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Let us cite the well-known dictum originating from the Magen 
Avraham (O.C. 307, 16):  ”הוא תורה  ישראל  מנהג  אומר   Yisrael’s—“ואני 
customs have the status of laws.  Therefore, exploiting the 
multifaceted nature of Torah, let us suggest a novel reason for this 
sacred custom established by Ezra HaSofer—to begin the reading of 
sefer Devarim specifically on the Shabbas preceding Tishah B’Av.  

The “Yehudi HaKadosh” Would Learn 
Several Pesukim from Sefer Devarim Every Day
Let us begin by focusing on the first passuk in our parsha 

(Devarim 1, 1):  ”ישראל כל  אל  משה  דיבר  אשר  הדברים   these are—“אלה 
the words that Moshe spoke to all of Yisrael.  Firstly, we must 
explain why the passuk specifies that Moshe addressed all of Yisrael.  
Throughout the Torah, it merely states:  ”דבר אל בני ישראל“—speak to 
Bnei Yisrael—implying, of course, that he should relate the content 
to all of Yisrael.  So why was it necessary for the passuk here to 
specify:  ”אל כל ישראל“—to all of Yisrael—adding the word ”כל“?  

We can suggest an answer based on the fascinating words of the 
great Rabbi Tzaddok HaKohen, zy”a, in Pri Tzaddik (Devarim 1).  He 
comments on the words:  ”אלה הדברים“—these are the words.  Here 
is what he writes:

זצ”ל,  מפשיסחא[  יצחק  יעקב  ]רבי  הקדוש  היהודי  בשם  שאומרים  מה  פי  “על 

שלמד בכל יום איזה פסוקים מספר משנה תורה, כי אמר שהוא לו לספר מוסר, ומה זה 

דוקא ספר דברים הלא יש כמה ספרי מוסר. אך על פי מה שכתב התניא )הקדמה לספר 

מפי  ששומעים  מה  ובין  הספרים  מתוך  שלומדים  תוכחות  בין  ההבדל  אמרים(  לקוטי 

מוכיח חי, שבשעת הדיבור יוצא מהלב ועל ידי זה נכנס ללב... וזה מעלת דברי התוכחה 

של משנה תורה, דכתיב ‘אלה הדברים’, שהקורא בהם שומע עתה אלה הדברים אשר 

דובר משה עתה בפי הקורא”.

He cites the custom of the “Yehudi Hakadosh” (Rabbi Yaakov 
Yitzchak of Peshischa), ztz”l, to learn a few pesukim from sefer 
Devarim—referred to as Mishneh Torah—on a daily basis.  He 
considered it to be the ultimate “mussar” sefer—lessons in ethics 
and proper behavior.  The Pri Tzaddik explains the advantage of sefer 
Devarim as a “mussar” sefer over the multitude of other such sefarim, 
based on a teaching from the Tanya.  There is a difference between an 
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This upcoming Shabbas kodesh, the Shabbas preceding Tishah 
B’Av, is known as Shabbas Chazon.  This name derives from the 
opening words of the haftarah read on this special Shabbas concerning 
the churban of the Beis HaMikdash (Yeshayah 1, 1):  בן ישעיה   “חזון 

 the vision of Yeshayah the son of—אמוץ אשר חזה על יהודה וירושלים”
Amotz, which he saw concerning Yehudah and Yerushalayim.  
Parshas Devarim is always read on this special Shabbas, even in a 
leap year.  The source for this institution is found in the Tur and the 
Shulchan Aruch (O.C. 428, 4):  ”תשעה באב קודם ואתחנן“—Tishah B’Av 
precedes Vaeschanan.  Hence, Parshas Devarim is always read on 
the Shabbas prior to Tishah B’Av.

We have explained in previous essays that the order of the Torah 
portions read on each Shabbas throughout the year is not coincidental.  
The order was arranged to coincide precisely with the yearly cycle by 
Ezra HaSofer, as we learned in the Gemara (Megillah 31b):  תניא רבי“ 

 שמעון בן אלעזר אומר, עזרא תיקן להן לישראל, שיהו קורין קללות שבתורת כהניםקודם

וקללותיה” השנה  שתכלה  כדי  השנה...  ראש  קודם  תורה  ושבמשנה   Ezra—עצרת, 
instituted that Yisrael always read the curses in Parshas Bechukosai 
prior to Shavuos and the curses in Parshas Ki Savo prior to Rosh 
HaShanah—so that the year should conclude along with its curses.  

Accordingly, it is worth examining why Ezra HaSofer saw fit to 
institute the reading of Parshas Devarim on the Shabbas prior to 
Tishah B’Av.  We find an explanation for this phenomenon in the 
writings of the Levush (O.C. ibid.):  שמתחלת דברים  פרשת  שיקראו   “כדי 

 we—תוכחותיו של משה קודם ט’ באב, כדי להפטיר בה בחזון שהיא תוכחת על חורבן”
read Parshas Devarim in order to read the rebukes of Moshe prior 
to Tishah B’Av and to conclude with the haftarah, Chazon Yeshayahu, 
containing the prophet’s rebuke concerning the churban.  

In other words, on the Shabbas preceding Tishah B’Av we want 
to conclude with the Haftarah:  “Chazon Yeshayahu ben Amotz”—
containing Yeshayah’s rebuke of the people concerning the churban.  For 
similar reasons, it was instituted that we read from Parshas Devarim, 
which contains the rebuke of Moshe Rabeinu (Devarim 1, 12):  איכה“ 

לבדי”  how can I bear this burden alone?  This arrangement—אשא 
allows us to combine the two “tochachos” as a preface to Tishah B’Av.  



ethical lesson or rebuke a person learns from a book as opposed to a 
rebuke a person hears directly from another living human being.  A 
live rebuke emerges from one person’s heart and enters the other’s.  
This is the unique quality and advantage of the words of rebuke found 
in Mishneh Torah.  It states:  ”אלה הדברים“—these are the words—
implying that it is as if the person reading them is actually hearing the 
words spoken to him directly by Moshe in the present.  

Based on this comment, we can propose that this is why the 
passuk specifically addresses ”כל ישראל“—all of Yisrael.  It comes to 
teach us that ”אלה הדברים“—all of these words of rebuke, “tochachos,” 
that Moshe Rabeinu transmitted from the Almighty—with the words 
of the Shechinah issuing forth from his throat—were directed:  אל“ 

ישראל”  to all Jews in every generation.  As we learned from—כל 
Rav Tzaddok HaKohen:  בהם שקורא  שמי  תורה,  משנה  בדברי  הכח  הוא   “שזה 

 this is the impact of the words of Mishneh—הוא כשומע עתה מפי משה”
Torah—it is as if the one who reads them is actually hearing the words 
spoken presently from the mouth of Moshe.  Nevertheless, we should 
still endeavor to explain at greater length why the “Yehudi Hakadosh” 
saw fit to learn a few pesukim from sefer Devarim every day.  

Tefilos Ascend through 955 Firmaments
It appears that we can begin to fathom the “Yehudi Hakadosh”s 

daily ritual based on a fascinating concept presented in the writings 
of the Ma’aseh Rokeiach (Vaeschanan).  He addresses the following 
passuk in Parshas Ha’azinu (Devarim 32, 39):  ראו עתה כי אני אני הוא ואין“ 

 see, now, that —אלהים עמדי אני אמית ואחיה מחצתי ואני ארפא ואין מידי מציל”
I, I am He; and no god is with Me. I put to death and I bring life; I 
struck down and I will heal; and there is no one who rescues from 
My hand.  At first glance, it is difficult to comprehend the meaning of 
the statement: ”ראו עתה כי אני אני הוא“ - see, now, that I, I am He.   To 
what  ”עתה“–present time—is HKB”H referring that the people will be 
able to see that which they were previously unable to see?  

An answer can be provided based on the Midrash. The Midrash 
states (D.R. 11, 8): בשעה שהגיעו ימי משה ליפטר מן העולם... אמר משה, רבונו“ 

 של עולם דבר אחד אני מבקש ממך לפני מותי, שאכנס ויבקעו כל השערים שבשמים

 when it came time for Moshe to depart - ותהומות, ויראו שאין זולתך”
from the world . . . Moshe said, “Master of the Universe, I have a 
single request of You before my death--that I shall enter and all 
the gates of heaven and the abysses shall split open, so that all 
may see that there is none other than You”. 

Where, though, do we find any indication in the Torah that HKB”H 
granted Moshe’s request that the gates of heaven should split open?  
Concerning this matter, the Ma’aseh Rokeiach writes:  והקרה ה’ לפני“ 

 Hashem has provided me with an amazing insight on—דבר נפלא בזה”
this subject.  He explains, based on the writings of the divine kabbalist 

Rabbi Avraham Galanti in Kol Bochim (Eichah 2, 21), that there are 
955 firmaments. This number corresponds to the numerical value 
of the word השמי”ם, meaning the heavens. (Note: this calculation is 
based on a system that values a final letter “mem” as 600.) 

The angel Matat utilizes these firmaments to elevate Yisrael’s 
prayers; however, he is only allowed to ascend through 900 of the 
firmaments. He is not permitted to enter the highest firmaments--
the upper 55 firmaments; the Tefilos must ascend to HKB”H from 
there on their own, without the accompaniment of a malach.  This 
phenomenon is alluded to in the passuk (Devarim 10, 14): ’לה  “הן 

בה” אשר  וכל  הארץ  השמים  ושמי  השמים   hen” to Hashem, your“ - אלקיך 
G-d, are the heavens and the highest heavens, the earth and 
everything that is in it. The word “hen” is spelled “hei” “nun” - 
possessing a numerical value of 5+50=55. Thus, the possuk teaches 
us that 55 of the heavenly firmaments are reserved for Hashem, your 
G-d, alone; none of the categories of angels are allowed beyond the 
initial 900 firmaments; they may not enter the top 55 firmaments. 

955 Pesukim Corresponding to 955 Firmaments
The Gemarah (Chagigah 15a) teaches us that when Elisha 

ben Avuyah entered the spiritual realm, the heavenly “Orchard”, 
he became irreligious and adopted heretical beliefs. He saw that 
the angel Matat was given permission to sit down and record in 
writing the merits of Yisrael. This violated his understanding that 
angels were not allowed to sit in the presence of Hashem. Thus, he 
concluded falsely that, chas v’shalom, there is more than one G-d, 
more than a single entity controlling the universe. So, we see that 
within the 900 firmaments that the angel Matat is permitted to go 
there is a risk that a person could be misled into believing falsely that 
there is more than one G-d. In the 55 upper firmaments, however, 
he is not permitted to go. Therefore, it is specifically in that realm 
that Hashem’s oneness is revealed and confirmed, as reflected by the 
passuk: “ - ”הן לה’ אלקיך השמים ושמי השמים“ - “hen” to Hashem, your 
G-d, are the heavens and the highest heavens. 

Incredibly, in Mishneh Torah there are precisely 955 pesukim. 
The Ma’aseh Rokeiach postulates that with every single passuk that 
Moshe Rabeinu uttered in sefer Devarim, he opened up a firmament. 
Hence, he uttered precisely 955 pesukim in order to split open all 
955 firmaments and to demonstrate to everyone that there is only 
one Almighty G-d. This also explains why sefer Devarim contains so 
many admonitions against “avodah zarah”. 

Now, if we tally the number of pesukim in sefer Devarim up until 
the passuk: ”ראו עתה כי אני אני הוא“ - see, now, that I, I am He—we find 
that there are exactly 900 pesukim. From that passuk until the end 
of the Torah, there are 55 pesukim--corresponding to the uppermost 

Parshas Devarim 5773 | 2



55 firmaments. Now, it is known that the angel Matat is occasionally 
referred to as “Elokim”. Hence, we can interpret the passuk as follows: 
עתה”  now that we have reached the passuk that corresponds - “ראו 
to the first of the uppermost 55 firmaments, you can all see: אני  “כי 

 and - “ואין אלקים עמדי” ;I am here alone in these firmaments--אני הוא”
there are no other gods, not even the angel Matat, who is sometimes 
referred to as “Elokim”; he is not permitted to be here with Me in these 
55 firmaments. This is the interpretation of the Ma’aseh Rokeiach.

It appears that we can provide an exquisite explanation as to 
why HKB”H chose the number 55 specifically as the number of 
firmaments within which no malachim are permitted entrance—
even the malach Matat.  For, we find in the Midrash (S.R. 15, 7) the 
following elucidation of the passuk (Bamidbar 23, 9):  

“הן עם לבדד ישכון, מהו הן, כל האותיות מזדווגין חוץ מב’ אותיות הללו, כיצד 

א”ט הרי י’, ב”ח הרי י’, ג”ז הרי י’, ד”ו הרי י’, נמצא ה’ לעצמה, וכן האות הנ’ אין לה זוג, 

י”צ הרי ק’, כ”פ הרי ק’, ל”ע הרי ק’, מ”ס הרי ק’, נמצא נ’ לעצמה. אמר הקב”ה כשם ששני 

אותיות הללו ]הן[, אינן יכולין להזדווג עם כל האותיות אלא לעצמן, כך ישראל אינן 

יכולין להידבק עם כל העובדי כוכבים ומזלות הקדמונים אלא לעצמן מפורשים”.

The passuk employs the word ”הן“—spelled “hei” “nun.”  The 
Midrash points out that all of the letters of the aleph-beis have 
partners except for these two letters.  How so?  The letters from 
“aleph” to “tes” partner up to arrive at a sum of ten.  “Aleph”(1) plus 
“tes”(9) equals ten; “beis”(2) plus “ches”(8) equals ten; etc.  Only 
the letter “hei” stands alone.  Similarly, the letters from “yud” to 
“tzadi” partner up to arrive at a sum of one hundred.  “Yud”(10) plus 
“tzadi”(90) equals one hundred; “chaf” (20) plus “pei”(80) equals 
one hundred; etc.  Once again, we find that the letter “nun” stands 
alone without a partner.  Therefore, HKB”H proclaimed:  Just as these 
two letters stand alone without partners, so, too, Yisrael cannot join 
together with idolators; they must remain separate and alone.  

For this reason, HKB”H designated precisely 55 (נ”ה) firmaments 
in which no malach is allowed to enter; only Yisrael’s Tefilos are 
allowed in those firmaments.  Thus we find that HKB”H unites solely 
with Yisrael in those 55 firmaments—corresponding to the letters 
 which stand alone without a mate.  They merit this unique ,“הן”
privilege, because they do not form unions with the goyim; they 
unite solely with HKB”H, the one true force in the universe.  

The 955 Firmaments Constitute 
a Separating Barrier

I was struck by a wonderful idea regarding Moshe Rabeinu’s 
decision to split the 955 firmaments by recording 955 pesukim in 
sefer Devarim before departing from this world.  I would like to 
begin by introducing a concept presented by Rabbi Meir Papirash in 

Mesilos Chochmah.  The names of the four basic elements which make 
up the universe:  א”ש רו”ח מי”ם עפ”ר—fire, wind, water and earth—add 
up to 955 (301+214+90+350=955).  Similarly, the names of the four 
malachim responsible for these four elements:  מיכא”ל גבריא”ל נוריא”ל 

 Michael, Gavriel, Nuriel and Rephael—also add up to 955—רפא”ל
(101+246+297+311=955).  Both correspond to the 955 firmaments.  
He writes that this is the hidden meaning contained in the passuk:  
 for the kabbalists derived from this passuk that ;הן לה’ אלהיך השמים
there are 955 firmaments, since השמים equals 955 (utilizing the 
system where the final letters מנצפ”ך range from 500 to 900, giving 
the final “mem” a value of 600).  

At first glance, this appears enigmatic and unfathomable.  What 
possible correlation exists between the four basic elements א”ש רו”ח 

עפ”ר  and the four malachim appointed to manage these four מי”ם 
elements--רפא”ל נוריא”ל  גבריא”ל  מיכא”ל   —and the 955 firmaments?  
With the utmost reverence and adoration, let us propose an 
explanation.  Upon careful consideration, it is apparent that these 
firmaments constitute a barrier separating us from HKB”H.  

It is worth noting, however, that all of these barriers only arose 
after Adam HaRishon sinned with the Eitz HaDa’at.  Prior to the sin, 
no barriers existed between Adam and his Master; after all, HKB”H 
dwelled together with him in Gan Eden.  This is portrayed by the 
Midrash (B.R. 19, 7) on the following passuk (Bereishis 3, 8):  וישמעו את“ 

 קול ה’ אלקים מתהלך בגן לרוח היום, מהלך אין כתיב כאן אלא מתהלך, מקפץ ועולה, עיקר

נסתלקה שכינה לרקיע הראשון” כיון שחטא אדם הראשון  —שכינה בתחתונים היתה, 
Adam heard Hashem’s voice moving about in the Gan; He came and 
went; for the primary dwelling of the Shechinah before the sin was 
down below with man; once Adam HaRishon sinned, however, the 
Shechinah abandoned this primary, desired abode and ascended to the 
first firmament.  With each subsequent generation, the transgressions 
continued to mount until the Shechinah vacated all of the firmaments.  
[The Midrash mentions seven firmaments; the 955 firmaments we 
have referred to above are divided up among these seven.]

All of the Barriers Vanished 
in the Beis HaMikdash

Notwithstanding, when Moshe Rabeinu constructed the Mishkan, 
fulfilling Hashem’s command (Shemot 25, 8):  ושכנתי מקדש  לי   “ועשו 

 they shall make Me a sanctuary and I shall dwell within—בתוכם”
them—all of the 955 barriers separating us from HKB”H vanished.  
For, HKB”H descended and allowed His Shechinah to dwell in the 
Beis HaMikdash, in the midst of Yisrael.  An intermediary was not 
needed to elevate the Tefilos through 955 firmaments.  Rather all 
of the Tefilos were received directly by HKB”H, Who allowed His 
Presence to dwell in the Beis HaMikdash.  It is for this reason that 
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the Beis HaMikdash is known as ”תפלה —a house of prayer—“בית 
as we find in the following passuk (Yeshayah 56, 7):  והביאותים אל“ 

 and I will bring them to My sacred—הר קדשי ושמחתים בבית תפלתי”
mountain, and I will gladden them in My house of prayer.  

Yet, as a result of our multitudinous transgressions, the Beis 
HaMikdash was destroyed and the Shechinah left Yisrael.  As a 
consequence, the 955 barriers returned—creating a separation once 
again between us and HKB”H.  Ever since then, we require the malach 
Matat to elevate Yisrael’s Tefilos through the lower 900 firmaments.  
From there, they ascend the remaining 55 firmaments by themselves.  

It appears that we can find definite support for this notion from 
that which the divine kabbalist Rabbi Avraham Galanti writes in Kol 
Bochim (Eichah 4, 4):  ,מעלה של  פמליא  שנתקבצו  החורבן  בזמן  שאירע   “וכמו 

 אמרו מי יעלה לנו תתקנ”ה רקיעים לבטל הגזירה, אמר מט”ט אני אעלה, ועלה עד תת”ק

 After the churban, the   רקיעים ונתן קולו בבכיה, וירד הקב”ה משמי מרום ובכה עמו”
955 firmaments returned, acting as a barrier between us and HKB”H.  
The family of heaven gathered together in search of a representative 
that could ascend through all of the firmaments with all of the Tefilos 
in order to abolish the churban.  Finally, the malach Matat appeared 
and announced that he is capable of elevating the Tefilos through the 
first 900 firmaments.  From there, they can ascend the remaining 55 
firmaments to reach Hashem on their own.  

Nevertheless, since the churban had already been decreed, the 
Tefilos remained on the 900th firmament, unable to ascend the final 
55 firmaments alone.  Concerning this dilemma, it states (Eichah 3, 
 you wrapped Yourself in a cloud—“סכותה בענן לך מעבור תפלה”  :(44
that prayer cannot pierce.  Therefore, HKB”H descended, so to 
speak, from His place on high to the 900th firmament.  There, He 
joined the malach Matat crying and lamenting the fact that He could 
not accept Yisrael’s Tefilos to abolish the churban.  

Man Is Composed of Four Basic Elements:  
Fire Wind Water and Earth

Continuing along this exalted path, let us now focus on Rabbi 
Meir Papirash’s insight that the sum of the numerical values of the 
names of the four basic elements--א"ש רו"ח מי"ם עפ"ר —equals 955—
equivalent to the number of firmaments.  Rabbi Chaim Vital, zy”a, 
writes in Shaarei Kedushah (1, 1) in the name of his teacher the 
Arizal that when HKB”H created Adam HaRishon, his being consisted 
of the best part of each of the four basic elements:  fire, wind, water 
and earth—corresponding to the four letters of the name Havaya.  

Had he not sinned by partaking of the Eitz HaDa’at, his body 
and soul would have continued to exist with these four elements 
in perfect harmony—allowing him to live forever.  After the sin, 

however, his four basic elements became contaminated, becoming a 
mixture of good and bad.  As a result, it was decreed that man must 
die due to the incompatibility of the elements with one another.  
Here is a small excerpt of what he writes:  

“ודע כי אחר שחטא אדם הראשון ואכל מעץ הדעת טוב ורע, חוברו נפשו וגופו גם 

הם כל אחד מטוב ורע, וזו היא ענין זוהמת הנחש שהטיל בחוה ובאדם, ועל ידי הרע 

שכתוב  וזהו  ולגופם,  לנפשם  ומיתה  ונגעים  חלאים  להם  גרמו  בהם  שהטיל  והזוהמא 

)בראשית ב-יז( כי ביום אכלך ממנו מות תמות - מיתת הנפש ומיתת הגוף”.

He adds that this contamination was introduced into Adam and 
Chava by the “nachash.”  This contamination resulted in various 
forms of disease, afflictions and death affecting their beings.  This 
is the significance of the passuk (Bereishis 2, 17)):  כי ביום אכלך ממנו 

 for on the day you partake of it you will surely die—a—מות תמות
two-fold death, spiritually and physically.  

Based on this introduction, he proceeds to explain (ibid. 2) how 
all human midos stem from the four basic elements.  The bad midos 
emanate from the negative part of the four basic elements; while the 
good midos originate from the positive part of the basic elements.  
He elaborates as follows:

הרע  מצד  היסודית  נפש  מדרגות  בארבע  מושרשות  הרעות  המדות  כל  כי  “דע 

יסוד  פרטם:  וזה  מינים  לארבעה  נחלקות  הרעות  המדות  כל  ולכן  בה,  אשר  והקליפה 

יסוד הרוח, ממנו  ובכללה הכעס...  גסות הרוח...  האש, ממנו נמשכת הגאוה הנקראת 

כן המים  כי  יסוד המים, ממנו תאוות התענוגים,  דיבור הנקרא שיחה בטילה...  נמשך 

מצמיחין כל מיני תענוג... יסוד העפר, ממנו מדת העצבות בכל פרטיו. ותולדתה אחת, 

והוא העצלות לקיים התורה והמצוות...

והפכם הם ארבע מדות טובות, נמשכות מארבעה יסודות הטוב שבנפש היסודית, 

והשתיקה  הגאוה[.  שממנו  האש  יסוד  ]תיקון  השפלות...  תכלית  שהיא  הענוה  והם 

הדיבור[.  שממנו  הרוח  יסוד  ]תיקון  ומצוות...  תורה  בעסק  לבד  פיו  יפתח  לא  כאלם 

התאוה[.  שממנו  המים  יסוד  ]תיקון  המוכרחים,  ומותריו  הגוף  תענוגי  בכל  והמיאוס 

בתכלית  עצמו  לזרז  וגם  לטב,  שמיא  מן  דעבדין  כל  כי  בחלקו,  התדירית  והשמחה 

השמחה בעבודת קונו, ]תיקון יסוד העפר שממנו העצבות[, וכמו שכתוב )תהלים קיט-

קסב( שש אנכי על אמרתך כמוצא שלל רב”.

Hence, all of the bad midos can be divided up into four categories.  
The element of fire spawns haughtiness and anger.  The element of 
wind which gives rise to speech is the source of idle, meaningless 
chatter.  Lust for earthly pleasures arises from the element of water.  The 
element of earth produces sadness and its derivatives—predominately 
laziness toward the observance of the Torah and its mitzvos.  

Conversely, the good midos derive from the positive aspects of the 
four basic elements.  Humility rectifies the element of fire, the source 
of haughtiness.  Controlling one’s tongue and reserving one’s power of 
speech for the sake of Torah and mitzvos rectifies the element of wind, the 
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source of speech.  Abstinence and disdain for all physical pleasures and 
excesses rectifies the element of water.  Lastly, being constantly happy 
and content with one’s lot and serving Hashem with joy and alacrity 
rectifies the element of earth, the source of sadness and lethargy.  

We can now shed some light on the words of the Mesilos 
Chochmah.  The names of the four basic elements--מי"ם רו"ח  א"ש    

 add up to 955, the same as the number of firmaments.  This—עפ"ר
teaches us that the underlying cause for all of these barriers is the 
four basic elements which Adam damaged when he ate from the 
Eitz HaDa’at.  Thus, we can conclude that by refining these four 
basic elements so as to better serve Hashem, we will succeed in 
eliminating the 955 barriers formed by these firmaments.  

This also explains the matter of the names of the four malachim:  
 they, too, add up to 955.  Since they are the ;מיכא”ל גבריא”ל נוריא”ל רפא”ל
holy ministering angels responsible for the four basic elements, they 
assist mankind to sanctify and refine these four elements.  In this 
merit, all of the barriers created by these firmaments will vanish.  
The fact that their names possess a numerical value equivalent to 
the number of firmaments alludes to the fact that they possess the 
power to eliminate them—955 versus 955.  

Moshe Rabeinu Paved the Way 
for All of the Galuyos

Taking the high road, let us now address why Moshe Rabeinu chose 
to record sefer Devarim before his passing--containing precisely 955 
pesukim in order to split apart the 955 heavenly firmaments.  The 
Megaleh Amukos on Vaeschanan (20) writes that Moshe wished to 
enter Eretz Yisrael in order to build the Beis HaMikdash.  HKB”H 
replied that he could not build the Beis HaMikdash.  The Gemara 
provides us with the rationale for HKB”H’s refusal (Sotah 9a):  

לישרים  בה’  צדיקים  רננו  לג-א(  )תהלים  דכתיב  מאי  פפא,  בר  חיננא  רבי  “דרש 

נאוה תהלה, אל תקרי נאוה תהלה אלא נוה תהלה, זה משה ודוד שלא שלטו שונאיהם 

במעשיהם, דוד דכתיב )איכה ב-ט( טבעו בארץ שעריה, משה דאמר מר משנבנה מקדש 

ראשון נגנז אהל מועד קרשיו קרסיו ובריחיו ועמודיו ואדניו”.

Rabbi Chinana expounds on a passuk in Tehillim (33, 1).  He 
teaches that the passuk refers to Moshe and David; it indicates that the 
enemies of Yisrael never gained control of their handiwork.  He cites 
the Ohel Moed as an example.  When the first Beis HaMikdash was 
built, the components of the Ohel Moed were stored away in hiding.  

Accordingly, had Moshe Rabeinu built the Beis HaMikdash, it would 
have been beyond the powers of our enemies to destroy it.  Now, we know 

from the Midrash (Eichah Rabbah 4, 14) that at the time of the churban 
of the Beis HaMikdash, HKB”H poured out His wrath on the physical 
structure of the Beis HaMikdash—“ahl ha’eitzim v’ha’avanim”—rather 
than on Yisrael.  This is the significance of HKB”H’s response to Moshe 
(Devarim 3, 26):  ”רב לך אל תוסף דבר אלי עוד בדבר הזה“—Enough!  Do not 
beseech Me any more concerning this matter.  In other words, you are 
on such a high spiritual level that it is beyond the powers of Yisrael’s 
enemies to overcome that which you have built.  Therefore, you cannot 
cross over the Yarden to build the Beis HaMikdash, so that HKB”H 
will not have to take out His wrath, chas v’shalom, on Yisrael.  This 
concludes the Megaleh Amukos’s idea.  

Moshe Rabeinu took the hint.  He realized that the Beis HaMikdash 
was destined to be destroyed.  This meant that the 955 firmaments 
acting as a separating barrier would necessarily return.  Therefore, 
Moshe prayed to HKB”H, as depicted by the Midrash above:  אמר“ 

כל ויבקעו  שאכנס  מותי,  לפני  ממך  מבקש  אני  אחד  דבר  עולם  של  רבונו   משה, 

 Moshe said, “Master of the--השערים שבשמים ותהומות ויראו שאין זולתך”
Universe, I have a single request of You before my death--that 
I shall enter and all the gates of heaven and the abysses shall 
split open, so that all may see that there is none other than You.  
HKB”H granted his request; Moshe merited recording sefer Devarim, 
which contains 955 pesukim.  With these 955 pesukim it is possible 
to penetrate and breach all of the barriers presented by the 955 
firmaments.  By relating sefer Devarim to all of Yisrael, he paved the 
way for them throughout the generations to overcome and eliminate 
all barriers—allowing them to cling to Hashem the G-d of Yisrael.  

We now stand enlightened and can better appreciate the Yehudi 
HaKadosh’s custom to learn a few pesukim from sefer Devarim every 
day.  For, even in galut, this practice represents a wonderful “segulah” for 
eliminating the barriers which separate us from HKB”H.  As explained, 
this is why the opening passuk of sefer Devarim specifies:  אלה הדברים“ 

 ,that Moshe spoke these words to all Yisrael—אשר דיבר משה אל כל ישראל”
in every generation.  This practice represents an amazing “segulah” for 
Yisrael in every generation to break through these barriers.  

At this point, we also understand why Ezra HaSofer instituted 
that we begin reading from sefer Devarim, annually, specifically on 
Shabbas Chazon, the Shabbas prior to Tishah B’Av.  We have learned 
that the churban caused the appearance of the 955 firmaments 
acting as barriers separating us from our Father in heaven.  Hence, 
it is only fitting to begin reading sefer Devarim at this time to 
breach these barriers, so that even in galut, we can draw nearer to 
Hashem—without any intervening barriers.
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