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In this week’s parsha, parshas Vayigash, Yaakov prepares 
to descend to Mitzrayim to see Yosef — now that Yosef’s 
identity has been revealed to his family.  It states (46, 28):  ואת“ 
 he sent Yehudah — יהודה שלח לפניו אל יוסף להורות לפניו גשנה”
ahead of him to Yosef, to prepare ahead of him in Goshen.  Rashi 
explains in the name of a Midrash aggodeh:  ,לפניו  “להורות 
 to establish a study — לתקן לו בית תלמוד שמשם תצא הוראה”
hall from which instruction would be forthcoming.  What was 
Yaakov’s rationale to specifically send Yehudah — from among 
all the heads of the shevotim — to join forces with Yosef:  לתקן 
הוראה” תצא  שמשם  תלמוד  בית   to establish a study hall -- לו 
from which instruction would be forthcoming?  It would seem 
that establishing a place to study Torah should have been more 
appropriately delegated to Yissochor, since he represented the 
domain of Torah and instruction.  

Additionally, it is worthwhile examining an enigmatic 
statement that appears in the Midrash Tanchuma (6), 
concerning this mission that Yaakov sends Yehudah on, to join 
up with Yosef:  ואת יהודה שלח לפניו. ילמדנו רבינו אימתי מברכין“ 
 על הנר במוצאי שבת, כך שנו רבותינו אין מברכין על הנר עד שיאותו
 concerning this possuk, the Midrash discusses the — לאורו”
proper time for reciting the Berocheh over the Havdoleh candle 
on motzaei Shabbos; it concludes that we do not recite the 
blessing until we are able to benefit from the torch’s light.  At first 
glance, the connection between the two is incomprehensible.  
What possible connection could there be between reciting the 
Berocheh over the candle of motzaei Shabbos and this mission 
that Yaakov sends Yehudah on?

HKB”H Gave Adam HaRishon Knowledge: 
“Akin to Heavenly Knowledge”

To solve this puzzle, let us begin by recalling what we have 
learned in the Gemoreh (Pesochim 54a):  נתן שבת   “במוצאי 
 הקב”ה דעה באדם הראשון מעין דוגמא של מעלה, והביא שני אבנים
 ,at the conclusion of the Shabbos — וטחנן זו בזו ויצא מהן אור”
HKB“H gave Adam HaRishon knowledge reflective of heavenly 
knowledge; consequently, Adam gathered two stones and 

ground them together producing a flame.  Truly, this was a 
tremendous breakthrough for mankind — the ability to produce 
fire from two stones.  Notwithstanding, why is it described 
in such glorified terms, i.e. HKB”H gave him knowledge 
reflective of heavenly knowledge -- ”מעלה של  דוגמא    ?“מעין 
This description suggests that beyond the practical benefits 
inherent in this discovery, it also represented some type of 
spiritual breakthrough.  

A more detailed account of this matter is found in the 
Yerushalmi (Beroches 8, 5) and in the Midrash (B.R. 11, 2).  Here 
is the Yerushalmi’s account:  

ביום  שנבראת  האורה  אותה  שימשה  שעות  ושש  “שלשים 
הראשון, שתים עשרה בערב שבת ושתים עשרה בליל שבת ושתים 
עשרה בשבת, והיה אדם הראשון מביט בו מסוף העולם ועד סופו... 
ואמר  אדם  ונתיירא  ובא,  החושך  משמש  התחיל  שבת  שיצאת  כיון 
ואתה  ראש  ישופך  הוא  טו(  ג  )בראשית  בו  שכתב  הוא  ]אולי[  אלו 
חושך  אך  יא(  קלט  )תהלים  ואמר  לנשכני,  בא  שמא  עקב,  תשופנו 
ישופני. אמר רבי לוי, באותו שעה זימן הקב"ה שני רעפין והקישן זה 
לזה ויצא מהן האור, הדא הוא דכתיב )שם( ולילה אור בעדני, ובירך 
עליה בורא מאורי האש. שמואל אמר לפיכך מברכין על האש במוצאי 

שבתות שהיא תחילת ברייתה".

The light that was created on the first day of creation served 
for thirty-six hours — twelve hours on erev Shabbos, twelve 
hours on Shabbos night and twelve hours on Shabbos day; 
utilizing this light Adam HaRishon was able to see from one side 
of the universe to the other. . . At the conclusion of Shabbos, 
darkness set in and Adam became afraid that the serpent was 
coming to bite him.  Rabbi Levi said:  at that moment, HKB”H 
provided Adam with two flints; he struck them together and 
produced a flame.  Shmuel said:  therefore, the Berocheh over 
the fire is recited at the conclusion of every Shabbos, because 
that is when fire was discovered.  

Let us clarify the matter further.  The Bnei Yissoschor writes 
(Kislev-Teives 2, 8) in the name of the famous Rabbi Pinchas of 
Koritz, zy”a, that the original light that served Adam HaRishon 
for thirty-six hours before being stored away, was not merely a 
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physical light but was primarily a spiritual light.  It was the light 

of the Torah that allowed Adam to glimpse and understand the 

entire universe.  Consequently, it served him for thirty-six hours 

— from the middle of the day on Friday until the conclusion of 

the Shabbos — corresponding to the incredible light contained 

in the thirty-six tractates of the Oral Law, Torah she’b’al peh.  

This raises an interesting question.  How can light that 

is produced from striking two stones together replace the 

supernatural light that served Adam HaRishon from erev 

Shabbos until motzaei Shabbos and was subsequently 

concealed?  Furthermore, it is an accepted principle that 

everything that HKB”H created in this world is meant to teach 

us a valuable lesson concerning the service of Hashem.  With 

this in mind, what lesson can we derive from the fact that 

HKB”H created nature, so that fire would be produced from the 

striking of two stones together?  

Torah Exegesis Possesses the Fantastic Ability 
to Restore Torah that Is Forgotten

After much thought and consideration, I would like to 

propose an explanation for this phenomenon — the revelation 

of fire from the striking of two stones together.  The Gemoreh 

teaches us (Kesubos 103b):  אמר ליה רבי חנינא לרבי חייא, בהדי“ 

ליה  דידי מינצת, דאם חס ושלום נשתכחה תורה מישראל מהדרנא 

 Rabbi Chanina said to Rabbi Chiya:  Do you dare — מפלפולי”

argue with me?  If, chas v’shalom, Torah was forgotten from 

Yisroel, I would restore it through my exegesis.  We see that 

expositions and analyses of Torah possess the fantastic power 

of restoring Torah knowledge that has been lost and forgotten.  

In a similar vein, the Gemoreh (Temureh 16a) states:  אמר רב“ 

של אבלו  בימי  נשתכחו  הלכות  אלפים  שלשת  שמואל  אמר   יהודה 

מתוך קנז  בן  עתניאל  החזירן  כן  פי  על  אף  אבהו,  רבי  אמר   משה... 

 Rav Yehudah said in the name of Shmuel:  three — פלפולו”

thousand halachot were forgotten during the days of mourning 

over Moshe. . . Rabbi Abahu said:  nevertheless, they were 

restored by Osniel ben Kenaz, by means of his erudition.  

It is important to point out, however, a vital principle 

emphasized by our blessed sages — Torah knowledge 

cannot be acquired individually, it requires the participation 

of colleagues learning and analyzing passages together.  

Regarding this point, the Gemoreh states (Beroches 63b):  

“הסכת ושמע ישראל )דברים כז ט(, עשו כתות כתות ועסקו בתורה, 

לפי שאין התורה נקנית אלא בחבורה, כדרבי יוסי ברבי חנינא, דאמר רבי 

יוסי ברבי חנינא, מאי דכתיב )ירמיה נ לו( חרב אל הבדים ונואלו, חרב על 

שונאיהם של תלמידי חכמים שיושבים בד בבד ועוסקים בתורה, ולא 

עוד אלא שמטפשים... ולא עוד אלא שחוטאים".

Elucidating the possuk in Devorim (27, 9):  ושמע  “הסכת 
 Pay heed and listen, Yisroel — the Gemoreh — ישראל”
deduces that groups must be formed to engage in Torah study; 
for, the Torah can only be acquired in this manner.  Rabbi Yossi 
the son of Rabbi Chaninah proceeds to derive from the possuk 
in Yirmiyoh (50, 36):  ”ונואלו הבדים  אל   a sword upon — “חרב 
those who are alone, and they shall become fools--that it is 
dangerous, foolish and even sinful to engage in Torah study 
alone.  

Why do those who study alone deserve to be punished so 
severely:  ”הבדים אל   The answer, clearly, is because  ?“חרב 
one who studies alone is more likely to err and to distort the 
words of the Almighty.  Without a companion studying with 
him, there is no one to provide critical and analytical feedback 
for his insights and reasoning — no one to insure that he is on 
the path of truth.  We have learned in the Mishnah (Ovos 4, 13):  
 and do not rely on your own intuition — “ואל בינתך אל תשען”
— for, it is impossible for a person to be impartial regarding his 
own ideas and innovations.  

By contrast, learning with colleagues -- Torah scholars 
debating with one another, questioning and answering one 
another, suggesting and refuting possible interpretations, by 
hearing and evaluating both sides of an argument — this is the 
only method of arriving at the truth of the matter and properly 
clarifying a halocheh.  The Gemoreh (Taanis 7a) depicts this so 
beautifully: 

“אמר רבי חמא ברבי חנינא, מאי דכתיב )משלי כז יז( ברזל בברזל 
תלמידי  שני  אף  חבירו,  את  מחדד  אחד  זה  ברזל  מה  לך,  לומר  יחד, 
למה  יצחק,  בר  נחמן  רב  אמר  בהלכה...  זה  את  זה  מחדדין  חכמים 
נמשלו דברי תורה כעץ, שנאמר )משלי ג יח( עץ חיים היא למחזיקים 
בה, לומר לך, מה עץ קטן מדליק את הגדול, אף תלמידי חכמים קטנים 
מחדדים את הגדולים. והיינו דאמר רבי חנינא, הרבה למדתי מרבותי, 

ומחבירי יותר, ומתלמידי יותר מכולן”

Rabbi Chama the son of Rabbi Chanina said:  What is the 
meaning of that which is written )Mishlei 27, 17(:  ברזל בברזל“ 
 iron sharpens iron?  It teaches you that just as one — יחד”
piece of iron sharpens another, so, too, two Torah scholars 
sharpen each other via their halachic debates. . . Rav Nachman 
the son of Yitzchak said:  Why are the words of Torah compared 
to a tree, as it is said )Mishlei 3, 18(: “ ”עץ חיים היא למחזיקים בה 
— it is a tree of life for those who cling to it?  It teaches you that 
just as a small piece of wood ignites a larger one, this is also 
the case with Torah scholars — the younger ones sharpen the 
minds of the older ones.  And this is the gist of Rabbi Chanina’s 
statement:  I have learned much from my teachers, and from 
my colleagues even more, but from my students more than from 
them all.  
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This coincides nicely with the prophet’s statement (Malachi 

ויכתב  :(16 ,3 וישמע,  ה’  ויקשב  רעהו  אל  איש  ה’  יראי  נדברו   “אז 

שמו” ולחושבי  ה’  ליראי  לפניו  זכרון   Then those who — ספר 

fear Hashem spoke to one another, and Hashem listened and 

heard, and a book of remembrance was written before Him for 

those who fear Hashem and those who give thought to His 

Name.  The Gemoreh (Beroches 6a) elucidates this possuk as 

a reference to two who are sitting together engaged in Torah 

study.  As we have just explained, when two study together 

and each one analyzes the other’s statements, they will surely 

warrant heavenly assistance — and the true meaning of the 

Torah will come to light.  

Therefore, it is only when נדברו יראי ה’ איש אל רעהו, ויקשב“ 

לפניו” זכרון  ספר  ויכתב  וישמע   two G-d fearing Torah — ה’ 

scholars learn together that Hashem listens and writes down 

their words for remembrance. For, the insights and novel 

interpretations of two companions laboring studiously together 

are apt to reveal the true meaning of the Torah and are worthy 

to be transcribed before Him.  This, in fact, is reflected by the 

following statement from the “wisest of men” (Koheles 4, 9):  

 two are — “טובים השנים מן האחד אשר יש להם שכר טוב בעמלם”

better than one, for they get a greater reward for their effort.

The Halocheh Accords with Beis Hillel because 
They Scrutinized the Positions of Beis Shammai

Now, let us present a wonderful source for this concept 

from the teachings of our blessed sages (Eiruvin 13b):  שלש“ 

 שנים נחלקו בית שמאי ובית הלל, הללו אומרים הלכה כמותנו והללו

ואלו דברי אלקים ואמרה אלו  קול  יצאה בת   אומרים הלכה כמותנו, 

 For three years, Beis Shammai and — חיים הן והלכה כבית הלל”

Beis Hillel debated each other; these said that the halocheh 

follows their view, and these said that the halocheh follows 

their view.  A heavenly voice went forth and declared:  both 

are the words of the living G-d, yet the halocheh follows Beis 

Hillel.  The Gemoreh inquires:  וכי מאחר שאלו ואלו דברי אלקים“ 

כמותן” הלכה  לקבוע  הלל  בית  זכו  מה  מפני   seeing as — חיים, 

both represent the words of the living G-d, why did Beis Hillel 

merit having the halocheh fixed according to their point-of-

view?  It answers:  מפני שנוחין ועלובין היו ושונין דבריהן ודברי“ 

בית שמאי לדבריהן” ולא עוד אלא שמקדימין דברי   — בית שמאי, 
because they were tolerant and humble and they would study 

their own positions as well as the positions of Beis Shammai; 

furthermore, they would mention the opinions of Beis Shammai 

before their own.  

The great Rabbi Yosef Shaul Nathanson, ztz”l, poses the 

following question in Divrei Shaul:  what does it matter that Beis 

Hillel were extremely humble?  Are halachic opinion rendered 

based on a person’s good attributes or on the extent of his 

Torah expertise?  He explains the matter based on a seemingly 

illogical teaching in the Gemoreh (Sanhedrin 17a):  סנהדרין“ 

 if the entire Sanhedrin found a — שראו כולן לחובה פוטרין אותו”

person guilty, he is acquitted.  

As we have established, it is impossible to render a proper 

halachic decision based on the true intent of the Torah without 

weighing the pros and cons of both sides thoroughly.  This is 

accomplished by dialectic between two Torah scholars and a 

decision is rendered based on the majority opinion — as it is 

written (Shemos 23, 2):  ”רבים להטות  we follow the — “אחרי 

majority opinion.  This idea is implied by the statement from 

the “wisest of men” (Koheles 2, 13):  יתרון שיש  אני   “וראיתי 

החושך” מן  האור  כיתרון  הסכלות  מן   and I perceived — לחכמה 

that wisdom surpasses folly as light surpasses darkness.  In 

other words, only by comparison to the darkness are we able 

to properly value the light; similarly, the truth is only revealed 

after also hearing the position opposite to the truth.  

So, when the Sanhedrin judged an accused person to be 

guilty based on a majority opinion, there was also an opposing 

minority opinion.  After debating the pros and cons of each 

opinion, a proper decision was rendered.  When the entire 

Sanhedrin, however, voted unanimously to find someone guilty, 

based on a particular line of reasoning, without a dissenting 

point-of-view, the real truth may not have been revealed.  It 

is quite possible that they rendered a mistaken verdict without 

even realizing it.  

It is now evident why Beis Hillel, specifically, merited 

having the halocheh accord with their opinion:  שנוחין  “מפני 

היו”  because they were tolerant and humble.  The — ועלובין 

halocheh follows the view of Beis Hillel not simply because 

they were humble, but as a result of their humility, they heeded 

and examined the position of Beis Shammai very carefully.  By 

carefully scrutinizing the opposing opinion, they were able to 

detect the strengths and weaknesses of their own opinion, and 

merited rendering the halachic opinion dictated by the Torah.  

Beis Shammai, however, due to their perspicacity did not pay 

as close attention to Beis Hillel’s opposing point-of-view; as a 

consequence, they did not merit rendering the correct halachic 

decision as precisely as Beis Hillel did.  

This explanation is implied by the statement of our blessed 

sages quoted above:  ,מפני מה זכו בית הלל לקבוע הלכה כמותן“ 

עוד ולא  שמאי,  בית  ודברי  דבריהן  ושונין  היו  ועלובין  שנוחין   מפני 

 In other words, Beis - אלא שמקדימין דברי בית שמאי לדבריהן”
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Hillel were so mindful of Beis Shammai’s position that they 

even presented their dissenting opinion ahead of their own.  

In this manner, they could compare the two points-of-view 

objectively.  Having done so, they could deliver the correct 

halochic decision.  

Striking Two Stones Together Is Analogous to 
Two Torah Scholars Debating One Another

We have now shed some light on the Yerushalmi’s 

statement:  שנבראת האורה  אותה  שימשה  שעות  ושש   “שלשים 

שבת בליל  עשרה  ושתים  שבת  בערב  עשרה  שתים  הראשון,   ביום 

 ושתים עשרה בשבת, והיה אדם הראשון מביט בו מסוף העולם ועד

 In other words, from the moment Adam HaRishon was - סופו”

created — after midday on Friday — until the conclusion of 

the Shabbos, he luxuriated in the brilliance of the light that was 

ultimately concealed; it filled the universe with both physical 

and spiritual clarity and brilliance.  This magnificent light is the 

light of Torah corresponding to the thirty-six tractates of the 

Talmud, fully exposed, so that Adam could comprehend all the 

mysteries of the universe.  

ובא” החושך  משמש  התחיל  שבת  שיצאת   at the — “כיון 

conclusion of the Shabbos, HKB”H concealed the light once 

again, because of the wicked.  The Gemoreh elaborates on this 

point (Chagigah 12a):  

העולם  מסוף  בו  צופה  אדם  ראשון  ביום  הקב”ה  שברא  “אור 

וראה  הפלגה,  ובדור  המבול  בדור  הקב”ה  שנסתכל  כיון  סופו,  ועד 

וימנע  טו(  לח  )איוב  שנאמר  מהן  וגנזו  עמד  מקולקלים  שמעשיהם 

מרשעים אורם, ולמי גנזו, לצדיקים לעתיד לבוא, שנאמר )בראשית א 

ד( וירא אלקים את האור כי טוב, ואין טוב אלא צדיק שנאמר )ישעיה 

ג י( אמרו צדיק כי טוב".

After considering the generation of the flood and the 

generation of the dispersion, and seeing the extent of their 

corruption, HKB”H decided to withhold the benefits of this 

magnificent light from them.  Hence, it was concealed and 

saved for the benefit and use of the tzaddikim in the future.  

שכתב הקדמוני[  ]הנחש  הוא  ]אולי[  אלו  ואמר,  אדם   “ונתיירא 

ואמר לנשכני,  בא  שמא  עקב,  תשופנו  ואתה  ראש  ישופך  הוא   בו, 

 In other words, Adam feared  .(תהלים קלט יא) אך חושך ישופני"

the primeval serpent, the embodiment of the yetzer hara.  He 

suspected that without the benefit and protection afforded 

by the light of the Torah — that was now concealed — this 

evil force would trap him, come to infect him with its poison, 

and kill him.  As the Gemoreh (Kiddushin 30b) teaches us, it is 

impossible to overcome this foe without the aid of the Torah:  

 “כך הקב”ה אמר להם לישראל בני, בראתי יצר הרע ובראתי לו תורה

 HKB”H — תבלין, ואם אתם עוסקים בתורה אין אתם נמסרים בידו”

created both the yetzer hara and the Torah; occupying oneself 

with Torah study prevents one from falling prey to this villain.  

זה והקישן  רעפין,  שני  הקב”ה  זימן  שעה  באותו  לוי,  רבי   “אמר 

ולילה אור בעדני, ובירך (שם)   לזה ויצא מהן האור, הדא הוא דכתיב 

 עליה בורא מאורי האש. שמואל אמר לפיכך מברכין על האש במוצאי

 In other words, HKB”H imbued  .שבתות שהיא תחילת ברייתה"

Adam with the intuition to produce light by striking two stones 

together.  This action possesses both physical and spiritual 

significance.  In the physical realm, striking two stones together 

produces actual, corporeal light that dispels the darkness.  

On the other hand, there is a spiritual significance that 

HKB”H conveyed to Adam through this action.  While, in reality, 

HKB”H concealed the light of the Torah at the conclusion of 

the Shabbos, nevertheless, a method still existed to reveal its 

treasures.  This method involves two Torah scholars intensely 

debating Torah issues in order to clarify their meaning and to 

arrive at the truth.  This is truly analogous to two stones being 

struck against one another.  

This also provides us with a better understanding of the 

statement in the Gemoreh (Pesochim) cited above:  במוצאי“ 

 שבת נתן הקב”ה דעה באדם הראשון מעין דוגמא של מעלה, והביא

 at the conclusion of the -- שני   אבנים וטחנן זו בזו ויצא מהן אור”

Shabbos, HKB“H gave Adam HaRishon knowledge reflective of 

heavenly knowledge; consequently, Adam gathered two stones 

and ground them together producing a flame.  Discovering that 

it is possible to uncover and reveal the light of Torah by means 

of Torah dialectic between two Torah scholars undeniably 

reflects ”מעין דוגמא של מעלה“ — heavenly knowledge.  This 

is why the heavenly voice proclaimed:  ”הלכה כבית הלל“ — it 
confirmed this vital message.  Since Beis Hillel also studied the 

opinions of Beis Shammai conscientiously, they were able to 

expose the light of truth by striking these two stones together 

— their opinions and Beis Shammai’s.  

How nicely this explains why our blessed sages instituted 

that the Berocheh on motzaei Shabbos be recited over a torch 

containing at least two wicks.  The Gemoreh states (Pesochim 

103b):  ”המובחר מן  מצוה  להבדלה   the preferred — “אבוקה 

method of performing the mitzvah of Havdoleh is with a torch.  

The Rama (O.C. 298, 1) writes in the name of the Agudeh:  ונר“ 

 a candle containing at least — שיש לו שתי פתילות מיקרי אבוקה”

two wicks is considered a torch.  This practice alludes to the 

study of Torah in the form of two Torah scholars debating one 

another.  As mentioned, they represent the two stones that 

Adam HaRishon employed to produce fire at the conclusion of 

the first Shabbos.  

Parshas Vayigash 5772 | 4



The Debate between Yehudah and Yosef 
Caused Yaakov to Go down to Mitzrayim

Continuing along this path, we can now address the issue 
as to why Yaakov specifically chose to send Yehudah to Yosef:  
 to establish a study --“לתקן לו בית תלמוד שמשם תצא הוראה”
hall from which instruction would be forthcoming.  Concerning 
the possuk at the beginning of our parsha (44, 18) — depicting 
the epic encounter between Yehudah and Yosef prior to 
Yosef revealing his true identity to his brothers — we find an 
astounding Midrash.  Based on this historic encounter, our 
blessed sages elucidate in the Midrash (B.R. 93, 2) the pesukim 
of Tehillim 48 (5-7):  

נבהלו תמהו  כן  ראו  המה  יחדיו,  עברו  נועדו  המלכים  הנה   ”כי 
זה נועדו,  המלכים  הנה  כי   - כיולדה  חיל  שם  אחזתם   נחפזו, רעדה 
 יהודה ויוסף. עברו יחדיו, זה נתמלא עברה על זה וזה נתמלא עברה
נבהלו רעהו.  אל  איש  האנשים  ויתמהו  תמהו,  כן  ראו  המה  זה.   על 
 נחפזו, ולא יכלו אחיו לענות אותו כי נבהלו מפניו. רעדה אחזתם שם,
 אלו השבטים, אמרו, מלכים מדיינים אלו עם אלו אנו מה איכפת לנו,
יאי למלך מדיין עם מלך“.

”For behold the kings assembled, they came together.  They 
saw and were forthwith astounded, they were terrified and 
fled in haste.  Trembling gripped them there, convulsions like a 
woman in birth travail.“ ”כי הנה המלכים נועדו“ -- ”For behold the 
kings assembled“ -- refers to Yehudah and Yosef; “”עברו יחדיו, 
they each filled with rage against the other; "המה ראו כן תמהו" 
,the spectators were bewildered; ""נחפזו  his brothers ,נבהלו 
were unable to respond to him because they were in shock; 
 refers to the shevotim who said: “kings are ,רעדה אחזתם שם""
debating one another, what concern is it of ours, it is fitting for 
a king to confront a king.” 

Certainly, we must try to decipher the sages’ enigmatic 
message contained in this Midrash.  What point are they 
conveying to us by depicting this titanic confrontation between 
Yehudah and Yosef in this manner?  They portray a confrontation 
between two kings — each enraged and full of wrath toward 
the other; meanwhile, the shevotim decide to stand by the side 
like innocent bystanders without getting involved,  asserting:  
 let the kings do — “מלכים מדיינים אלו עם אלו אנו מה איכפת לנו"
their thing, this is none of our business.  

It seems that we can explain what transpired based on the 
following possuk from this week’s parsha (45, 1):  ולא יכול יוסף“ 
מעלי” איש  כל  הוציאו  ויקרא  עליו,  הנצבים  לכל   and — להתאפק 
Yosef could not endure any longer in the presence of all who 
stood around him; so he called out, ”Remove everyone from 
before me!“  Apparently, Yosef tried to maintain his anonymity 
and prolong the pretense, but he just could not hold out any 

longer.  Yosef was well aware that the time for Yaakov and his 

sons to come down to Mitzrayim was inevitable; for, the decree 

of exile had to be fulfilled (Bereishis 15, 13):  זרעך יהיה  גר   “כי 

 your offspring will be sojourners in a foreign — בארץ לא להם”

land.  He did not know, however, when, precisely, Hashem 

wanted him to reveal himself to his brothers — which would 

cause Yaakov and his sons to descend to Mitzrayim and signify 

the beginning of the exile.  Therefore, he was waiting for some 

indication or heavenly sign.  

As a result, when the appropriate time was at hand, HKB”H 

arranged for Yehudah to approach Yosef.  They argued and 

debated many issues that are not detailed in the text.  Yosef, 

thinking that it was not yet the time to reveal his true identity, 

attempted to convince Yehudah that Binyamin had to remain 

there as his slave.  Yehudah, on the other hand, provided 

compelling arguments as to why that was impossible and 

unthinkable (44, 30):  

קשורה  ונפשו  אתנו  איננו  והנער  אבי  עבדך  אל  כבואי  “ועתה 

בנפשו, והיה כראותו כי אין הנער ומת והורידו עבדיך את שיבת עבדך 

אבינו ביגון שאולה, כי עבדך ערב את הנער מעם אבי לאמר אם לא 

אביאנו אליך וחטאתי לאבי כל הימים, ועתה ישב נא עבדך תחת הנער 

עבד לאדוני והנער יעל עם אחיו, כי איך אעלה אל אבי והנער איננו 

אתי פן אראה ברע אשר ימצא את אבי”.

”And now, if I come to your servant my father and the youth 

is not with us — since his soul is so bound up with his soul — it 
will happen that when he sees that the youth is gone, he will 

die, and your servants will have brought down the old age of 

your servant, our father, in sorrow to the grave.  Because your 

servant took responsibility for the youth from my father saying, 

’If I do not bring him to you then I will have sinned to my father 

for all time.’  Now, please let your servant remain in place of the 

youth as a servant to my lord, and let the youth go up with his 

brothers.  For how can I go up to my father if the youth is not 

with me, lest I see the evil that will befall my father!“  

Upon hearing these alarming, heartrending words 

concerning his father’s grief, he realized that this was a sign 

from above that he could not delay revealing his identity to his 

brothers any longer.  Hence, it immediately states:  יכול  “ולא 

 and -- יוסף להתאפק לכל הנצבים עליו, ויקרא הוציאו כל איש מעלי”

Yosef could not endure any longer in the presence of all who 

stood around him; so he called out, ”Remove everyone from 

before me!“  In essence, the heated debate that transpired 

between Yehudah and Yosef brought about the revelation as to 

the intended time for the exile in Mitzrayim, and the beginning 

of the “tikun,” to begin.  
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“Kings are arguing with one another, 
what concern is it of ours?”

Having come thus far, let us now address the sages’ riddle 

concerning the momentous confrontation between Yehudah 

and Yosef — regarding which they elucidated the pesukim in 

Tehillim as follows:  כי הנה המלכים נועדו, זה יהודה ויוסף. עברו“ 

רעדה זה...  על  עברה  נתמלא  וזה  זה  על  עברה  נתמלא  זה   יחדיו, 

אנו אלו  עם  אלו  מדיינים  מלכים  אמרו,  השבטים,  אלו  שם,   אחזתם 

מה איכפת לנו”.

When the holy shevotim witnessed the heated debate taking 

place between Yehudah and Yosef, they understood through 

divine inspiration that this was not any ordinary dispute.  They 

realized that this confrontation was heavenly-ordained to clarify 

a point of truth.  Therefore, they asserted:  מלכים מדיינים אלו“ 

 it is best that we do not interfere in — עם אלו אנו מה איכפת לנו”

this royal debate that is heavenly-ordained.  

This also helps explain why Yaakov Avinu specifically sent 

Yehudah on this mission:  תצא שמשם  תלמוד  בית  לו   “לתקן 

 to establish a study hall from which instruction would -- הוראה”

be forthcoming.  Yaakov Avinu understood through divine 

inspiration that the purpose of the exile in Mitzrayim was to 

purify Yisroel and prepare them to receive the Torah.  

Yet, as we have learned, true, Torah-based, halochic 

decisions can only be arrived at by means of analytical 

debates among colleagues.  Thus, when Yaakov saw that 

HKB”H arranged from above that this heated dispute between 

Yehudah and Yosef should lead to the start of the “tikun” of 

the exile in Mitzrayim, he deduced that the two of them were 

meant to establish a house of learning in Mitzrayim--אשר” 

 whose instruction would be based on Torah ,משם תצא הוראה”

debates and analytical discussions.  

Finally, we can provide an interpretation for the enigmatic 

Midrash presented at the beginning of this essay:  ואת יהודה“ 

 שלח לפניו. ילמדנו רבינו אימתי מברכין על הנר במוצאי שבת, כך

 concerning -- שנו רבותינו אין מברכין על הנר עד שיאותו לאורו”

the Torah’s statement that Yaakov sent Yehudah ahead of 

him, the Midrash surprisingly enters into a discussion about 

the proper time for reciting the Berocheh over the Havdoleh 

candle on motzaei Shabbos; it concludes that we do not recite 

the blessing until we are able to benefit from the torch’s light.  

Let us suggest that the sages were addressing the question 

as to why Yaakov Avinu saw fit to specifically send Yehudah 

and Yosef to establish a study hall in Mitzrayim--לתקן לו בית” 

  .תלמוד שמשם תצא הוראה”

Addressing this question, the Midrash introduces the 

halocheh that one recites the Berocheh over the Havdoleh 

candle, at the conclusion of the Shabbos, once one can 

benefit from its light.  As explained, the reason we recite this 

Berocheh on motzaei Shabbos is because that is when Adam 

HaRishon discovered that light is produced by striking two 

stones together.  This physical phenomenon symbolizes the 

fact that the light of Torah is only revealed by means of two 

Torah scholars debating Torah issues aggressively with one 

another.  This was Yaakov’s motivation for choosing Yehudah 

and Yosef for this task.  For, the force of their dialectic brought 

about the beginning of the “tikun” of the exile in Mitzrayim.  

As a consequence, it was only fitting that they be the ones 

to establish a study hall that would propagate the light and 

truth of Torah.  
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