overcome the yetzer and 
save his soul.  This, in fact, is the meaning of the Mishnah (Avos 
 do not rely on your own innate—”אל תאמין בעצמך עד יום מותך“  :(4 ,2
abilities to withstand and overcome the yetzer; “מותך יום  —”עד 
until you remind yourself that death and an ultimate reckoning 
are inevitable.  

The Cheit Eitz HaDa’as Is Proof 
that Man Must Die

According to this understanding, even prior to the “Cheit 
Eitz HaDa’as,” HKB”H knew that man had to die. Nevertheless, 
had HKB”H issued the decree prior to the sin, man would 
not have understood why this decree was necessary and 
indispensable.  In his mind, it would have seemed preferable 
to live forever and serve Hashem without interruption.  
Therefore, in order for us to understand the matter, HKB”H 
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wisely commanded Adam HaRishon not to eat from the Eitz 
HaDa’as and cautioned him:  “כי ביום אכלך ממנו מות תמות”—that 
on the day you do so, you will surely die.  

Now, seeing as he had never witnessed death, he could not 
possibly picture the day of his death in his mind in order to help 
him withstand the yetzer.  As a result, the nachash was indeed 
successful in convincing him erroneously (Bereishis  3, 5):  כי” 

 --יודע אלקים כי ביום אכלכם ממנו ונפקחו עיניכם והייתם כאלקים יודעי טוב ורע“
for G-d knows that on the day you eat of it, your eyes will 
be opened and you will be like G-d, knowing good and bad.  
In other words, the nachash tricked him into believing that by 
partaking of the Eitz HaDa’as, he could be like G-d.  Had he known 
that all men are doomed to die, he would have recognized the 
falsehood—that he could not be like G-d.  Only after sinning and 
falling into the primeval serpent’s trap, did he fully understand 
the reason that HKB”H decreed that he must die.  For, only in this 
manner is it possible to overcome the yetzer hara, by recalling 
the day of one’s death—as the passuk so aptly states:  מי גבר יחיה” 

!?what man lives and will not see death--ולא יראה מות“

We can now appreciate our sages’ enigmatic message.  The 
decree of death as a consequence of the “cheit Eitz HaDa’as” 
was, in fact, merely an instance of “עלילה  a seemingly—”נורא 
awful pretense.  This is not to suggest, chas v’shalom, that 
HKB”H deliberately caused Adam to fail in the matter of the Eitz 
HaDa’as, but HKB”H did present him with a test.  He had the 
choice to sin or not to sin.  Since the decree regarding his death 
had not yet been issued, however, he had no way of resisting the 
nachash’s persuasive ruse.  Thus, he understood the depth and 
wisdom underlying Hashem’s decree.  

Apparently, we can interpret the analogy involving the 
husband who wished to divorce his wife in the same manner.  
In truth, he wished to divorce her because of sexually immoral 
behavior.  So as not to embarrass her, however, he found another 
pretext for divorcing her—namely that she had prepared him a 
beverage that was only lukewarm.  

Similarly, HKB”H demonstrates this same phenomenon 
with Yisrael in connection with the sin of the “meraglim”--נורא”  

 In reality, His divine will dictated that Yisrael remain  .עלילה“
in the midbar forty years.  Thus, they would eat the “mahn”—
the heavenly bread—and drink from the waters of Miriam’s 
well.  This would refine their physical beings and make the 
Torah a part of them.  Then they would be well prepared to 
enter the land, occupy themselves with the work necessary to 
care for their fields and vineyards, and engage in Torah-study 
and service of Hashem, as well.  Nevertheless, it was likely 
that Yisrael would question the necessity for this delay in the 
midbar.  They might claim legitimately that they had already 
endured substantial hardship and suffering during their galus 
in Mitzrayim.  Therefore, HKB”H wished to prove to them that 
they were still not ready to enter Eretz Yisrael.  

For this reason, He instructed Moshe:  “אנשים לך  —”שלח 
dispatch for yourself men—send the “meraglim” to spy on 
the land for forty days.  If they successfully withstand this 
difficult ordeal by sanctifying the name of Heaven, and confirm 
how good the land that HKB”H promised Yisrael is, they will be 
rewarded appropriately.  As per Rabbi Yochanan’s exposition, 
each day would have been considered as a full year:  כל העוסק” 

כולה“ השנה  כל  עסק  כאילו  הכתוב  עליו  מעלה  בשנה,  אחד  יום  אפילו    .בתורה 
Then Yisrael would have accomplished forty years worth of 
purification during those forty days.  

Yisrael, however, were not ready for that level of refinement.  
As a consequence, the “meraglim”—who went on Yisrael’s 
mission for forty days with ill-intent—failed.  Due to this failure, 
HKB”H punished them “midah k’neged midah”—“measure for 
measure”—one year for each day, requiring them to remain 
in the midbar for forty years.  This entire scenario exemplifies 
the concept of “נורא עלילה”.  The “cheit hameraglim” served as a 
pretense for Yisrael to refine themselves for a period of forty 
years by eating the “mahn” and drinking the water of the “be’er.”  
After doing so, they were able to enter Eretz Yisrael and engage 
in Torah-study while also working their fields and vineyards.
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