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We read in this week’s parsha, parsha Voeiroh 

(Shemos 6, 10):

“וידבר ה’ אל משה לאמר, בא דבר אל פרעה מלך מצרים וישלח 

את בני ישראל מארצו, וידבר משה לפני ה’ לאמר, הן בני ישראל לא 

שמעו אלי ואיך ישמעני פרעה ואני ערל שפתים, וידבר ה’ אל משה 

ואל אהרן ויצום אל בני ישראל ואל פרעה מלך מצרים להוציא את 

בני ישראל מארץ מצרים”

"Hashem spoke to Moshe, saying, ”Come speak to 

Pharaoh, king of Egypt, that he send Bnei Yisroel from his 

land.“  Moshe spoke before Hashem, saying, ”Behold, Bnei 

Yisroel have not listened to me, so how will Pharaoh listen 

to me?  And I have a speech impediment!“  Hashem spoke 

to Moshe and Aharon and commanded them regarding Bnei 

Yisroel and regarding Pharaoh, king of Egypt, to take Bnei 

Yisroel out of the land of Egypt".

Rashi comments:  מעשרה אחד  זה  פרעה,  ישמעני   “ואיך 

שבתורה” וחומר   when Moshe argues, “so how will — קל 

Pharaoh listen to me?”  this is one of ten instances in Tanach 

where the device of “kal vachomer” appears.  In other words, 

Moshe reasoned that if Bnei Yisroel -- who desperately 

wanted to be freed from their difficult slavery -- refused to 

listen to his message of redemption, why would Pharaoh 

— who had no interest in releasing them from slavery — 
heed his message?  The source for Rashi’s comment is the 

Midrash (B.R. 92, 7); there the Midrash enumerates all ten 

instances of “kal vachomer” found in Tanach — four in the 

Torah and six in Nach.  

[Translator’s note:  A “kal vachomer” is an a fortiori logical 

argument, also referred to as a minori ad majus.  It suggests 

that if a fact or rule applies in a lesser or less likely situation, 

it should apply, all the more so, in a more stringent situation 

where there is more reason for it to apply.]

In truth, when we examine this “kal vachomer” 

employed by Moshe, we encounter several difficulties that 

require explanation:

At the very start of his mission, Moshe argued that 

he was not fit or suitable due to his speech impediment; 

nevertheless, HKB”H remained steadfast in His choice of 

Moshe for this mission (Shemos 4, 10):  Moshe replied to 

Hashem, ”Please, my Lord, I am not a man of words, . . . for 

I am heavy of mouth and heavy of speech.“  Then Hashem 

said to him, ”Who gave man a mouth, or who makes one 

mute or deaf, or sighted or blind?  Is it not I Hashem?  So 

now, go!  I shall be with your mouth and teach you what you 

should say.“  So, what possesses Moshe to present the very 

same argument, once again, before HKB”H and to present 

it this time in the form of a “kal vachomer” -- ואיך ישמעני“  

  ?so how will Pharaoh listen to me  -- פרעה ואני ערל שפתים”

And I have a speech impediment!?  

From Rashi’s comment, it appears that Moshe’s argument 

is based solely on the grounds of a “kal vachomer” — no 

different than any other “kal vachomer” found in Tanach.  

This is very difficult to understand in light of the fact that 

HKB”H explicitly commanded Moshe:  פרעה אל  דבר   “בא 

מצרים”   .come speak to Pharaoh, the king of Egypt — מלך 

Clearly, a “kal vachomer” is not applicable against a direct 

command from HKB”H.  How, then, can Rashi contend that 

this is one of ten examples in Tanach where we find the 

device of “kal vachomer” employed -- קל מעשרה  אחד   “זה 

  ?וחומר שבתורה"

Regarding this “kal vachomer,” we find, surprisingly, that 

it is repeated in the text several pesukim later (ibid. 6, 30):  

 — “ויאמר משה לפני ה’ הן אני ערל שפתים ואיך ישמע אלי פרעה”
Behold!  I have a speech impediment, so how shall Pharaoh 

listen to me?  Here Rashi comments:  שאמר האמירה   “היא 

 למעלה הן בני ישראל לא שמעו אלי, ושנה הכתוב כאן כיון שהפסיק
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 this — הענין, וכך היא השיטה כאדם האומר נחזור על הראשונות”

is the very same statement of Moshe’s recorded above, but 

since the narrative was interrupted, it repeats the statement 

here to pick up where it left off.  Nevertheless, what is so 

important about this “kal vachomer” that the Torah deemed 

it necessary to repeat it?  

Lastly, it is worth noting that the Torah utilizes the phrase 

 before Hashem — both times it mentions Moshe’s — “לפני ה’”

“kal vachomer” (both in 6, 12 and 6, 30).  Nowhere else in the 

Torah do we find this phraseology employed when Moshe 

is addressing Hashem.  Additionally, the first passuk states:  

ה'" לפני  משה   ,utilizing the harsher form of speech — “וידבר 

“dibur,” whereas the second passuk states:  ויאמר משה לפני“ 

  ”.utilizing the milder form of speech, “amirah — ה'"

Moshe Rabeinu Innovated 
the Device of “Kal VaChomer”

Let us begin our discussion by presenting the illuminating 

insight found in the Chasam Sofer’s commentary on our 

passage.  He explains that when Moshe Rabeinu employed 

this “kal vachomer,” he intended to introduce this device 

as one of the thirteen principles by which the Torah is 

elucidated.  Furthermore, he requested that HKB”H repeat 

this “kal vachomer” in his name before the heavenly academy 

— i.e. “My son Moshe said such and such.”  Here are the 

fascinating words of the Chasam Sofer: 

“וידבר משה לפני ה’ לאמור הן בני ישראל לא שמעו אלי וגו’. 

עיין רמב”ן שהקשה מה לאמור, וכי שייך הכא לאמור לאחרים. ועל 

דרך דרוש יש לומר לפי עניות דעתי, כי זה הוא מעשרה קל וחומר 

התורה,  ממידות  אחת  בכאן  ע”ה  רבינו  משה  וחידש  שבתורה, 

כך  בני  משה  דלעילא,  במתיבתא  בשמו  לאמור  מהקב”ה  וביקש 

הוא אומר, כמו שמצינו )ילקוט שמעוני ריש פרשת חקת( הקב"ה 

אומר, אלעזר בני כך הוא אומר וכדומה".

He refers to the Ramban who questions the meaning of the 

word ”לאמור“.  This word is usually used in a context where 

a statement is to be repeated to someone else.  Who does 

Moshe wish his “kal vachomer” to be repeated to?  The Chasam 

Sofer takes the liberty to suggest that Moshe is introducing the 

use of the “kal vachomer” here, and is requesting that HKB”H 

present it, in his name, before the heavenly academy; hence, 

the use of the word ”לאמור“ here.  

Based on this insight, we can also explain why the Torah 

employs the unusual phrase ”’לפני ה“ — before Hashem — 

in these two instances.  Here Moshe Rabeinu is introducing 

this hermeneutic device known as a “kal vachomer” which 

HKB”H will eventually deliver at Har Sinai as one of the 

thirteen principles employed to elucidate the Torah.  It is 

one of the valuable tools frequently employed in the Torah 

she’b’al peh.  Therefore, the passuk here specifically states:  

 inferring that Moshe introduced the — “וידבר משה לפני ה’”

use of this device prior, ”לפני“, to its actual introduction by 

HKB”H at Har Sinai.  

Moshe Performed 
Three Act of His Own Volition

Now, let us utilize this idea of the Chasam Sofer’s 

to resolve a question posed by Tosafos concerning the 

Gemoreh (Shabbat 87a):  מדעתו משה  עשה  דברים   “שלשה 

עמו” הקב”ה   Moshe performed three acts based — והסכים 

on his own understanding, and HKB“H agreed with him.  

One of these three acts was that he separated from his wife 

from the time of Matan Torah.  The Gemoreh states:  

“פירש מן האשה, מאי דריש, נשא קל וחומר בעצמו, אמר ומה 

זמן,  להן  וקבע  דברה שכינה עמהן אלא שעה אחת  ישראל שלא 

וגו’ אל תגשו ]אל אשה[,  והיו נכונים  יא(  אמרה תורה )שמות יט 

על  זמן  לי  קובע  ואינו  עמי  מדברת  שכינה  ושעה  שעה  שכל  אני 

 Moshe separated from his wife.  What  — אחת כמה וכמה”. 

 source did he expound?  Moshe applied the following ”kal

 vachomer“ to himself:  He said:  Since Yisroel, with whom

 the Shechinoh spoke only once, and for whom Hashem set

  a precise time, the Torah nevertheless says )Shemos 19, 11(:

 Let them be prepared. . . Do not draw near ]to a woman[,

 then I, with whom the Shechinoh speaks at any time and for

.whom Hashem does not set a time, how much more so

In this light, Tosafos find the Gemoreh’s statement above 

puzzling.  After all, a “kal vachomer” is one of the thirteen 

principles used to elucidate the Torah.  If so, Moshe did not 

separate from his wife of his own volition and understanding, 

but he did so based on the dictates of the Torah.  So, 

why does it state that he did so on his own accord?  Yet, 

according to the insight provided us by the Chasam Sofer, 

a solution is apparent.  Since Moshe innovated the method 

of investigation referred to as a “kal vachomer,” and HKB”H 

agreed to include it among the thirteen hermeneutic principles 

used to interpret the Torah, it is appropriate to state that he 

performed this act of his own accord.  
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Still, this idea of the Chasam Sofer’s deserves further 

explanation.  What motivated Moshe Rabeinu to innovate 

this method of interpretation known as a “kal vachomer” 

precisely when HKB”H sent him to speak to Pharaoh, the 

king of Mitzrayim?  Seemingly, Moshe’s “kal vachomer” 

contradicts the purpose of the mission.  The “kal vachomer” 

suggests that there is no point in going to talk to Pharaoh, 

since he won’t listen, anyway.  

Moshe Feared that Yisroel 
Would Be Condemned for Their Actions

We can make sense of the Chasam Sofer’s idea with the 

help of the writings of his pupil in Likutei Chaver ben Chaim 

(Voeiroh).  Moshe Rabeinu’s claim --  הן בני ישראל לא שמעו“ 

שפתים” ערל  ואני  פרעה  ישמעני  ואיך   Behold, Bnei” -- אלי 

Yisroel have not listened to me, so how will Pharaoh listen 

to me?  And I have a speech impediment!“ — is clarified 

based on a Midrash Tanchume (Vayikro 8).  The Midrash 

explains why the prophet Yonah fled to Tarshish rather than 

accept Hashem’s mission to go and rebuke the sinful people 

of Nineveh.  He feared that if they heeded his rebuke and 

repented, it would reflect poorly on Yisroel, who refused to 

listen to their prophets.  The Midrash states:

“דן יונה דין בינו לבין עצמו, אמר יונה, אני יודע שהגוים קרובי 

תשובה הם, עכשיו אם אלך בשליחותו, מיד יעשו תשובה, והקב”ה 

ארך אפים ורב חסד, ובעת שיעשו תשובה מיד ירחם ויקצוף הקב”ה 

על ישראל”.

Yonah thought that he was protecting Yisroel.  He was 

confident that the goyim in Nineveh would heed his words 

and repent.  Consequently, HKB”H would show them mercy 

and direct His anger toward Yisroel.  

A similar thought process occurred to Moshe.  He already 

saw that Bnei Yisroel did not listen to him.  Now, he feared 

that if he went to Pharaoh, and Pharaoh did heed his words, 

it would not bode well for Yisroel.  It would put Yisroel to 

shame and be an even greater indictment against them for 

not having listened to him.  Thus, we can interpret Moshe’s 

argument as follows:  ”הן בני ישראל לא שמעו אלי“ — seeing 

as Bnei Yisroel did not listen to me; ”ואיך“ — how will it 

appear, if ”פרעה  ,Pharaoh, on the other hand — “ישמעני 

does listen to me?  ”ואני ערל שפתים“ — my lips will be sealed, 

for I will not be able to provide a legitimate defense.  

Moshe Expounded the “Kal Vachomer” 
as a Means of Hardening Pharaoh’s Heart

Let us attempt to combine this wonderful interpretation 

with the straightforward, simple reading of the text.  The 

great Rabbi from Apt, zy”a, teaches us an important principle 

in his sefer Ohev Yisroel (Toldos).  The manner in which the 

world is conducted is dictated by the precepts of the Torah, 

with which HKB”H created the world.  

We know that HKB”H used the Torah as a blueprint to 

create the world.   In a similar fashion, the daily renewal 

of creation is only accomplished by means of the novel 

interpretations of the Torah, “chidushim.”  This, in fact, is 

the meaning of the Gemoreh (Niddoh 73a) when it states:  

בן שהוא  לו  מובטח  יום  בכל  הלכות  השונה  כל  אליהו  דבי   “תנא 

 עולם הבא, שנאמר הליכות עולם לו אל תקרי הליכות אלא הלכות”

— a Beraise of the academy of Eliyahu teaches:  Whoever 

learns halachos every day is assured that he is destined for 

the World to Come, for it is stated:  The ways of the world 

are His; do not read ”halichos“ )ways( but ”halachos.“  In 

other words, by studying the laws, the halachos, of the 

Torah every day — with which HKB”H created the world — 
a person renews and reestablishes the ways in which the 

world is conducted, in keeping with the ways of the Torah.

“I Will Harden Pharaoh’s Heart” 
as a Result of Moshe’s “Kal Vachomer”

Alas, we stand enlightened and can shed some light on 

the insight provided by the Chasam Sofer.  He taught us that 

Moshe innovated the use of the device known as a “kal 

vachomer” when he said to HKB”H:  הן בני ישראל לא שמעו“ 

 ,Behold, Bnei Yisroel have not listened to me.  For  -- אלי”

when HKB”H sent him to speak with Pharaoh, the king of 

Egypt, he became fearful for the same reasons that Yonah did.  

He reasoned that maybe, as a result of the plagues, Pharaoh 

would heed his words of warning; this would reflect poorly 

on Yisroel and condemn them for not heeding his words.

Therefore, he cleverly devised to introduce the 

exegetical method of the “kal vachomer”; hence, he 

presents his case before Hashem:  ’ה לפני  משה   “וידבר 

 לאמר, הן בני ישראל לא שמעו אלי ואיך ישמעני פרעה ואני ערל

 Additionally, he requests that HKB”H repeat the .שפתים”

“kal vachomer” argument in his name before the heavenly 

academy.  His plan was that they would accept his proposal 
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above to include the “kal vachomer” among the thirteen 

hermeneutic principles utilized to interpret the Torah.  

Seeing as the world is conducted based on the principles 

of the Torah, this acceptance in the heavens above would 

lead to a change in Pharaoh’s nature.  He would refuse to 

heed Moshe’s warnings and, thus, Yisroel would not be 

condemned for their refusal to listen to Moshe.  

We can now better appreciate Rashi’s comment:  זה“ 

שבתורה” וחומר  קל  מעשרה   this is one of ten ”kal — אחד 

vachomer“s that appears in the Torah.  As explained, HKB”H 

determines the way the world is to be run and managed 

based on the precepts of the Torah.  Consequently, Moshe’s 

“kal vachomer” affected the natural ways of the world, in 

that it led to an alteration of Pharaoh’s behavior — his heart 

hardened and he refused to listen to Moshe.  For this reason, 

HKB”H not only did not rebut Moshe’s argument, but He 

even acquiesced to the gist of Moshe’s “kal vachomer — to 

harden Pharaoh’s heart and to strengthen his resolve.  This 

is implied in Rashi’s explanation:  זה אחד מעשרה קל וחומר“ 

 with this “kal vachomer” Moshe established the — שבתורה”

fact that it was necessary to harden Pharaoh’s heart.

In this manner, we can explain the flow of the 

pesukim very nicely and the reason the text repeats the 

confidential dialogue that took place between Moshe 

Rabeinu and HKB”H (6, 28):  

משה  אל  ה’  וידבר  מצרים,  בארץ  משה  אל  ה’  דבר  ביום  “ויהי 

דובר  אני  אשר  כל  את  מצרים  מלך  פרעה  אל  דבר  ה’,  אני  לאמר 

אלי  ישמע  ואיך  שפתים  ערל  אני  הן  ה’  לפני  משה  ויאמר  אליך, 

פרעה, ויאמר ה’ אל משה ראה נתתיך אלהים לפרעה ואהרן אחיך 

ידבר אל  ואהרן אחיך  נביאך, אתה תדבר את כל אשר אצוך  יהיה 

פרעה  לב  את  אקשה  ואני  מארצו,  ישראל  בני  את  ושלח  פרעה 

והרביתי את אותותי ואת מופתי בארץ מצרים”.

As Rashi pointed out (ibid. 30), this is the very same 

argument previously presented by Moshe -- now being 

presented in the form of an “amirah,” a gentler form of 

speech.  The text is not only returning to the original topic of 

discussion, but it is adding a vital point.  In the merit of the 

“kal vachomer” presented by Moshe — ”Behold!  I have a 

speech impediment, so how will Pharaoh listen to me?“ — 
HKB”H accepts Moshe’s determination to harden Pharaoh’s 

heart.  Thus, HKB”H responds to Moshe (ibid. 7, 3):  ואני“ 

 אקשה את לב פרעה והרביתי את אותותי ואת מופתי בארץ מצרים”

— and I shall harden Pharaoh’s heart and I shall multiply My 

signs and My wonders in the land of Egypt. 
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