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In parshehs Shemos, which we read this upcoming Shabbos, 

we learn about the birth of Moshe — HKB”H’s loyal servant and 

shepherd.  The Torah also describes how he was saved from 

the Nile by Basyoh, the daughter of Pharoh.  Let us examine the 

pesukim that describe these historic events (Shemos 2, 1):  

“וילך איש מבית לוי ויקח את בת לוי, ותהר האשה ותלד בן, ותרא 

אותו כי טוב הוא ותצפנהו שלשה ירחים, ולא יכלה עוד הצפינו ותקח 

ותשם  הילד  את  בה  ותשם  ובזפת,  בחמר  ותחמרה  גומא  תיבת  לו 

בסוף על שפת היאור... ותרד בת פרעה לרחוץ על היאור, ונערותיה 

את  ותשלח  הסוף,  בתוך  התיבה  את  ותרא  היאור,  יד  על  הולכות 

ותחמול  בוכה,  נער  והנה  הילד  את  ותראהו  ותפתח  ותקחה,  אמתה 

עליו ותאמר מילדי העברים זה”.

A man went from the house of Levi and he took a daughter 

of Levi.  The woman conceived and gave birth to a son.  She 

saw that he was good and she hid him for three months.  She 

could not hide him any longer, so she took for him a wicker 

basket and smeared it with clay and pitch; she placed the child 

into it and placed it among the reeds at the bank of the River. . 

. Pharoh’s daughter went down to bathe by the River and her 

maidens walked along the River.  She saw the basket among the 

reeds and she extended her arm and she took it.  She opened it 

and saw him, the child.  Behold!  A youth was crying.  She took 

pity on him and said, ”This is one of the Hebrew boys.“  

A simple reading of the text illustrates the magnificent 

manner in which HKB”H oversees creation — pulling the strings 

behind the scenes, as it were.  At the precise moment that 

Yocheved placed Moshe Rabeinu, Yisroel’s future leader, in the 

basket at the bank of the Nile, Pharoh’s daughter went down to 

bathe in the river.  She saw the basket and saved Moshe.  Let 

us try and clarify the deeper significance of Yocheved’s actions.  

Why did she place Moshe in a basket specifically at the bank 

of the river that Pharoh had commanded:  כל הבן הילוד היאורה“ 

 Every male child that will be born, into the River — תשליכוהו”

shall you throw him?  

Consider the unbelievable sequence of events.  Of all the 

people in Egypt, specifically Basyoh, the daughter of Pharoh — 
the source and essence of the Egyptian evil — decides to save 

the young Hebrew boy floating alone in the basket at the bank 

of the Nile.  It seems inconceivable that the personification 

of evil could produce such a daughter — who was prepared 

to perform such an exalted deed.  Without a doubt, it was not 

mere circumstance that HKB”H chose Basyoh to save Moshe 

Rabeinu, the future loyal shepherd of the people of Yisroel.  

“Every male child that will be born, 
into the River shall you throw him!”

We can begin to shed some light on the subject by presenting 

the enlightening commentary of the Tiferes Uziel, authored by 

the great Rabbi Uziel Meizlish, ztz”l, the outstanding pupil of the 

holy Maggid, Rabbi R’ Behr of Mezritsch, zy”a.  He addresses 

Pharoh’s decree (Shemos 1, 22):  ויצו פרעה לכל עמו לאמר כל“ 

תשליכהו” היאורה  הילוד   Pharoh commanded his entire — הבן 

people, saying, ”Every son that will be born, into the River shall 

you throw him!“  Why did he wish to kill them specifically by 

throwing them into the Nile?  

He explains the matter based on the well-known fact that 

the Nile River was an Egyptian deity.  Seeing as there was no 

rainfall in Egypt, they relied solely on the waters of the Nile 

to irrigate their fields.  As such, they worshipped the Nile as 

a god that provided them with all of their daily needs.  This 

fact if illustrated later on in our parsheh (Shemos 4, 9):  ולקחת“ 

והיו היאור  מן  תקח  אשר  המים  והיו  היבשה,  ושפכת  היאור   ממימי 

 then you shall take from the water of the River — לדם ביבשת”

and pour it out on the dry land, and the water that you shall 

take from the River will become blood when it is on the dry 

land.  Rashi comments:  ולקחת ממימי היאור, רמז להם שבמכה“ 

 by having him take water from the — ראשונה נפרע מאלהותם”

Nile for the first plague, HKB”H indicated that He was exacting 

punishment from their gods, first and foremost.  
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Thus, the Tiferes Uziel explains, Pharoh intended to drown 

the Jewish children in the impurity of the Egyptian deity:  כל“ 

 Every son that will be born, into”--הבן הילוד היאורה תשליכוהו”

the River shall you throw him!“  Yocheved, on the other hand, 

cleverly placed Moshe in a sealed wicker basket, prepared 

with the utmost kedusheh, in order to insulate Moshe from 

the Nile’s tumah--defilement and contamination.  Let us enjoy 

his actual words:

“מה שאמר כל הבן הילוד היאורה תשליכוהו, והיתה כוונתו גם אם 
לא ימותו, מכל מקום יכניע היאור לקדושתם, שהיאור היה אלהים של 
ולכך  ובו היה עוסק בכשפים.  יאורי,  לי  ג(  )יחזקאל כט  ואמר  פרעה, 
לא המית פרעה למשה, והניח לבתו לגדל אותו, כי סבר אף אם מזרע 
היהודים הוא, לא יוכל להיות גואל, שנטמא כבר ביאור כיון שהיה שם. 
אבל יוכבד עשתה בקדושה התיבת גומא, והיה הפסק בין משה ליאור, 
ולא יכלו הכשפים של פרעה ביאור לטמאות את משה חלילה, ומפני 
אותם  להרוג  ולא  ליאור,  הילוד  כל  להשליך  פרעה  של  צווי  היה  זה 

לגמרי מפני טעם הנ"ל".

According to the Tiferes Uziel, Pharoh figured that even if 

the boys did not die, the Nile would subdue their kedusheh.  

Therefore, Pharoh did not kill Moshe; instead, he allowed his 

daughter to raise him.  He reasoned that even if Moshe was a 

Jewish child, he could no longer become their savior after having 

been defiled by the Nile.  His scheme was foiled, however, by 

Yocheved, and his sorcery was to no avail.  For, Moshe was 

insulated from Pharoh’s tumah and sorcery by the basket which 

Yocheved constructed with total kedusheh.  

Yocheved Devised a Method 
to Subdue the Egyptian Deity

I am inspired to expand on this noble idea.  The wicked 

Pharoh, the essence of the Egyptian klipeh, was well aware 

of the tremendous kedusheh and sanctity that Yisroel, the 

children of Yaakov, possessed.  He feared them, as we know 

from the possuk  (Shemos 1, 9):  בני עם  הנה  עמו  אל   “ויאמר 

ירבה” פן  לו  נתחכמה  הבה  ממנו,  ועצום  רב   He said to — ישראל 

his people, ”Behold!  The people, the Children of Yisroel are 

more numerous and stronger than we.  Come, let us act wisely 

to it lest it become numerous.“  Consequently, he devised the 

decree of:  ”תשליכוהו היאורה  הילוד  הבן   Every son that”--“כל 

will be born, into the River shall you throw him!“  As stated, he 

reasoned that the enormous tumah of the Egyptian god would 

subdue the kedusheh of the Jewish children.  

Yocheved, however, knew that her son possessed 

tremendous kedusheh; for, the possuk  states (ibid. 2, 2):  

הוא” טוב  כי  אותו   She saw that he was good.  Here — “ותרא 

Rashi explains:  ”כשנולד נתמלא הבית כולו אורה — when Moshe 

was born, the entire house filled with light.  This knowledge 

prompted her to place him in a basket and place it specifically 

in the Nile.  She intended that his enormous kedusheh would 

subdue the great tumah possessed by the Egyptian deity.  

This explains very nicely why she chose to place the 

basket among the reeds on the bank of the river and not in 

the middle of the river.  When the Nile overflowed its banks, 

it irrigated the Egyptian fields and sustained the inhabitants.  

Therefore, the most powerful area of the klipeh was located 

at the banks of the Nile.  With this understanding, Yocheved 

purposely placed Moshe on the banks of the river--שפת” 

 so that his kedusheh would nullify the source of the — היאור”

Nile’s impure powers.  

At this point, we must ask the obvious question.  If Yocheved 

realized that Moshe had the power to negate the klipeh of 

the Nile, why did she hide him for three months?  Why didn’t 

she place him in the Nile immediately after his birth?  We can 

suggest an intriguing answer based on what we have learned 

in the Gemoreh (Sotah 12b).  Moshe Rabeinu was born on 

the seventh of Adar; the three months that he was concealed 

concluded on the sixth of Sivan — the day that Yisroel would 

eventually receive the Torah.  The Gemoreh states:  רבי אחא“ 

 בר חנינא אמר, אותו היום ששה בסיון היה, אמרו מלאכי השרת לפני

 הקב”ה, רבונו של עולם מי שעתיד לקבל תורה מהר סיני ביום זה ילקה

 Rabbi Acha bar Chanina said:  That day was the sixth — ביום זה”

of Sivan and the ministering angels said before HKB“H, ”Master 

of the Universe!  He who is destined to receive the Torah at Har 

Sinai on this date, should be stricken on this date?!“  

We can infer from the ministering angels’ statement that a 

furious battle of life and death was triggered when Yocheved 

placed Moshe in the Nile.  Moshe who filled the entire house 

with light when he was born represented the forces of good; 

while the Nile, the Egyptian god, represented the forces of evil.  

Thus, an intense battle ensued between the force of tumah and 

the force of kedusheh.  This prompted the angels to beseech 

HKB”H:  ”רבונו של עולם מי שעתיד לקבל תורה מהר סיני ביום זה“ 

— that is the very same Moshe who is destined to receive the 

Torah on behalf of Yisroel.  

On that same date, HKB”H’s fiery, heavenly voice would 

deliver the first two commandments.  The first commandment 

(Shemos 20, 1):  ”מצרים מארץ  הוצאתיך  אשר  אלקיך  ה’   “אנכי 

— I am Hashem, your G-d, who took you out of the land of 

Egypt — indicated that HKB”H shattered the forces of tumah 

of the Egyptian gods.  Therefore, He warned Yisroel with the 

second commandment:  ”לא יהיה לך אלהים אחרים על פני“ — 
You shall not have the gods of others before me.  After all, you 
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personally witnessed that they were powerless and false.  So, 

how could you even entertain the thought that the Nile could 

harm Moshe on that day?  

“She Hid Him for Three Months” 
until the Date of Matan Torah

We can now begin to comprehend to some degree the 

gravity of Yocheved the daughter of Levi’s wisdom.  Upon 

seeing the house fill with light at the time of Moshe’s birth, she 

understood by divine inspiration that he was destined to bring 

the light of Torah down to Yisroel.  Hence, she deduced that 

his kedusheh possessed the power to eliminate the Egyptian 

gods.  Therefore, she devised to conceal him for three months 

until the sixth of Sivan, the date of Matan Torah.  On that date, 

all of Yisroel would hear HKB”H’s declaration:  אנכי ה’ אלקיך“ 

 — אשר הוצאתיך מארץ מצרים, לא יהיה לך אלהים אחרים על פני”
this would enable him to subdue the Nile, the Egyptian deity.  

Seen from this perspective, the pesukim can be understood 

as follows:  ”ותרא אותו כי טוב הוא“ — as Rashi explained, she 

saw the entire house fill with light.  It was the light of Torah 

that she witnessed, which is referred to as ”טוב“, good.  In the 

words of the Gemoreh (Berachot 5a):  ”אין טוב אלא תורה“ — 
there is no true good other than Torah.  From this phenomenon, 

she understood that he was destined to receive the Torah on 

behalf of Yisroel.  Therefore, ”ירחים שלשה   she — “ותצפנהו 

concealed him until the date of Matan Torah, which possesses 

the power to abolish other gods.  ”ולא יכלה עוד הצפינו“ — she 

could not hide him any longer, because she did not want the 

propitious day of Matan Torah to pass.  גומא תיבת  לו   “ותקח 

שפת על  בסוף  ותשם  הילד,  את  בה  ותשם  ובזפת,  בחמר   ותחמרה 

 so, she placed the boy in a well-insulated basket in — היאור”

the reeds by the bank of the Nile River — so that his kedusheh 

would subjugate the Egyptian god.  

Incredibly, we find that on the very same day that 

Yocheved placed Moshe in the Nile, Pharoh’s decree, כל“ 

תשליכוהו” היאורה  הילוד   was repealed.  The Gemoreh ,הבן 

teaches (Sotah ibid.):

וגזרו כל הבן  “ראו שמושיען של ישראל במים הוא לוקה, עמדו 

את  שהשליכו  ]כיון  למשה  דשדיוה  כיון  תשליכוהו,  היאורה  הילוד 

אנו  ]אין  סימנא,  ההוא  כי  חזינן  לא  תו  אמרו  היאור[,  בתוך  משה 

רואים יותר הסימן[, בטלו לגזירתייהו... והיינו דקאמר משה (במדבר 

בשבילי  לישראל  משה  להן  אמר  וגו',  רגלי  אלף  מאות  שש  כא)  יא 

 The Egyptians decreed that the boy children כולכם".   נצלתם 

 should be thrown into the Nile, because their astrologers saw

 that Yisroel’s savior would suffer by means of water; however,

 once Moshe was placed in the Nile, the astrologers no longer

.saw that ominous sign; so, they repealed their decrees

We see that when Yocheved placed Moshe in the Nile, on 

the date of Matan Torah, his kedusheh negated the klipeh of 

the Nile, the Egyptian god.  Consequently, the decree of כל הבן“ 

 was repealed; for the Egyptians realized הילוד היאורה תשליכוהו”

that the force of the Nile’s tumah had been compromised and 

could no longer combat Yisroel’s kedusheh.  

“Pharoh’s Daughter Went down to Bathe” 
to Remove the Contamination of Her Father’s Home

Now, let us examine the wonders of Hashem’s ways.  

Immediately after Yocheved places the baby Moshe on the 

bank of the river:  את ותרא  היאור...  על  לרחוץ  פרעה  בת   “ותרד 

 התיבה בתוך הסוף, ותשלח את אמתה ותקחה, ותפתח ותראהו את

זה” העברים  מילדי  ותאמר  עליו  ותחמול  בוכה,  נער  והנה   — הילד 
Pharoh’s daughter goes down to bathe in the Nile.  She sees 

the basket in the reeds; she stretches out her hand to pick up 

the basket; she opens it and finds a Hebrew child crying; she 

takes pity on him.  

Concerning these events, we have learned in the Gemoreh 

(Megillah 13a):  ותרד בת פרעה לרחוץ על היאור, ואמר רבי יוחנן“ 

 she went down to the river — שירדה לרחוץ מגילולי בית אביה”

to cleanse herself of the idolatry of her father’s house.  We 

can understand why she specifically went to bathe in the Nile, 

based on the Gemoreh (Yoma 86b):  ...תשובה בעל  דמי   “היכי 

באותו מקום” פרק,  באותו  יהודה, באותה אשה,  רב   how — מחוי 

do we define a “baal teshuvah,” one who repents?  When he 

has the opportunity to sin on two occasions and he is saved.  

Rav Yehudah stipulates that these two opportunities must be 

with the same woman, around the same time of the year, and 

in the same place.  

This might explain why she chose to go to the Nile to 

cleanse herself of her father’s idolatry, since the Nile was an 

Egyptian deity.  She wished to repent in the same manner, time 

and place as her other idolatrous transgressions.  This might 

also explain why the possuk  states that she went to bathe על“ 

 — “שפת היאור” in the river — specifically, rather than — היאור”
on the bank of the river.  She feared that she might not be able 

to overcome the power of tumah located on the bank of the 

river.  As explained above, the power of the tumah is stronger 

and more concentrated there, because that is where the Nile 

actually overflows its boundaries.

Now, Basyoh had already attempted several times to cleanse 

herself of the idolatry of her father and the Nile; however, until 
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now she had been unsuccessful.  As the daughter of Pharoh, 

the personification of the klipeh, she had previously been 

unable to free herself of these shackles.  Such are the ways 

of the forces of tumah and contamination; they hold onto their 

prey tenaciously.  It requires a special force of kedusheh to free 

a person from their treacherous hold.  

Yet, after Yocheved placed Moshe in the basket on the 

banks of the Nile on the sixth of Sivan--the date that HKB”H 

would eventually give Yisroel the Torah — the power of his 

kedusheh weakened and subdued the force of the Nile’s 

tumah.  Alas, this allowed Pharoh’s daughter to rid herself of 

her father’s idolatry, the Nile.  

Hence, the possuk  states:  ”ותרד בת פרעה לרחוץ על היאור“ 

— she went down once again to attempt to cleanse herself of 

the contamination of the idolatry of the Nile.  Upon realizing 

that she had successfully freed herself from its relentless 

shackles, she understood that she must have been assisted by 

some unique external force.  She began a search to identify the 

source of kedusheh that had come to her aid:  ותרא את התיבה“ 

 She spotted the basket, and could feel that it was  .בתוך הסוף"

the source of kedusheh that had enabled her to rid herself of 

the Nile’s idolatrous effects.  

“ותשלח את אמתה ותקחה, ותפתח ותראהו את הילד והנה נער 

 she extended her--”בוכה, ותחמול עליו ותאמר מילדי העברים זה

  arm and she took it.  She opened it and saw him, the child.

 Behold!  A youth was crying.  She took pity on him and said,

 ”This is one of the Hebrew boys.“  Since he was a descendant

 of Avraham, Yitzchak and Yaakov, the power of his kedusheh

  had assisted her to cleanse herself of her father’s idolatry.

 Nevertheless, she became quite fearful that she would not

 be able to maintain this level of kedusheh upon returning to

 her father’s house, the root of the klipeh.  Therefore, she

 devised a plan to raise this Jewish child in her own home, as

פרעה  לבת  ותביאהו  הילד  “ויגדל    :(it is written (Shemos 2, 10

 the boy grew up and she brought him to the — ויהי לה לבן” 

 daughter of Pharoh and he was a son to her.  In this manner,

 he was able to assist her maintain her kedusheh even in the

  .surroundings of Pharoh’s house

Basyoh a Reincarnation of Chava Saved Moshe 
a Reincarnation of Odom HoRishon

Continuing along this enchanted path, let us all rise to 

the occasion, with proper fear and appreciation, to reveal 

the deeper significance of these events.  Why did Basyoh, 

the daughter of Pharoh, specifically merit to be the one to 

save Moshe Rabeinu?  We learn from the writings of the 

Arizal in Sefer HaGilgulim (Chapter 67):  גלגול היא   “בתיה 

 חוה, ולפי שחוה היא יציר כפיו של הקב”ה, ולכן נקראת עתה ב”ת

 Basyoh was a reincarnation of Chava; since Chava — י”ה”

was a product of HKB”H’s handiwork, she was named “the 

daughter of G-d”--ב”ת י”ה .  

Let us introduce another vital concept that will enlighten 

us even further.  In the Arizal’s Likutei Torah (Ki Sisoh), he 

explains:  דע שמשה היה בחינת אדם הראשון, וכמו שאדם הראשון“ 

 know — היה כולל כל הנשמות בעולם, כן משה שקול ככל ישראל”

that Moshe resembled Odom HoRishon in this regard; just as 

Odom HoRishon contained all of the neshomes in the world, 

so, too, Moshe was equivalent to all of Yisroel.  

This explains very nicely the Arizal’s commentary in Shaar 

HaPesukim (Shemos) on the possuk :  ”חדש מלך   He  .“ויקם 

provides the reason for why HKB”H sent Moshe Rabeinu 

to take Yisroel out of Egypt.  All of the neshomes that were 

damaged by the sin of the Tree of Knowledge reincarnated 

and ended up in Egypt; the strenuous labor was designed to 

purify them.  These same neshomes represented branches and 

offshoots of Moshe Rabeinu.  Therefore, he was entrusted 

with the task of rectifying them and taking them out of Egypt.  

Now, we know that Odom HoRishon harmed all of the 

neshomes that were part of his being at the time of the sin of the 

Tree of Knowledge.  We have also learned that Moshe Rabeinu 

was a reincarnation of Odom HoRishon.  Therefore, all of the 

neshomes that landed in Egypt for purposes of rectification 

from the sin of the Tree of Knowledge were offshoots of 

the neshomes of Moshe Rabeinu.  For this reason, HKB”H 

specifically chose Moshe, a reincarnation of Odom HoRishon, 

to rectify these neshomes and lead them out of Egypt.  

Furthermore, for this very same reason, HKB”H chose 

Moshe as the agent to deliver the entire Torah and its mitzvot to 

Yisroel.  Thus, he was able to heal all of the neshomes that were 

originally contained within Odom HoRishon and were harmed 

when they did not heed Hashem’s command not to eat from 

the Tree of Knowledge.  After the purification process in Egypt, 

Moshe presented them with all of the mitzvot of the Torah and 

a fresh opportunity to follow Hashem’s commands.  

“She stretched out her arm” to Correct 
“She took of its fruit”

We can now begin to appreciate why Basyoh, a reincarnation 

of Chava, made such an effort to save Moshe, a reincarnation 

of Odom HoRishon.  She wanted to make amends for causing 
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Odom HoRishon’s death in her first incarnation — when she ate 

from the Tree of Knowledge and gave him to partake, as well.  The 

possuk  describes this event as follows (Bereishis 3, 6):  ותקח“ 

 she took of its fruit and — מפריו ותאכל ותתן גם לאישה עמה ויאכל”

she ate; and she gave also to her husband with her and he ate.  

Not only did she cause Odom HoRishon’s death, due to the 

sin of the Tree of Knowledge, she caused the deaths of all of 

the neshomes contained within him.  As a consequence, all of 

those neshomes reincarnated and ended up in Egypt.  There 

they were purified and awaited Moshe — a reincarnation of 

Odom HoRishon — to lead them out of the darkness into the 

light, by giving them the Torah.  Thus, in order to remedy all of 

the neshomes that were damaged due to her transgression, it 

was incumbent upon her to save Moshe.  

Viewed in this light, the following connection fits very 

nicely.  Concerning Basyoh, the possuk  states:  את  “ותשלח 

 Elucidating this possuk , the Gemoreh states that  .אמתה”

 refers to her hand.  She stretched out her hand to save “אמתה”

Moshe, and, miraculously, her arm extended until it was able 

to reach Moshe’s basket.  Now, regarding the sin of the Tree 

of Knowledge, the possuk  states:  ותקח מפריו ותאכל ותתן גם“ 

 once again the hand is used to take the — לאישה עמה ויאכל”

fruit from the forbidden tree and to give it to Odom HoRishon 

— leading to his ultimate death.  

Therefore, to correct her previous act:  ”ותשלח את אמתה“ 

— she stretches out her hand, at the risk of her life, in order to 

save Moshe — a reincarnation of Odom HoRishon.  Although, 

she could not reach the basket by ordinary means, nevertheless, 

this act demonstrated the principle of (Shabbes  104a):  בא“ 

אותו” מסייעים   one who attempts to purify oneself — ליטהר 

receives divine assistance.  Her hand extended miraculously in 

order to assist her to complete her tikun — rectification — and 

to rescue Moshe.  

This also explains why Basyoh went to great lengths to hire 

a Hebrew wet nurse, exclusively, for Moshe — rather than 

forcing him to nurse from an Egyptian woman.  It states in 

our parsheh (Shemos 2, 7):  ותאמר אחותו אל בת פרעה, האלך“ 

ותאמר הילד,  לך את  ותיניק   וקראתי לך אשה מינקת מן העבריות 

לה ותאמר  הילד,  אם  את  ותקרא  העלמה  ותלך  לכי,  פרעה  בת   לה 

 — בת פרעה היליכי את הילד הזה והיניקהו לי, ואני אתן את שכרך
his sister said to Pharoh’s daughter, ”Shall I go and summon 

for you a wet nurse from the Hebrew women, who will nurse 

the boy for you?“  The daughter of Pharoh said, ”Go.“  So the 

young girl went and summoned the boy’s mother.  Pharoh’s 

daughter said to her, ”Take this boy and nurse him for me, and 

I will give your pay.“  

In her first incarnation she caused Odom to sin by 

consuming that which was prohibited to him.  Therefore, she 

took great care to insure that, in this reincarnation, Moshe — 
a reincarnation of Odom — would only consume milk from a 

Jewess.  Although it is halachically permissible to nurse from a 

non-Jewish mother; nevertheless, it is not proper to do so.  The 

Shulchen Oruch explains (Y.D. 81, 7) in the name of the Rashba:  

הכותית מן  תינוק  יניקו  לא  מקום  ומכל  ישראל,  כחלב  כותית   “חלב 

 although it is — אם אפשר בישראלית, דחלב כותית מטמטם הלב

permissible, milk from a non-Jewish woman causes negative, 

harmful effects.

Pharoh Is the Primeval Serpent Who Instigated 
the Sin with the Tree of Knowledge

Continuing our journey, let us attempt to explain how Chava 

— created by HKB”H’s own hands — reincarnated into the 

daughter of Pharoh.  The Shloh hakadosh (Shemos) explains 

that the reason Yisroel were enslaved specifically by Pharoh 

in Egypt was because Pharoh, the king of Egypt, was the 

primeval serpent — the one and same villain that caused all of 

Yisroel to sin with the Tree of Knowledge.  His source for this 

fact is the Zohar Chodosh (138b):  דיוקנא דנחש דאיהו   “ופרעה 

 Hence, HKB”H reincarnated all of the neshomes that  .חייבא”

participated in that sin, on the advice of the serpent, to endure 

the slavery in Egypt under Pharoh’s rule.  In this manner, 

they could purify themselves of the serpent’s — Pharoh’s — 
contamination by means of suffering and affliction.  

Support for this notion can be found by comparing the two 

texts.  Regarding the sin with the Tree of Knowledge, it is written 

(Bereishis 3, 1):  ’והנחש היה ערום מכל חית השדה אשר עשה ה“ 

 now the serpent was cunning beyond any beast — אלקים”

of the field that Hashem G-d had made.  The Targum Unkelos  

explains:  ”ברא חות  מכל  חכים  הוה   and the serpent — “וחויא 

was more cunning than every beast of the wild that Hashem 

had created.  After all, he cleverly outwitted all of the neshomes 

contained within Odom, causing them to sin.  Similarly, we find 

that Pharoh, the later embodiment of the serpent, attempted to 

use his guile and cleverness against Yisroel, once again, as it 

states (Shemos 1, 10):  ”הבה נתחכמה לו פן ירבה“ — Come, let us 

act wisely to it lest it become numerous.  Note that a form of the 

same word is utilized in Unkelos ’ interpretation of the possuk  

in Bereishis describing the serpent — חכים-- as is utilized by 

the possuk  in Shemos concerning Pharoh--נתחכמה . 

Now, we have learned in the Gemoreh (Shabbes  146a) 

that when the serpent caused Chava to sin with the Tree of 

Knowledge, it introduced contamination in her and all of 
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creation; however, at the time of Matan Torah, the effects of 

this contamination ceased:  פסקה סיני  הר  על  שעמדו   “ישראל 

זוהמתן” פסקה  לא  סיני  הר  על  עמדו  שלא  כוכבים  עובדי   זוהמתן, 

— Yisroel, who stood at Har Sinai, their contamination 

ceased; the idolaters, who were not present at Har Sinai, their 

contamination did not cease.  It is now quite clear how Chava 

reincarnated into Basyoh, the daughter of Pharoh.  When 

the primeval serpent injected its contamination into Chava, it 

gained a degree of control over her; thus, she was transformed 

into his — Pharoh’s, the serpent’s — daughter.  

“From the Idolatry of Her Father’s House” 
from the Contamination of Pharoh the Serpent

Let us now admire the wonders of the Torah.  Yocheved 

placed Moshe in the Nile on the sixth of Sivan, so that the merit 

of Matan Torah combined with Moshe’s enormous kedusheh, 

would successfully subdue the Egyptian klipeh, the idolatry 

of the Nile.  On that very same date, when the effects of the 

serpent’s contamination would be removed from all of Yisroel, 

on that very same date:  ”היאור לרחוץ על  ותרד בת פרעה   “ — 
Pharoh’s daughter goes down to bathe in the Nile.  As our 

blessed sages taught us:  ”שירדה לרחוץ מגילולי בית אביה“ — 
she went to cleanse herself of the serpent’s contamination, the 

idolatrous influence of her father’s house.  

As we have already explained, she was successful in her 

quest on this occasion due to the merit of Moshe — the giver 

of the Torah and a reincarnation of Odom HoRishon — who 

was in the basket in the Nile.  He was able to subjugate the 

idolatry of the Nile.  Upon realizing that the kedusheh she 

was experiencing emanated from that basket on the river, she 

deduced that this presence was Moshe Rabeinu, a reincarnation 

of Odom HoRishon, whom she had caused to sin in her first 

incarnation.  Therefore, in an act of self-sacrifice, she extended 

her arm to rescue him from death and save his life; he could 

then go on to rectify all of the neshomes that had sinned with 

the Tree of Knowledge and had reincarnated into Egypt for the 

purpose of purification.  By this heroic act, she was able to rid 

herself of the serpent’s corrupt effects:  ”מגילולי בית אביה“.  

How nicely this explains Chazal’s statement that Basyoh, 

the daughter of Pharoh did not die, but rather entered Gan 

Eden alive.  This is explained in the Midrash Mishlei on the 

possuk  (Mishlei 31, 15):  ותקם בעוד לילה ותתן טרף לביתה וחק“ 

 לנערותיה. זו בתיה בת פרעה, גויה היתה ונעשתה יהודית, והזכירה

 שמה בין הכשרות בשביל שעסקה במשה, לפיכך זכתה, ונכנסה בגן

 This possuk  is seen as an allusion to Basyoh, the  עדן בחיים”

daughter of Pharoh; she was not Jewish and she converted; 

for taking care of Moshe she deserved merit, and she entered 

Gan Eden while still alive.  

Based on what we have learned, we can suggest the 

following explanation.  By saving the life of Moshe — a 

reincarnation of Odom HoRishon--she made amends for 

the fact that she had brought death to Odom HoRishon and 

all of creation.  Subsequently, she returned to the status of 

Chava prior to the sin involving the Tree of Knowledge — 
prior to being sentenced to die.  Thus, she merited entering 

Gan Eden alive.   

We can find an allusion to this interpretation in the following 

possuk :  ”ותשלח את אמתה“ — and she extended her arm.  As 

we have learned, she stretched out her arm to reach for the 

basket.  It is unusual for the Torah to employ the term ”אמתה“ 

to describe this act rather than ”ידה“.  We might suggest that 

the Torah employed this unusual terminology to allude to the 

fact that Basyoh was spared from the decree of death imposed 

on mankind.  So, when the possuk  states:  ”ותשלח את אמתה“, 

it utilizes the term אמת”ה which is numerically equivalent to the 

word מו”ת; both equal 446.  It is conveying the message that by 

extending her arm to rescue Moshe, she rescued herself from 

the decree of death, allowing her to enter Gan Eden alive.  

]Translator’s note:  The word ”אמה“ in Hebrew can be 

translated either as (a) a maidservant, or (b) a measure known 

as a cubit.  A cubit is an arm’s length, i.e. from the tip of the 

elbow to the tip of the middle finger.  Both meanings are 

entertained by the Gemoreh (Sotah 12b).  For the sake of this 

essay, the latter translation is used exclusively.[
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